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PREFACE 

It was in the year 1916 that I first came 
across a Bengali edition of the aphorisms of 
Devarsi Narada. I was then living in seclusion 
m a distant corner of Bengal, and, through the 
grace of God, developed some interest in spiritual 
practices. The aphorisms of the Devarsi proved 
very helpful to me in those practices. While I 
was studying these aphorisms, I felt an inclination 
to write out a running commentary on them 

In due course a commentary was actually written- 
bu, .hero was then neither , he utg / 

facrhty ,0 I™* it out in a bookfonn. About 

lie year 1920, when I was in Bombay, I casually 

mentioned to late Seth Khemraiii / 1 

Of 5.1 Venkateswara Press about Ihl Pr0pr ‘ e,0r 

and he very ea.erly took the 

y took the manuscript from 

me and gave it for publication to the Press- but 

here, owing to inadvertence, it remained buried 

or yeais under other manuscripts. As I had no 

particular urge in the matter, I gave him nQ 

reminder. Khemrajji passed away. And several 
years after his death I got the manuscript back 

For T f n ba > 1 had n ° mind to 8 et * Printed, 
or 1 felt it was an act of supererogation on 

my part to write a commentary on a treatise 

on Bhaktr. But this Sattvic feeling of 

diffidence and hesitation gradually wore off as 
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I came into some prominence and the publication 
of the book was eventually decided upon. After 
revision and some amount of alterations, it appeared 
as a series in the Hindi 'Kalyan*, from which a 
Hindi edition of the book was brought out. The 

present edition in English is a translation of 

the Hindi edition and has serially appeared 

in the ‘Kalyana-Kalpataru’. 

When this commentary was first written in 
1916, there were hardly more than one or two 

commentaries of the book either in Hindi or in 
English. But now several commentaries on it 

are available in the market. In these circumstances, 
there can be only two reasons for bringing out 

this separate edition —( 1 ) a covert desire for 

name, and ( 2 ) expectation of spiritual gain 

through a critical study of the philosophy of 

Bhakti. The fact of the matter is, the more the 

subject of Bhakti is discussed, the more do we 

gain spiritually. For the attainment of Divine 
Love, the practice of Bhakti is the foremost 

discipline, and as an end it is this Bhakti which 

manifests itself as Divine Love. From this point 

of view, I hope, devout and learned readers will 
not wholly denounce this attempt and will forgive 
my impertinence and errors. In Love, it is the 
sentiment which is more important than language. 
Though I am not at all qualified to write any¬ 
thing by way of a commentary on Bhakti, I have 

every hope that the generous reader will hail this 
attempt of mine believing that there must be some 
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divine purpose, some play of Divine Grace, behind 
the urge which compelled me to undertake this 
task. For without Divine Grace, one cannot feel the 
urge to do any good word. That critical study 
of the philosophy of Bhakti is a most desirable 
and profitable work cannot be gainsaid. For in 
the course of this study I have had naturally to 
desciibe the glories of God, the supernatural 
character of Divine Love and the means of 
attaining it, and to repeat mentally the sacred 
Names of God, which must have induced a spray 
of Bhakti even in this dry heart totally devoid 
of that sentiment. We must put implicit faith 
in the words of a high-souled devotee who said 
that through the remembrance and chanting of 
the Names and glories of God even the most 
sinful heart gets purified and becomes innocent 
like the heart of a child. The chanting 0 f the 
glories and Names of God completely washes out 
the impurities of the heart and flooding it with 
pure and blissful divine sentiments helps in the 
fulfilment of the highest object of life. The 
scripture says:— 

FfTTRFhhThlsfq- I 

ref^TFFT'TTSFT: II 

By meditating on God even for a moment 
the most sinful person becomes pure and 
acquires the capacity to sanctify even those 
who purify by their very presence/* 

Moreover what has been written by way of 
commentary in this volume is only a digest for 
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what I have gathered from different saints and 
holy men and there is nothing in it which I 

can call my own. I would therefore request the 

reader to overlook my faults and focus his atten¬ 

tion on the personality of the Devarsi, his 

inspired aphorisms and the teachings of scriptures 

and saints embodied in the commentary. These 
a ihorisms have been recognized as a system of 

philosophy similar to the six systems associated 

with the names of Kanada, Gautama and so on. 

The devotees call it the seventh system. Those 
alone, who possess real wisdom and knowledge 
of Truth are really qualified to attain Divine 

Love. In the course of these eighty-four aphorisms, 
the Devarsi has clearly brought out the philosophy 
of Bhakti, the hindrances to the growth of Bhakti, 
the means of attaining Bhakti, and the glory 

of Bhakti and the Bhaktas. It is true, these 
aphorisms contain an exposition of Bhakti as 

directed towards a Personal God, but this should 

not lead one to imagine that there is any 

antagonism between Knowledge and Devotion as 
described in these aphorisms. On the contrary, 

citing the example of the Gopis, the Devarsi 

has proved that they were conscious of the 

divinity of their Beloved Lord. Without Knowledge 
of God, how can one develop Love for Him ? 

And it is equally true that the secret of the 

Beloved can be known only through intimate, 
exclusive, cmstant and unalloyed Love. Therefore, 
one should not conceive any opposition between 
Jnana ( Knowledge ) and Bhakti t Devotion) in 
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these aphorisms. Similarly, Bhakti as described 
here is not opposed to Karma ( the path of 
Action ) either. Nay, the performance of disinterested 
action for the sake of God has been enjoined 
in these Sutras. And even the devotee who has 
wholly renounced action, can never renounce the 
act of constant and loving remembrance of God. 
Therefore, in the Bhakti as described by the 
Devarsi, there is place for both Jnana and Karma; 
only they must be conformable to Bhakti. There 
is no room in it for the dry as dust type of 
Jnana and Karma. It is Rasa ( joy ) and Rasa 
alone which surrounds it on all sides and per¬ 
meates it. God Himself is Rasa personified and 
it is Rasa which is the abode of supreme bliss. 
The Sruti also says: — 


It is through Bhakti alone that one can 

perceive God, the embodiment of Rasa; through 

Bhakti alone one can attain the supreme bliss; 

which even sages and seers, and gods can scarcely 

attain. Therefore, all should take recourse to 

Bhakti and Bhakti alone. The Bhagavata says: — 

“The life of man is frittered away with the 
daily rising and setting of the sun; only the 
time that is spent in discoursing upon §n 
Hari is usefully spent. Do not trees live, 
do not the bellows also breathe ? And do 
not the domestic beasts and other animals 
live, eat and procreate ? He who has never 
heard the glories of §ri Kpjna is worse than 
a beast. The ears of one who does not hear 
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the stories of £ri Krsna are like holes in 
which snakes dwell; the tongue of one who 
does not sing the praises of §ri %sna is 
useless like that of the frog. The head 
that does not bow to Sri Hari is only a 
burden though adorned with silk turban or 
a crown, the hands that never worship §rj 
Hari are similar to those of a dead man, 
although they may be adorned with orna¬ 
ments of gold. The eyes that do not behold 
the image of God are like the eyes on the 
plumes of the peacock; the feet that do not 
take one to sacred places are like unto the 
roots of trees. He who never bathes his 
body in the dust of the feet of the Lord’s 
devotees, is virtually dead even though 
alive; he who has never in haled the 
fragrance of Tulasi leaves offered on £ri 
Hari’s feet, is as good as dead, although he 
may be breathing. The heart which does 

not melt with the utterance of § r I Hari’s 
Name as indicated by the effusion of tears 
and horripilation, etc., is adamant, indeed.” 

In conclusion, I humbly and earnestly entreat 

all devotees to bless me so that my mind may 

get exclusively attached to the lotus-feet of the 

Lord. For, says the Bhagavata — 

‘‘Man is apprehensive about his possessions 
and his dear and near ones and is in the 
clutches of sorrow, desire and greed, and the 
erroneous notion. ‘This is mine’. ‘This is mine’ 
which is the root of all suffering, only till 
he has not taken shelter under Your feet 

which are free from all fear.” ( III. ix. 6 ) 

Hanumanprasad Poddar 


Devarsi Narada 

srnFv*«nr: i 
frrafo? afs^T wrsng^ u 

( ^i*imad Bhagavata I. vi. 39 ) 
"O Blessed is, indeed, Devar§i Narada. who 

goes about playing on his Vina, singing 

the praises of £ri Hari and through the 
intoxication of that song scatters joy 

throughout the afflicted world 1” 

Karaka Purusas ( Agents of God ) appear on 
earth for the good of the world in the same 
manner as God Himself takes His incarnation. 
Their natural function is to prepare the ground 

for the sports of the Lord, and bring together 
appropriate materials for his sports. Such Maha- 

purusas ( great souls ), though liberated themselves, 
do not make use of their privilege of salvation, 
and move about in the world amor.g ordinary 
souls for the latter’s spiritual welfare. Although 
this function of theirs continues at all times 
without any break, yet during the advent of some 
special incarnations their activities become more 
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pronounced and more intense. They live their 
auspicious lives for the highest good of the world. 
Absolutely devoid of ignorance, egoism, sense of 
'Mine' and attachment to worldly objects, etc. 
these Mahapurusas act as instruments under the 
control of God. All their activities are, in fact, 
activities of God Himself. Devarsi Narada is a 
Mahapurusa ( great soul ) of this type. He is present 
in all the Yugas, and has free access to all the regions 
of creation, all scriptures, all societies and all 
activities of man. He was present in the Satyayuga 
and also in the Yugas of Treta and Dwapara, and 
it is said, that even in this dark age of Kali 
qualified souls are now and then blessed witii his 
Darsana ( sight ). From the highest region like 
Goloka, Vaikuntha, the region of Brahma, etc. 
to the lowest like Tala, Atala up to Patala, he 
is free to move without any restriction. Through 
the power of Yoga, he can go wherever he likes 
in the twinkling of an eye. He is mentioned in 
all the scriptures, such as, the Vedas, the Smrtis, 
the Puranas, the Samhitas, as well as in the 
ancient books on Astronomy, Music, etc. From 
Bhagav^n Visnu Himself, Siva and other Devas 
down to the terrible Raksasas all show him honour 
and respect and give him their confidence. While 
on the one hand, the Lord of Devas, Indra, shows 
deference to his opinion, on the other Kayadhu, 
wife of Hiranyakasipu, who was a sworn enemy 
of the gods, trusting his words regards herself 
protected in his Asrama. While, on the one hand, 
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he is observed delivering instructions on the Supreme 
Truth even to Mahapurusas like Vyasa, Valmiki 
and Sukadeva, on the other he is found engaged 
in the attempt to create misunderstanding and 

quarrel between two rival parties. But really speaking, 
he does nothing for himself. He takes up a work 

when he finds that this will lead to some good 

to somebody, or when he observes it as a beautiful 
act of the drama of divine sport. The misunderstand¬ 
ings and quarrels he creates are all intended for 
the good of the world and with a view to help 
forward the sport of the Lord. This is so because 
every act of his is verily an act of God. Truly 
speaking, he should be regarded as the very ‘Mind’ 
of God Himself; this may be clearly revealed 

through the grace of God when the personality 
of the Devarsi is deeply pondered over. There 
are some writers who contend that there were 
several Rsis bearing the name of Narada among 
whom the following seven are considered to be 
principal:—( 1 ) Barhma's son, born out of his mind; 

( 2 ) maternal uncle of Parvata Rsi; ( 3) brother 
of Arundhati ( wife of Vasistha ), and husband of 
Satyavati; ( 4 ) the master in the art of carrying 
tales and creating quarrels among people; ( 5 ) a courtier 
of Kubera; ( 6 ) one among the eight scriptural 
authorities in the court of Sri Ramachandra; and 
( 7 ) a member who participated in the sacrifice of 
snakes performed by King Janamejaya. 

We have neither the desire to enter into a 
controversy whether there was one Narada or 
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many, nor do we possess the qualification to 
arrive, through discussion, at the truth about 
the matter. In our view, we see one and only 
one Narada, who performed different acts, as the 
instruments of God, in the different Kalpas and 
Yugas, and who is engaged in performing the 
same even today. It is our intention on the 
present occasion to say something about tnat 
aspect of the Devarsi's activities which has relation 
with the propagation of Bhakti ( Devotion ). Really 
speaking that is the primary function of the 
Devarsi. Although learned in all the scriptuies 
and master and teacher of all the truths, in the 
end the Devarsi instructs only on Devotion. It 
was he who inspired Valmiki, Vyasa, Sukadeva, 
Prahlada, Dhruva and other great souls to engage 
themselves in the practice of Devotion. Not only 
this, with the Vina in hand and singing the 
sacred Divine Names, he moves about freely and 
fearlessly in all Yugas and in all societies, purifying 
men and women throughout creation and drawing 
their hearts towards God. The Devarsi himself 
has described the incidents of his life during two 
Kalpas. The portion of the Bhagavata bearing 
this description is extremely interesting. For my 
own as well as the reader's delectation a summary 
of the same is given below:— 

Mahar s i Vyasa, possessed of the supernatural 

vision, divided the Vedas into four parts for the 
benefit of the people at large. He composed the 
Mahabharata, which is full of ancient stories and 
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is known as the fifth Veda . He brought forth 
the Puranas. Thus though he had done all he 
could for the spiritual good of all beings, he 
was not quite satisfied, his heart was not com¬ 
pletely at peace; he felt within himself that 
there was something lacking. In a somewhat 
dejected mood he went to the bank of the river 
Saraswati, and having seated himself there began 
to reflect as follows: “I have done all I could, 
and yet why do I feel something lacking within 
me ? Have I failed to deal at length with that 
aspect of Dharma, which is known as Bhagavata 
Dharma ? This Bhagavata Dharma is the dearest 
object of God and of His beloved Paramahamsa 
devotees/* No sooner did these thoughts arise 
in his mind there appeared before him Devarsi 
Narada with a happy countenance, singing the 
praises of Srf Hari. After mutual greetings and 
exchange of courtesies, Mahar§i Vy5sa described 
his mental condition to the Devarsi and asked 
the latter about the remedy. Thereupon, Devarsi 
Narada said: — 

“0 best of Munis ! In all your books, you 
have not sung the praises of God to the extent 
you described the other aspects of Dharma. 

That is why your mind is covered with the 

cloud of dejection. Words or poems which do 

not describe the glories of God, though they are 
soft, sweet and full of poetic beauty are known 
as Kakatirtha ( sacred to the crow ) by men of 
wisdom, who know what is true and W T hat is 
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false. That is to say, such poems attract the 
mind of lustful men attached to the gross enjoy¬ 
ments of the world, who belong the same 
category as the crow which delights in packing 
at ordure, but they cannot attract the Bhagavatas 
and Paramahamsas, who are like the swan float¬ 
ing on the sacred Manasa lake. But words which 
contain a discussion on the Divine Name and 
Divine glories are regarded as supremely delightful 
and capable of destroying the sins of men though 
they may sound harsh to the ear, may be devoid 
of poetic embellishments, or may even be full 
of grammatical errors. Therefore, all men of 
virtue and Mahatmas make it a point to hear, 
repeat or sing words which express the Divine 
Names and glories. O chief of Munis, you are 
unerring in your vision,' there is nothing concealed 
from you. Now, therefore, you describe the sports 
of Sri Hari for the good of the world. Men 
learned in the scriptures have pointed out that 
the supreme fruit of man's austerities, practice 
of ‘hearing', performance of daily obligatory rites 
and possession of a sharp intellect lies only in 
describing with reverence the glories of Sri Hari. 
Please hear the story of my previous birth and 
then reflect what a change was effected in me 
through the practice of hearing of the glory of 
Sri Hari. 

“O great Muni, I was the son of a female 
servant in my former birth. During a certain 
rainy season a large number of Mahatmas came 
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to our village to spend their four months o 

obligatory rest. I was a small child at the time,! 
and my mother engaged me in the service of 
those Mahatmas. I never exhibited any form of 
childishness in the presence of those Mahatmas; 
giving up my plays I began to spend 

quietly all my time at their feet, and I 

was very sparing in the use of words. These 
ure the reasons why though looking upon all 
with an equal eye, the Mahatmas were pleased 
with me and began to show me exceptional 

kindness. As ordered by them I used to eat the 
leavings of food left by them on leaves after 
they had partaken from the same. The effect of 

this was that all my sins were destroyed. Through 
the continuity of this practice for some time my 

heart became pure, and I began to take relish 

in the Dharma practised by them ( Bhagavata- 
Dharma). The Mahatmas used to discourse on 
the stories of Sri Krsna every day and through 
their kindness I used to hear those beautiful 
stories with reverence. When I had done this 
for some time I developed Bhakti (Devotion ) 

to God. O chief of Munis, at the first stage I 
began to take relish in God, and then my 
understanding became steady and firm. With the 
help of that pure and firm understanding and 
established in my undefiled form of supreme 
Brahma beyond Maya, I began to perceive the 
whole of this real and unreal creation as an 
imaginary projection through Maya. Throughout 
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the rains and autumn those Mahatmas continue 
to sing the stainless glories of God, hearing 
which there grew within my heart the Sattvic 
type of Bhakti which is destructive of the other 
two Gunas, viz.. Rajas and Tamas. At the time 
of their leaving the village those Mahatmas who 
were ever kind to the poor and distressed, find 
ing me to be attached to them, sinless and 
possessing reverence and control over the senses, 
delivered to me the most secret knowledge, which 
was delivered by God Himself, through which I 
came to understand the power of the May* of 
Lord Vasudeva, an understanding which leads 
to the attainment of the supreme state of God- 
realization.* 

* Following the above order laid down by Devarsi 
Narada Madhusudana Saraswati, the famous commentator of 
the Gita has divided Bhakti into eleven stages in his book 
entitled Bhakti.-Rasayana. Thus: — 

5T«nr %stt crt; i 

ssr5T*T rfrft ffapiSTfa: II 

cleft I 

^TT«T Fjptf 5RT: II 

<TW II 

1. Personal service of Mah§puru§as. 2. Acquiring of 
qualifications so as to draw their compassion. 3. Faith in the 
Dharma practised by them. 4. Hearing the Divine glory with 
reverence. 5. From hearing growth of the germ of Divine 
Love. 6. Divine Love leading to Self-realization. 7. Self 
realization leading to increase of Love in the supreme embodi¬ 
ments of Bliss. 8. Through increase of Love germination of 
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“The Mahatmas, then, went away, and I 
continued to practise Bhajana as instructed by 
them. I was the only child of my mother, hence 
she wes extremely attached to me. She knew 
me to be her only refuge in life. One day a 
deadly snake sent, as if, by the God of Death bit 
her, and this caused her death. I regarded the 

incident as an act of special grace-arranged by 
God, who ever seeks to do good to His devotees, 
and leaving the village began to travel towards 
the north. Reaching a dense forest, I came upon 
a Peepul tree on the bank of a river, sitting 
under which I collected my mind and began to 
meditate with reverence on the lotus-like feet 
of the Lord. At that time my eyes were filled with 
tears of joy through excess of Love. I observed 
that Lord Sri Hari had revealed Himself in my 
heart. The sight of God swelled the flow of 

Love into a flood. The hair of my body stood erect 
through excess of emotion. I totally lost myself 
in the ocean of bliss and forgot all about the 

world and even the consciousness of my own 
existence. 

“Then, suddenly, that extremely beautiful 
and captivating Form vanished from before me. 
This caused me terrible sorrow. I attempted, again, 
to have the sight when I heard a voice from 

supreme Bliss. 9. Firm adherence to Bhagavata Dharma. 10. 
Development of the qualities of a Bhagavata within the devotee. 
11. Attainment of the highest stage of Love, This is how 
the eleven stages have been described. 
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heaven saying:—'O child, you cannot regain My 
sight in the present birth; I revealed Myself now 
before you in order to increase your Love. Through 
the influence of Satsanga, even for a short while, 
you have developed strong devotion to Me. When 
you leave your present body, you will be one 

very near and dear to Me, your understanding will 
be unshakably attached to Me, and through My 
grace, you will remember the incidents of your 
present birth even after the termination of this 
Kalpa.' Thus I learnt that I had gained 
the favour of God; so bowing myself low to the 

ground, I left the place and began to move about 
in the world thoroughly gratified, giving up egoism 
and jealousy and cultivating innocence; remembering, 
and singing loudly, without any delicacy, the most 
secret and blessed Names and glories of the Lord. 
Attaching my mind to Sri Krsna, I gave up 
association with the world. In course of time, 
that body of mine got destroyed and I attained 
the pure, divine body of a companion of God. 

"At the end of the Kalpa, I entered the 

heart of Brahma through His breath when He 
lay down on the ocean of dissolution, withdrawing 
the entire creation within Himself. At the end 

of a thousand Yugas, when Brahma began to re¬ 
create the world, I came out from His breath with 
Marichi and the other Rsis. 

"Since then, observing the vow of Brahmacharya, 
I move about the three regions, both inside and 


out- wherever I like. Through the grace of God, 
my admittance is nowhere restricted. I go every 
where singing the praises of Hari to the accompani¬ 
ment of this Vina which is adorned by Brahma 
in the form of sound, and is a gift from God 
Himself. God's compassion on me is so infinite 
that whenever I merge myself in Divine Love 
and sing on His sports, that very moment He 
appears before me and gives me the privilege 
of His sight, just as an ordinary person appears 
when called aloud. 

Repetition of Sri Hari's Name is like a 
strong barge to those who are deeply attached 

to worldly enjoyments to take them across the 
ocean of existence. That is why I move about 
singing constantly the praises of Sri Hari for 
the good of the world as well as my own. Through 
Yoga and other practices the minds of men attached 
to the world cannot be so quickly pacified as 

through the practice of Bhajana of Sri Hari.” 
Saying this, the Devarsi started from the 

place singing the Name of Sri Hari. 

According to the Mahabharata , Devarsi Na.rada 
possessed knowledge of all the truths of the 
Vedas, was honoured and venerated by the Devas, 
was a specialist in Itihasas and Puranas, was 

acquainted with facts of previous Kalpas, knew 
the laws of Dharma, was exceptionally learned in 
the sciences of Vedic pronunciation and grammar, 
was a master of music, knew how to decide 
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between two conflicting scriptural injunctions, was 
fully capable of analysing words, was an eloquent 
speaker, was wise, possessed of a good memory, 
possessed of high morality, was a poet, a man 
of wisdom, capable of coming to a conclusion 
after scrutinizing all evidences, capable of removing 
the doubts of learned men similar even to Brhaspati, 
knew the truths of Dharma, Artha, Kama and 
Moksa, possessed a direct vision of all the regions 
of creation through his power of Yoga, recognized 
those who were qualified for Moksa, created quarrels 
for the good of the world, was a master in the 
arts of forming alliances and of war, was capable 
of arriving at truth through inference, was a 
complete master of all the scriptures, an expounder 
of laws, a repository of all qualifications and a 
man of infinite power and brilliance. He was 
the very embodiment of knowledge, a store-house 
of learning, the very aggregate of bliss, sustainer 
of good conduct ( ), unmotived lover of all 

souls, a natural friend of the universe, a great 

teacher of Devotion and the very embodiment of 
Devotion. After finishing his instruction on every 
other subject, the Devarsi by saying “soffit flfa 
sqtWHTfl:’ takes up Bhakti ( Devotion) as the 
last and final subject of instruction. This proves 
that Bhakti occupies a very high place in his 
estimation. 

Bowing to the feet of Devarsi Njrada who 
moves about the three worlds singing the praises 
of Sri Hari out of sheer unmotived kindness to 
Jjvas (souls), let us carefully read his instruc¬ 
tions on his beloved subject of Bhakti ( Devotion ) 
and try to mould our lives according to the same. 


22 



The Philosophy of Love 

( Bhakti-Sutras of Devarsi Nsrada ) 


9,'oJ lo f 4 y T 

■ •• - it :* f [ ■ ■ •: i;'i 



6rl Radlia-Krena 



Bhakti manifested as Divine Love 
3rarTrfT II % II 

1. Now, we shall expound (the cult of ) 
Bhakti ( Devotion ). 

The application of the words and ‘srt:’ 

in the aphorism indicates that the great apostle 
of Bhakti cult, the crest-jewel of devotees, the ocean 
of mercy, the great Devarsi, who is uninterruptedly 
engaged in rendering good to the world at large, 
having already expounded the other cults and 

disciplines, is now entering on a discussion of 
the supremely blessed character of Bhakti ( Devo¬ 
tion ) and the means of attaining it for the 
good of humanity. 

m ii 3 n 

2. That ( Devotion ) is supreme Love 

directed towards God. 

Various forms of Devotion have been detailed 
in the scriptures, but the one which Devarsi 

* Some read for 
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Narada is going to discuss is characterized as 
Love. To develop exclusive Love for God is 
Devotion. ‘Exclusive Love' denotes that blessed 
state in which the mind ceases to rely on dis¬ 

ciplines such as Jnsna and Karma ( Knowledge 
and Action ), and free from all desires, is exclusively 
devoted to God, when the mind withdraw itself 
from all objects of this world and all enjoyments 

of the next world, and even from the bliss of 

beatitude, and is solely attached to the supreme 

object of Love, namely God, and when all the 

attraction and attachment that we have for other 

objects is transferred to the only dearest object, God. 

SWcHrifeW ^ II 3 U 

c 

3. It is ( also ) nectarean in character. 

This exclusive Love for God is real nectar, 
it is the sweetest thing that can be possessed 

by a soul: whoever gets it attains immortality. 
Worldly desire is equivalent to death. Within 

the heart of the devotee, who has developed this 
exclusive Love, no trace of any other desire 

remains except the pure ever-growing desire 

of tasting this Love more and more. It is this 
extremely rare desire which makes him an instru¬ 
ment in the sports of the Lord, sports which 

enchant even the hearts of sages, and extricates 
him from the whirligig of births and deaths in 
which he was caught through the binding force 
of Karma. He lives constantly in the presence 
of God, and God, too, ever remains by his side. 
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This eternal, inseparable union between the 

devotee in the path of Love and his object of 
Love, viz., God, is true immortality. That is 
why ignoring salvation, devotees always crave for 
Devotion { Bhakti ).* 

!^t?t amm cjm 

ii v n 

4. On attaining this Supreme Love, (which 
is, in character, nectarean) man attains Siddhi— 
perfection—and immortality, and gets 

thoroughly satisfied. 

He alone who has drunk the nectar of 

Divine Love is a Siddha (has attained perfec¬ 
tion ). The word ‘Siddhi* here does not mean 
possession of supernatural powers mentioned in 
Yoga. Let alone these powers the devotee in 
the path of Love seeks not even the highest 
Siddhi or achievement known as Moksa or libera¬ 
tion. The Siddhis promised in Yoga eagerly look 
forward to an opportunity to serve such a devotee, 
but he always rejects them, inasmuch as he looks 
upon them as something very insignificant as 
compared to Divine Love. The Lord Himself 
says:— 


★ are i ii 

—Xulasidas 
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#r qRjrgsj' «T 

5T ST Wnfa<T?*T*l I 

ST ^nfa^SaWT 5 T 

JTiqiqaTcit^fa TTf^TS'TTTJ’ II 

( Srimad Bliggavata XI. xiv. 14 ) 

"A loving devotee of Mine who has dedicated 
his self to Me seeks nothing besides Me— 
neither the position of Brahnia ( Creator of 
the Universe), the seat of Indra ( the Lord 
of heavens ), sovereignty over the whole 
earth, lordship over the nether world, the 

Siddhis of Yoga, nor even Mok ? a (liberation ) 
attained through identity with Me.” 

A devotee says:— 

“While I am engaged in the loving worship of 
§ri K^sna, the hairs of my body stand on end, 
and the mind is filled with rapture. Tears 
of joy flowing from the eyes enhance the 

beauty of my face and faltering words in¬ 
terrupted by sobs add to the sweetness of 
my voice. Thus, I have not a moment’s 
leisure to look to anything else. I, therefore, 
wonder why the four types of salvation 

( and ^ stand at my 

door eagerly waiting to serve me as hand¬ 
maids.”* 


( Bodhasara ) 


* aafer ^TTF.TTr TRT Trf^rf 

iNnsriw asa qra frrd trtrt: i 

'Il'trHI'* ST'WTWq'WT: fWT^-T gpfar 

r+fnir 11 
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Should the devotee condescend to accept 
sense-enjoyments and salvation, the powers regulat¬ 
ing enjoyments and salvation will consider it a 
proud privilege to serve him, but the devotee 

does not care even to look at them. 

( Narada Pahcharatra) 
"Siddhis like salvation and the various forms 
of enjoyment of the rare type engage them¬ 
selves as handmaids to serve the great 
goddess of Devotion ( of §ri Hari ),** 

The great devotee Kaka-Bhu£undi says:— 

"Just as water cannot be retained except in 
a basin, whatever means you may adopt to 

retain it, even so, O chief of birds ( Garuda ) 
the bliss of beatitude cannot exist apart from 
Devotion to <5ri Hari."* 

( Ramacharitamanasa ) 

That is why the term 'Siddhi' in the above 
text should be construed to mean complete self¬ 
gratification through Supreme Realization. The 
devotee never feels the want of anything. All 
his desires get fully satisfied by securing the 

loving affection of his dearest Lord. His immortality 
lies in this complete satisfaction of desire. Till 

* fafiT W fag ^ ^ , 

#3- mx i II 

Tff ?r ^fwrfa fa^Tf ii 


29 



a person attains this state of complete satisfaction, 
till he is absolutely free from desires, he has to 
go through the process of repeated births and 
re-births under the propelling force of Karma. 
The devotee whose desires are completely satisfied 
directly perceives the sportive hand of the Lord 
both in the creative and the destructive process, 
and begins to regard death itself as a sport. In 
fact, Death itself is dead to him. Apart from 
the sport of the Lord, no such terrible thing as 
Death exists within his consciousness; that is 
why he feels completely satisfied. As long as 
the objects of the world, appear to possess an 
independent existence of their own apart from 
the sport of the Lord, so long does man experience 
them either as pleasurable or painful, and remains 
unsatisfied through constant desire for possession 
of newer and newer objects of pleasure. When, 
however, he attains the source and fountain 
of all, when he realizes the essence and totality 
of all then his heart refuses to be drawn towards 
objects which appear incomplete and only as pasts. 
He attains complete satisfaction through realiza¬ 
tion of the Whole. 

* fof^TS^fcT ff STTxffa * tfs 
lUII 

5. On attaining which (Devotion in the form 
of Love) man neither craves for anything, nor 
grieves(over any loss),neither hates nor delights 
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(in any object), nor does he feel any urge (for 
the acquisition of sense-enjoyments). 

The devotee in the path of Love attains 
that supreme and exalted thing, on attainment 
of which all other desires cease to exist. Earthly 
power and pelf, love, beauty, strength, fame, 
knowledge and dispassion, all that we treasure 
in this world, and which all men, whether worldly- 
minded or otherwise, long to possess according to 
their taste and temperament, appear altogether 
insignificant and worthless when compared with 
that invaluable possession called Divine Love. 
The aggregate of all these possessions scattered 
over the whole universe is only like a drop of 
water as compared to God, who is an infinite 
ocean of all these possessions, what value can 
these worldly possessions have in the face of 
that Love which attracts God Himself to its 
possessor ? 

§n Sukadeva says:— 

r% ii 

( gnmad Bhagavata VI. xii. 22 ) 

“He who is devoted to Bhagavau §ri Hari, 
the Lord and repository of supreme good, 
sports in the ocean of nectar. He cannot feel 
drawn towards the enjoyments either of this 
world or the next, which are like the turbid 
water of a muddy pool.” 
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Why should the devotee merged in the 
nectarean ocean of Love crave for other objects ? 

The devotee craves not for sense-enjoyments 
or liberation, etc., much less does he mourn the 
loss of any of his possessions. He regards such 
losses as an aspect of the Divine sport, that is 
why he remains merged in bliss at all times 
and, under all conditions. Nay, even if, in the 
pursuit of Divine Love, he has to forego libera¬ 
tion, which establishes identity with God, he 
does not feel sorry; on the contrary, he constantly 
desires that his Love for the Lord may grow 
from more to more, even though he may have 
to undergo repeated births for the same. Goswami 
Tulasidas says in his Vinaya-Patrikd: — 

"I crave not for salvation, wisdom, worldly 
possessions, affluence, super-natural powers 
or extensive glory. Let me have only un¬ 
motived Love for the feet of §rj R&ma which 
may grow from more to more every day. 

He does not likewise entertain hatred for 
any creature, or aversion for any object or 
circumstance which may be loathsome or adverse 
in the eyes of the world. He visualizes his own 
Lord in every creature, and the sport of the 
Lord in every object and circumstance, and feels 
delighted every moment of his life. Says Goswami 
Tulasidas: — 

★ ^ t ^ ftftr ftrfe fsppr sr?rf i 

15 3ffa*T TR'K# SFjfor II 
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"He sees the world full of his own Lord : 
how can he have any quarrel with any¬ 
body ?”* 
( Ramacharitamanasa ) 

The heart of the devotee is ever so com¬ 
pletely merged in Divine Love that it would not 
find pleasure in any other object even for a 
moment. The Gopis, addressing Uddhava, said : — 

"O Uddhava, we do not possess ten or twenty 

hearts. 

The one we possessed has been carried away 
by Syama ( §ri Kj-sna ), who is then to 
worship_.God ?"f 

The heart of the devotee no longer stays 
with him, how, then, will it take pleasure in 
other objects ? That is why the God of these 
Love-intoxicated devotees is called "stealer of 
the heart/' 

"This Syama ( Kj-§na ) is a great robber : 

His bewitching Form has stolen our hearts 
by a mere glance from the corner of his 

eyes.” J 
( Suradas) 

He so dexterously steals the heart of the 
devotee and makes it His own possession, that 

* fcR srftpT %f$ hh fircte n 

f 3tft, fr ?TtT ^ sjta I 
^ left *rt TOt PTR 3TTTT# W II 

feift m'-jfr *rcf?r, fimr ^ ii 
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How can there be any incentive to posses¬ 
sion of other objects when the doors of the 
heart are closed against the entrance of every 
other object but the dearest Sri Krsna ? You 
strive for acquiring an object only when you 
perceive or hear of it, and develop a craving 
for it. You feel an uige for its acquisition only 
when the mind dwells on it with pleasure. In 
the case of the devotee, however, his heart has 
already become the monopoly of another, who 
has taken full possession of it and made it his 
permanent habitation. No room is left in it for 
holding any other object. Even if any object 
approaches for admittance, it has to return dis¬ 
appointed from a distance. For there is no help, 
no accommodation is available inside. 

“Iiari (God ) permeates through every pore, 
not the least space is left unoccupied.’ * 

Whom can the poor eyes see without the 
consent of the mind ? When nothing else is 
visible, an urge for its possession is altogether 
out of the question. 

Again, one feels an urge to possess an object 
from which he expects to derive some pleasure. 
When one has the fount of all joy by his side, 
how can there be any urge for the enjoyment 
of trivial pleasures ? That is why lovers of God, 
who are embodiments of Love, are never observed 

* yfcr Tbr gft Tfir dfort sk i 
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to show any ardour in the pursuit of worldly 
activities, or worldly enjoyments. 

The Lord Himself says: — 

5T a * gfe sr ^ i 

sr ir m: n 

( grimad Bhagavadgita XII. 17 ) 

“He Who never rejoices nor feels repugnance 
( for any thing ), who neither grieves nor 
longs ( for any thing), and who has renounced 
both good and evil, that devotee is dear 
to Me.*’ 

335TTC3T qrft ^ffT ?cfSS|> SRfa 3H?=Rl*m> 
II % II 

6. Realizing which ( Devotion in the form 
of Supreme Love ) man becomes mad, silent, 
and delight in Self. 

As soon as Divine Love manifests itself in 
a person, it makes him mad. The devotee gets 
thoroughly intoxicated with this Love and begins 
to spend his days and nights in singing the 
praises of his beloved Lord, in hearing His glory 
and in reflecting on His virtues. He remains 
oblivious of other external things. Just as a 
maniac talks and does whatever he likes, 
even so the Love-intoxicated devotee remains 
merged in the thoughts and talks of the Lord; 
for this is the one occupation to which his mind 
feels attracted. The Bhagavata says:— 


36 



“Hearing the blessed and universally known 
stories of the birth and sports of Lord 
Vi§nu, the Wielder of the Discus, the devotee 
loses all sense of decorum and moves about 
in the world unattached chanting in a loud 

voice the Names of God indicative of such 
sports. His heart melts through Love as he 

habitually chants the Name of his beloved 

Lord in this way, and like one possessed, 
he now bursts into peals of laughter, now 

weeps, now cries, now sings aloud and now 
begins to dance in a singular way.”* 

Thus behaving like a mad man and filled with 
ecstasy the devotee sometimes assumes complete 

silence and sits motionless like a statue. But 

this suspended animation indicates only the 
supreme gratification of his desire. The Lord 

has manifested Himself within his heart, and 

the devotee enraptured by the transcendent 

beauty of that Divine Form gets absorbed in 

meditation. 


* gFSTf'JT W^'TTq- 

^fauffT spTTfoT ^ info ?5T% | 

’ftarfa ffFrrffr 

3=s=f: | 

"ofePcr Tfpr- 

( grjmad Bhagavata XX. ii. 39-40 ) 
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Goswami Tulasidas, describing the condition 
of Sutiksna, says: — 

“The sage sat motionless on the way. 

Through excess of joy his frame horripi- 
lated and assumed the appearance of a jack 
fruit (the skin of which is covered with 
bristles ).”* 

Such is the condition of the devotee when 
through ecstatic trance he becomes one with the 
Lord. His mind and body get absolutely stilled. 
The soul gets enraptured with joy. Such is the 
condition of the Atmdrdma, one who is delighted 
in the Self. In this state cf self-rejoicing no 
trace of a thirst for wordly enjoyments is left 
within the heart: — 

* Pc wmw smfa i 

( giva-Mahimna-Stotra ) 

He loses consciousness of everything else. 
This is the state of Identity or union reached 
through Love or Rasa ( or ^15 d - )» Through 

Union with the Beloved, the Lover loses his 
separate existence. 


* fffiT Tfif TOT I TTO TOT 11 


38 



Exclusive Character of Divine Love 

ST s SffWTSTST II 'O II 

7. Love has no element of desire in it, be¬ 
ing of the nature of Nirodha. ( renunciation ). 

Renunciation is the very essence of this 
devotional Love. It cannot coexist with desire 
of any sort, not even the desire for liberation 

to say nothing of petty desires like those for 
possession of wealth, progeny, fame or enjoyment 

in heaven. That Devotion in which the devotee 
expects, seeks or asks for something in return 
is tainted by desire, it is a selfish transaction. 
The devotee in the path of Love seeks nothing 

else than the dearest object of his Love, 
viz., God and His service. In the Bhagavata, 
Bhagavan Kapiladeva, an incarnation of God, says: 
“Devotees who follow the path of Love seek 
nothing else than My service. They do not 
accept, even 1 when offered, the five forms of 

salvation, viz., Salokya ( residence in the abode 
of the Lord ). Sarsti ( enjoyment o( Divine powers ), 
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Samipya ( nearness to God ), Sarupya ( similarity 
of form with the Lord) and Sayujya (complete 
identity with the Lord. )”* With the rise of true 
Devotion, desires disappear as a matter of course. 

The reason for this is that renunciation is the 
very pith and marrow of Devotion. It is wholly 

exclusive or all-absorbing in character. Now let 

us examine what is meant by renunciation. 

fadsTCH IU II 

8. Renunciation consists in relinquishing 
all forms of action, secular as well as religious. 

When devotional Love grows, renunciation 
of action ( Karma) becomes automatic. The devotee 
intoxicated with Love knows nothing but his 
beloved Lord. His mind gets moulded into the 

Form of Sri Krsna and constantly remains in 
that state. He has ever before his eyes the beloved 
form of Sri Krsna and nothing else. His mind 

or heart never goes to any other object. The Gopis 

addressing the Lord, said: 

“O dearest Love, our hearts which were happily 
attached to our [homes have been stolen away 
by You. Our hands which"* were engaged in 
domestic work have been paralysed, as it 
were, and our feet are loth to move a step 

aside* from You. How shall we return home. 

★ HTvfi ^ I I 

^frPTFT ^ f^TT II 
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and returning home what shall we do ?*** 

( ^rimad Bhagavata X. xxix. 34 ) 

Since the very picture of the world gets 
erased from the tablet of his mind, the devotee 
is no longer capable of any action enjoined by 
the Smrtis or Vedas. It is, therefore, that 
all such activities leave him of their own accord. 
Describing the state of such a devotee, the saint- 
poet Sundardas says: — 


"A 

devotee 

in 

the path 

of 

Love 

loses all sense 

of 

decorum 


pertaining 

to 

the 

three 

worlds. 

nor 

does 

he 

follow 

the 

injunctions 

of the 








Vedas; 

He 

dreads 

not ghosts 

nor 

evil 

spirits, 

nor is 


he afraid of gods and demigods; 
He gives ear to none. sees nothing else, has 

no other craving. 


And speaks of nothing else; these are the 
marks of Devotion in the path of Love. 


Now 

he 

laughs 

and dances, and now begins 

to weep; 

Now 

his 

voice 

is choked; words do not come 
out of the throat. 

Now 

his 

heart 

surges with emotion and he 

begins to sing at the top of his voice. 

Now 

he 

sits mute and vacant as the sky 

overhead. 


★f%vf 


C TT^1■ T<? *T qRWR 

C\ *\ 

*TPT: i% =TT II 
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His heart and all his belongings being given 
over to §ri Hari ( God ). 

How can he retain his senses ? 

These are the marks of devotion in the path 
of Love, listen O disciple, says Sundara.”* 

afgTtfsPTSTSfcTcTT U £ H 

9 Exclusiveness of feeling towards God and 
indifference to everything hostile to God is also 
called Nirodha. 

Even when he is conscious of the external 
world, the devotee maintains an attitude of 
exclusiveness towards his Beloved Lord and 
remains wholly indifferent towards activities that 
are repugnant to Him. Actions which are 
performed with such vigilance and care also 
come under the category of Nirodha ( actionlessness ). 
Every action performed by a devotee in the 

$ H tTTST AAf if? 5 !?! ^ I 

h wrpr sAt i 

sAr#, fflrfo n 

fftr grfe i 

’K’K ds, dt anA ii 

Hjrcrf^ ft sdr ^ ^ ^ 1 

TO APt df II 

f%TT-fevT ffdA ’TTT'TR I 

str^arTT t, ‘? ? 5d 11 
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path of love is agreeable to his Beloved Lord, 
and is exclusively dedicated to his service. 
Action which is repugnant to Him is as impossible 
in his case as it is impossible for the sun to 

disseminate darkness, or for nectar to cause 
death. 

3F*n*wi*rt wpftsFum it n 

10. Exclusiveness consists in giving up 
dependence on everything else ( than one's 
Beloved Lord ). 

The mind of devotee in the path of 
Love does not even conceive the existence of 
any other object, how, then, will it seek the 

shelter of any other person or thing ? He looks 
upon the entire creation, both animate and 

inanimate, as the external body of his Beloved 
Lord, he sees nothing else besides him. Of a 
devoted wife Goswami Tulasidas says in his 
Rdmach ari tamdn asa: 

•‘To the mind of a devoted wife of the 
foremost rank, no male other than her 

Lord exists even in dream."* 

The great Mohammedan saint-poet ‘Rahim* 

( Abdur-Rahim Khan-i-Khana ) says:— 

“The lovely form of the Beloved has settled 
in these eyes, there is no room left therein 

for any other beauty 

_A traveller, says Rahim, will himself go 

& % 3RT 3RT *TTff I vjfTf u 
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away disappointed when he finds the inn 

packed to the full.”* 

The famous Hindi poet Deva has beautifully 
portrayed in the following immortal lines the 

mind of the Gopis, which was so steeped in the 

Love of Sri Krsna that the whole of this 

objective world appeared to them dyed in the 

colour of their Beloved Lord :— 

“A fathomless ocean of ink welled up all of a 

sudden. 

And submerged all the three worlds at a sweep 
Like words in black ink written on a piece 

of black paper; 

Who is to discern and decipher them, especially 
when the mind has got deranged ? 
Darkness has enveloped the eyes like the dark 

night of new moon; 
A drop of water of the Jambu river f has lost 
its identity in the waves of the Jamuna. 
O friend, my mind has gone thoroughly out of 

control. 

Having assumed the colour of gyama ( §ri K^sna ) 
of swarthy form, it has merged in the colour 
of §yania ( and therefore cannot be distinguished 

from Him ).”t 


* sfaPT srsft, *rc tsfa I 

?rflr an? 'rfe n 

■f A celestial river whose waters are said to be of bluish 
colour. 

J sfNqr 3T*TTsr 3*rff armt, 

cTTir dfa'T qff qtT trqr ?f’FT I 


44 





If anyone comes and speaks to him about 
anyone else, he does not feel inclined to give 
ear to him, or such words do not enter his ears 
at all. If he is ever compelled to lend ear to 
such talk, the mind does not turn towards it. 
Before the marriage of Goddess Parvatl, when 

the seven Rsis pointing out the many 

defects of Lord Siva persuaded Her to withdraw 
Her heart from the latter and offer it to 
Bhagavan Visnu, who, they said, was 
the repository of all noble virtues, this very 

embodiment of the Love of Siva ( Parvati ) gave 

the following memorable reply in the immortal 

words of Goswami Tulasidas:— 

"It is my persistent vow for crores of births 
that I shall either wed £iva, or remain a virgin, 
Granted that Mahg,deva is the repository of 
all vices, and Visnu the repository of all virtues; 

But one who has his heart fixed on anyone 

will be satisfied with him and him alone.”* 

— _ (R&macharitamanasa) 

j’itt ## ii 

srtfer# fofirc fafa, 

^ *PT JTtf, 

gunt tjtJt ii 

* SffJT PTTV I 

^ fr cr ii 

’Tfr^' 3rw^pT fsrsg jr sm? i 

^ 3ft H.T ejjr 11 
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The Gopis also similarly said to Uddhava: — 

"O Uddhava, the heart is guided by its own 

choice. 

Leaving sweet fruits like grapes and dates, the 
insect bred in poison will feed on poisonous 

plants. 

The Chakora bird (the Greek partridge ) will 
throw ay camphor if the same is offered to 
it, and will be satisfied with embers. 
The bee which pierces through the hardest 
wood will die rather than pierces the soft petal 

of the lotus. 

The moth hugs the flame, knowing it to be its 

greatest friend 

He alone says Suradas, proves attractive to 
one who has engrossed his mind !”* 

Even so, the devotee in the path of Love 
knows no one else than his Beloved Lord whom 
he regards as his all-in-all. He makes Him his 
sole refuge and taking shelter under Him just 
as the fish takes to the water, does everything 
for his sake. Says Goswami Tulasidas— 

"He is my only support, my only strength, my 
only hope, and the only object of my faith; 
The eyes of Tulasidas are rivetted on Rama, 

* I 

#rfrru snf? fsr*r#a <ard u 

*fr dfcr smrc amra i 

SR ^^5% 'TTd' II 

%T ^TTpT 3TTT?ft, l 
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and R&ma alone just as the eyes of the Ch&taka 
bird are fixed on the cloud.”* 

Like the Chataka, who is solely devoted to 
the cloud, he has his heart fixed on God alone: 

it is on Him that he wholly and solely depends; 

nay, it is for Him and Him alone that he lives. 
All his activities including his recreation and rest, 
his movements, his dealings with others and even 
his beneficent acts, are meant for Him. Exclusive 

Love for God being the sole motive of all these 
activities, they are naturally propitious to all. 

11 . To make one’s activities, both secular 
and religious, conform to the will of God is 
what is meant by indifference to all that is 
antagonistic to God. 

In the case of him who does everything 

exclusively for God, activities that are repugnant 

to God naturally drop off. He can never engage 

in any action, whether enjoined by the Srutis 

or Smrtis, which is not agreeable to God, that 

is to say, which does not help in the growth 
of Divine Love. 

The conventional rules of society as well as the 
injunctions of the Vedas make it obligatory on 
the son to obey his parents, on the wife to obey 

* 5f?r tTqfr spu i 

IT TUT HTfrerm %T gruf fer II 
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her husband and on the disciple to obey his 

preceptor; but if the orders of the latter are 

prejudicial to the growth of Divine Love, 
devotee in the path of Love refuses to carry 

them out, even if such refusal entails suffering 
1 himself; for it is impossible for such « devotee 
to do anything which runs counter to the will 

of his beloved Lord. 

Citing some honourable instances of such 


refusal, Goswami Tulasidas says: 

“One who has no love for Rama and Sita, 
Though dearest and nearest in relation, shou d 
be renounced as the worst enemy. 
Prahlada renounced his father, Biblii§ana hi® 
brother, Bharata his mother, 


Bali renounced his preceptor, and the Gopis 
their husbands, and they are all remembered 
as benefactors of the world. 

Prahlada defied the commands of his father, 
which were directly opposed to God; Bibhlsana 
deserted his brother; Bharata paid no heed to the 
orders of his mother Kaikeyi; King Bali turned 
deaf ears to the remonstrances of his preceptor 
Sukracharya; and the damsels of Vraja ignored 
the orders of their husbands. But they all contri¬ 
buted to the welfare of the world. 


* 3fT% fsPT ff TFT I 

gfsrcr cTTffT fft *FT, 11 

fjpjrft Ptctt tr^TT?, Mtar f^tpcT i 
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There are four types of Karma (Action); 
VIZ \ ( 1 ) Nit ya ( of an obligatory nature ), ( 2 ) 
Naimittika ( incidental), ( 3 ) Kamya ( proceeding 
from desire ) and ( 4 ) Nisiddha ( prohibited ). Of 
these prohibited ( Nisiddha ) action, such as theft, 
a ultery, taking animal food and spirituous liquor 
Should be abandoned by all. Actions which, though 
sanctioned by the Sastras, are nevertheless per¬ 
formed with some desire, being conducive to 
bondage and involving an unending process of 
births and deaths, should also be eschewed according 
to the spirit of the Lord's own statement in the 
Gild; ‘*r«TRi Wi ( Renunciation 

is declared by the wise to consist in relinquishing 
desireborn actions ). As regards the two other 
forms of action, viz., Nitya ( obligatory ) and 
Naimittika ( incidental ), they should be performed 
in strict conformity with the procedure laid down 
in the Vedas and sanctioned by usage, without 
any attachment for the result and as 
behests of God and with a view to pleasing 
Him. That action alone which leads to 

the growth of Divine Love is conducive to His 
pleasure. To act in harmony with God through 
mind, speech and body, without attachment and 
without expectation of rewards, as taught by the 
Gita, and to desist from all activity which is 
repugnant to Him—is what is meant by indifference 

!hrnf^ ag T° niStic - actions - Til1 the sta s e of madness 
through Love is reached, actions which are agreeable 

to hrod are performed as a matter of course by 
the devotee in the path of Love 


4 P. O. L. 
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12. The injunctions of the scriptures should 

be scrupulously respected, that is to say, actions 

which are agreeable to God and are enjoined by 
the scriptures should be diligently performed 
even after one has made up his mind (to attain 
that Divine love which is beyond the province 
of ethics). 

In the state of madness through Love, which 
is beyond the pale of ordinary laws of morality, 
and in which there is no external consciousness, 
actions enjoined by the Vedas and sanctioned 
by the conventional rules of society automatically 
drop off, they are not deliberately given up. 

Therefore, till that state of absolute forgetful¬ 
ness of external existence is reached, duties 

enjoined by the scriptures should never be shirked 
in the name of Divine Love. That supreme 

state of Love is reached through the continual 

performance of actions of the obligatory and 

incidental types that are agreeable to God accord¬ 
ing to the injunctions of the scriptures and in 

a spirit of dedication to God and through the 

practice of Bhajana in the shape of hearing and 
chanting the Names and glories of God. The Lord 
Himself emphatically says in the Gita;.— 

( XVI. 24 ) 
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“For determining what you ought to do and 
what you ought not to do, the scriptures 
are your only authority. Knowing this truth, 
you ought to act in this world in conformity 
with the injunctions of the scriptures." 

qTfacsrisnpT n u 

13. Otherwise there is risk of a fall. 

He who deliberately violates the rules of 
conduct laid down by the scriptures, and acts 

arbitrarily in defiance of the scriptures and seeks 
to exonerate himself on the plea of Divine Love, 
is bound to fall in the scale of spiritual evolu¬ 
tion. The Lord Himself says: — 

^ h ?r qtf n 

( Gita XVI. 23 ) 

“He who ignores the injunctions of the 

scriptures and follows the promptings of 
desire can neither attain perfection, nor 

happiness, nor the supreme state.” 

To shirk deliberately duties laid down by 

the scriptures is not the ideal of devotional Love. 
Such renunciation is a sign of delusion, and an 
arbitrary and licentious act and leads to demoniac 
wombs, suffering and hell. 

n H 

14. Worldly duties should also be scrupulously 
performed till there is consciousness of the 
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external world, but ( bodily ) actions such as 
taking of food, etc. will continue to be performed 
till the body persists. 

Side by side with religious duties, worldly 

duties such as attending to one's vocation in 
life and maintaining the family, etc., should also 
be carefully performed according to the injunctions 
of the scriptures and in conformity with the will 
of God. Surely there is a stage when all activity, 
religious as well as mundane, drops off as a 

matter of course; but till that state is actually 
reached both these forms of duty must be 
scrupulously performed. They will drop off 

automatically when the time comes. But actions 
which are purely of a bodily type, such as tak¬ 
ing of food, etc., will continue to be performed 
even in that state; for they are necessary for the 
maintenance of the body. Although the devotee 

who is wholly merged in the ecstasy of Love 

neither desires, nor makes any attempt to feed 

Himself, he takes food automatically through 
sheer force of habit when it is placed before 
him. Of course, this act of feeding, too, is an 
offering to God. 
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Various Definitions of Divine 
Love with Examples 

3f=5ip% ^HTITcWSTrT il V\ II 

15. Now we proceed to state the various 
definitions of Bhakti ( Love ) according to the 
different schools. 

Different teachers have defined Bhakti in 
different ways. After stating their views first, 
Devarsi Narada will advance his own views in 
the matter. 

rantri: w %% u 

16. According to Vedavyasa, son of Parasara, 
Bhakti consists in attachment to worship of 
God and other allied practices. 

The devotee should treat his body, mind 
and possessions as objects meant only for the 
worship of God and should worship Him either 
in an Image or in the form of the external 
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universe by means of all these objects with 
supreme reverence and in the prescribed manner. 
When the mind develops attachment for worship 
of God, it will automatically withdraw itself from 
objects of the world which entangle the mind. 
Worship snould be both external and internal or 
mental. Through worship of God the devotee 
may attain the supreme abode of God : — 

( Visnu-Rahasya ) 

"People on this earth, who perform worship 
of God Visi^u, attain the supreme, eternal 
and blissful abode of God.” 

spsufefafa m: n ii 

17. According to Garga (another great apostle 
of Bhakti), Bhakti consists in fondness for hear¬ 
ing the stories of the various sports of the Lord. 

Engaging the mind in chanting and hearing 
the Names of the Lord. His glories and virtues 
and the stories of His divine sports is undoubtedly 
a main feature of Bhakti. The majority of people 
in this world consists of those who have nothing 
to do with God or His glories. They spend their 
lives in talking of worldly things day and night. 
They never engage themselves in singing the 
praises of God, nor do talks about God appear 
agreeable to them. As Goswami Tulasidas says, 
“their ears have no attraction for the stories of 
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Sri Rama" ( ^ * m CT *3*r*ft ). Such being the 
case With the majority of people, those whose 
mind remains constantly engaged in hearing or 
singing the praises of the Lord should certainly 
be classed as devotees. The author of the present 
aphorisms, Devarsi Narada, himself addressing 
Vedavyasa on another occasion said :— 

“The sages have come to the positive conclusion 
that singing the praises of the Lord of 
sacred fame is the undying fruit of all 
austerities, study of the Vedas, performance 
of sacrifices and charities, muttering of 

sacred formulas and pursuit of Knowledge/’* 

In the Ramacharitamanasa we read :— 
“Chanting of the stories of Rama drives away 
the impurities of Kali just as birds are 

scared away by the claping of hands; 
For him who desires to cross the ocean of 

worldly existence 

The story of Rama is like a stout barge."f 
Therefore, true attachment to the stories of 

Sri Hari is assuredly a mark of Devotion, and 

Realization of God is bound to take place through 
this form of Devotion* 

grfiFT ^ ffefTifr: I 

qfvr*T?^^ ll TT ; 3 ^'t ; T*r n 

( Snmad Bhagavata I. v. 22 ) 

■j- ttwtt ^ i n 

tit sft qnrr i w ar ?? *n*r ii 
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3TTcSRc5rf3Tt^fcI STTfeET: II II 

18. According to Sandilya, another great 
exponent of Bhakti, the latter consists in 
supreme attachment to God, which is not 
opposed to love of Self. 

Devotion to Self means delighting in the 
purest state of Self without any break of inter¬ 
ruption; it is this state of eternal rejoicing in 
Self which is called Devotion by those who 
worship God in His unmanifest aspect. £ri 
Sankaracharya says :— 

"Devotion to God is the greatest of the 
factors contributory to emancipation. And 
Devotion means quest for the Self.” 

It is God Himself who exists as the soul 
in every being; therefore, attachment to the Soul 
of the Universe is only another name for Devo¬ 
tion to God. And those who practise such Devo¬ 
tion will doubtless attain salvation. 

n ? e i s 

19. According to Naradaj however, Bhakti 
consists in offering all activities to God and 
feeling supremely restless and miserable at the 
slightest lapse in remembrance of God. 
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Devarsi Narada has no quarrel with the 

definitions of Bhakti given by Vyasa, Garga and 
Sandilya. It is but meet and proper and necessary, 
too, to worship God, to sing praises of God and 
to love God as the soul of all. It was the 
Devarsi himself who inspired Vyasa to sing 

praises of God. Therefore, it is not with a view 
to supplanting or pointing out the defects of 
the other definitions, but to strengthen and supple¬ 
ment them, that Devarsi Narada gives the above 
definition of Bhakti, which covers them all, and 
is complete in every way, saying that Bhakti in 
its comprehensive application means consecrating 
all one’s activities ( both secular and religious ) 
to God, practising ceaseless remembrance of God 
as the dearest object of one's heart, and feeling 
uneasy and distracted when there is the slightest 
lapse therein. Attachment to God's worship and 
His stories, and Love of God Himself as the 
Soul of the Universe, is included herein. Among 
all types of Yogis ( practicants ), it is the type 
conforming to this definition that the Lord 
declares to be the best in the Gita:— 

HI ST % TT3: || 

( VI. 47 ) 

"Of all types cf Yogis, lie is considered by 
Me to be the best, who adoreth Me with 
reverence and with his inner self abiding 
in Me.” 

Again, the Lord says: — 
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wroi*** * i 

( Gita VIII. 7 ) 

‘•Therefore, O Arjuna, at all times ( without 
interruption ) think of Me alone and fight. 
Offering thy mind and reason to Me, with¬ 
out doubt thou shalt come to Me.” 

To be indifferent to honour and dishonour, 
gain and loss, victory and defeat, pleasure and 

pain, and other such dualities; to renounce all 

attachment and desire for fruit as well as 

the sense of ‘I' and ‘mine' in respect of the 

body and things relating to the body; to look 

upon God as the dearest object of one’s heart, 
nay, as the highest refuge, the supreme goal and 
one’s greatest friend and well-wisher; to remain 
absorbed in supreme Bliss while remembering 

with exclusive Devotion, deepest reverence and 
supreme Love the Name, Virtues, Glory, and 

Being ( SWl ) of God without break, like the 
continuous flow of oil. and while absorbed in 

such thought to perform all acts through the 
body, speech and mind for the sake of that 
dearest Lord alone and just as it pleases Him, 
in a thoroughly disinterested spirit, our only 
motive being to win His pleasure and contribute 
to His happiness, which is the supreme interest 
of a human being; and lastly, if through any 
reason there is even a moment's break in His 
thought and remembrance, to feel infinitely more 


58 


restless than the fish out of the water. This is the 
highest form of Bhakti. 

A devotee in the path of Love, who has 
thus completely surrendered himself to God, wll 
under no circumstance agree to give up remem¬ 
brance of his dearest Lord even in exchange for 
salvation or non-return to this world, to say 
nothing of trifles like suzerainty over the three 
worlds. The Lord addresses the following words 
to Uddhava in praise of such devotees:— 

“O Uddhava, neither Brahma, who is My 
own creation, nor Sankara, nor Balarama, 
nor Laksmi, nor even my own self is so 
dear to Me as aie devotees like you. To 
sanctify Myself with the dust of his feet, I 
constantly follow the footsteps of a devotee 
who has no worldly cravings who is tranquil 

at heart, who has no quarrel with any one, 
who beholds Me equally in all objects and 
who is constantly absorbed in My thoughts. 
The supreme bliss of desirelessness enjoyed 
by those exalted souls who have their heart 
attached to Me, who having surrendered 
their all to Me have made themselves 

utterly destitute, who are tranquil at heart 
and kindly disposed towards all creatures 
because of their relation to Me, and whose 

rniad is completely free from all desires, is 

known to no one else.”* 

* *T cf^TT fspRTT STRfRtffR 3PPT: I 
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Bhakti as understood by Devarsi Narada is 
exactly of this type. A devotee of this type 
will dedicate all bis activities to God and, engaged 
in the ceaseless remembrance of God, will feel 
extremely restless and miserable when there is 
the least break in it. 

II II 

20. It is exactly as described above. 

In order to confirm the definition of Bhakti 
given above, the Devarsi has put in this aphorism, 
which says Bhakti is exactly as described in the 
foregoing aphorism. 

m\ srsnftfopiwj u ^ u 

21. The Devotion of the Gopis of Vraja 

may be taken as an example of this. 

Having defined Bhakti, the Devarsi now 

cites the example of the Gopis of blessed memory, 
the crest-jewels among the loving devotees of 
God. Such is, in fact, the greatness of the Gopis. 

irftr 5 Trt i 

?r fog: *pr w ii 

( Sriniad Bhagavata XI. xiv. 15 — 17 ) 
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No one on earth can adequately describe the 
Love of the Gopls. Their mind, body and 
possessions and their welfare in this world as 
well as the next stood dedicated to Sri Krsna. 
It was Sri Krsna who kept their mind engrossed 
day and night; it was Sri Krsna, again, whose 
glories they constantly sang with their voices 
choked with emotion; and it was Sri Krsna whom 
they saw everywhere and at all times. Lord Sri 
Krsna Himself spoke to them as follows:— 

“O Gopis, you have broken the hard iron 
chains of household ties and clung to Me 
with Love. This act of yours is altogether 
blameless. I cannot repay this debt of yours 
by serving you even for the lifetime of a 
celestial being. You will please discharge 
Me from this liability out of your own 
generosity.”* 

While despatching Uddhava with His message 
tc the Gopls, Lord Sri Krsna paid the following 
tribute to the latter in a voice choked with 
emotion and with tears of Love trickling down 
His cheeks:— 

“O Uddhava, the Gopis have offered their 
hearts to Me, I am their very life-breath; 
they have given up all the activities of their 

* ?T 'TR^S^' ffTRrsrcfjRlf 

fefonwfa I 

m JTT^spT 

*r: srf^ng u 

( Srimad Bhagavata X. xxxii. 22 ) 
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body for My sake, I have to look after 

those who have laid down their worldly 
obligations for My sake. The damsels of 
Gokul treat Me as dearer than the dearest 
object, and pining in separation from Me on 
account of my being away from them, they 
lose consciousness of the body when they 
send their thoughts to Me. Without Me, 
they are somehow sustaining themselves 
with great difficulty on the messages of My 
return to Vraja. They are one with Me, 

and I am one with them.”* 

Uddhava went to Vraja and saw the condition 
of these Love-intoxicated Gopjs with his own 

eyes. He found that they saw Sri Krsna all 

around them, both inside and out. He heard 

from the lips of these Gopis themselves: — 

1 

“There is no room left in our hearts ! 

How shall we accommodate anything else 

therein when the heart is fully occupied 
by the Darling of Nanda ( SH Krsna )• 
While we are moving about or looking 

round, whether we are awake during the 

day or asleep at night. 

* cTT JTSTT'TIT I 

Hfa 3T: smf ’TTf^r^nr: I 

stft: srmff i 

( Snmad Bhagavata X. xlvi, 4—6 ) 
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You advise us to give up the use of sandal 
paste and besmear our bodies with ashes* 
but don’t you know we are burning with 
the fire of separation ? 
He, in whose quest the Yogis have strayed 
and wander, still stays with us, 
Says Surdas, He is never disunited from us, 
not even for a moment, just as the shadow 
never leaves the substance.”* 

The Gopis said, “O Uddhava, go and initiate 
into Yoga those who are disunited with the 
Lord. Here you see, there is eternal union. 

Our beloved Syama eternally stays with us. M 

Uddhava was now disillusioned, he was carried 

away by the sweeping tide of the spotless Love 
of the Gopis:— 

"Hearing the words of the Gopis Uddhava 
forgot all canons of decorum; 
Singing the praises of Gop&la ( the Divine 
Cowherd), he began to roam in the bowers 

elated with joy. 

Now he prostrates himself at the feet of 
the Gopis, and acclaimes their Devotion. 

* sftJT ?rTfV I 

3T^T ■wfM'Hk 3TfT 3TR, EJTR STOff II 

^ # Tfor ^ ft, ffonfcr fsnr mfr i 

WT W # WFT fJT ?T ff STTff II 
^tT 3TS 5fJT t ?PRTft I 

^ ^T^TTT 3cTRcT, fsRf-3R5J 3)% ?Tff II 

sMt 55fJT ?ft 5ft | f*T TTft I 

‘f^rcr’ *rt urrtt h w? er u 
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And now he would run and embrace the 
trees in the intoxication of that Love/'* 

With a heart bent low with Devotion, he 
saidr— 

In this world it is these Gopjs alone who 
have attained the true end of their life, for 
they have their hearts wholly devoted to 
Govinda, the Soul of the Universe, who is 
constantly being sought after by ascetics as 
well as mortals like us, obsessed by the fear 
or transmigration. In sooth, what need has 
he for the threefold birth of a Brahman 
( viz., physical birth, investiture with the 
sacred thread and initiation into sacrificial 
rites ), who has developed attraction for the 
stories of the Lord ? 

-The rarest boon ( of Love ) that feel to the 
lot of the damsels of Vraja, who during 
the R^a dance had the unique privilege of 
twining round their necks the arms of the 

Blessed Lord and thus had all their desires 
fulfilled, was neither obtained by Lak s mi 

( the Goddess of wealth ), who stays 

permanently on the bosom of the Lord, nor 
by the celestial damsels, who possess the 

grace and fragrance of a. full-blown lotus, to 
say nothing of others. These blessed Gop is 
renounced what is so difficult to renounce, 
_ viz > their own kith and kin and the path 

*n^r »pT qfare fw farct n 

f*=R qf, sr?zr ?fr^ f tq i 
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of noble women, and followed the footsteps 
of Mukunda. (the Bestower of Salvation), 
who is constantly being sought after by the 
gratis ( Vedas ). O what a rare privilege it 
would be if in my next birth I became 

either a creeper, herb or shrub in the woods 
of Brindaban, so that I might be blessed 
with the dust of feet of these Gopjs !"* 

The ladies of Mathura thus depicted the 

condition of the Gopis, declaring their lives to 

be truly blessed:— 

“Blessed are the Gopis, who have fixed their 
hearts on Kr§na, who while attending to 

their various household duties, such as milk¬ 
ing the cows, threshing the paddy, churning 
the curds, brushing the courtyard and smeer- 
ing it with cowdung, rooking crying babies 

' * trcTT: Vi TTOcft # »T>T^ 

-•rTssfor ^ ^ 

si ’-n r hPtTTrpclTSTTtd f T 11 


rpjf 1? fdcTFdTfT 5WT?'- 

vt^t^|£r1TTO- 

it y? 1 !!? u 

amnirft ™ 

in ^ 

trfdfrrfwirm n 

( grimad Bhagavata X. xlvii. 58. 60-61 ) 
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in cradles and lulling them to sleep, or sprinkl¬ 
ing and sweeping the floor, sing songs in 
praise of gri Kysna, with a heart full of 
Love, with eyes wet with tears, and in a 
voice choking with emotion."* 


The greatness of the Gopis cannot be 
exaggerated. There have been devotees in the 
sacred land of Vraja, who renounced their all 
and longed to be transformed into particles of 
dust in the lotus-feet of the Gopis. Truly has 
it been said: — 


■'The Gopjs stand as the emblem of Love 
They who won the hearts of § n K m a. by 
clasping His arms to their bosom. ”f 

Great apostles of Divine Love like Maha- 
prabhu Sri Chaitanyadeva, who held aloft the 

banner of renunciation, have recognized the 

Gopis as their guides in the path of Love. The 
celebrated devotee Nagaridas (who was sometime 
the ruler of the Kishengarh State ) says: — 

_-Praisebe to goddesses like Lalitg., who were 

* *TT tr»pf[q%q-. 

y iffl i 

( §rjmad Bhagavata X. xliv. iS ) 

f Tftqt TfT # I 
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The Gopis are like crest-jewels among saints, 

who are free from envy; 
The strong current of their spotless Love 
swept away all barriers in the shape of social 
conventions and rules of decorum. Those 
who sing praises of the bewitcher of hearts 
( Sri K|^a ) throwing off all barriers like 
this, why should they not attain the supreme 
bliss and joy of Divine Love ?”* 

The glory of the Gopis ca i be appreciated 
to a certain extent only, when the practicant has 
made some progress in the path of Love, having 
developed supreme dispassion towards all objects 
of enjoyment of the world. 

crnifa jt 11 ^ n 

22. Even in that state ( of complete self- 
forgetfulness) there is no absence (in the Gopis) 
of the sense of the Divine glory (of Sri Krishna). 

It means the Gopis were fully aware of Sri 
Krsna’s glory, secret and virtues. Some people 
are of opinion that in the realm of love the 
sense of glory is absent. For they believe that 

* e sftqf iftfr m for g egd i 
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Love cannot subsist where there is a sense of 
glory. But such was not the case with the 
Gopis. Knowing Sri Krsna to be God Himself, 
the Supreme Purusa, the Gopis regarded Him 
as the Beloved of their heart. Herein lies the 
main difference between Divine Love and earthly 
love. This is really what happens in Divine 
Love. Those who deny knowledge of the divinity 

of Sri Krsna in the Gopis are requested to read 
and ponder over the following extracts from 
Srimad Bhdgavata : — 

"O Almighty Lord, it is not becoming of 

Thee to address such harsh words to us, 

who have renounced everything else and 
clung to the soles of Your sacred feet. 
Therefore, O uncontrollable Lord ! Pray 
accept us in the same way as the Primal 

Being, Sn Naraya^a, takes all seekers of 

salvation under His protection, and do not 
repudiate us. O Hari, Yon know the secret 

of virtue. ( It is not the greatest of virtues 
to take shelter under Your feet; being a 

knower of the secret of virtue, how dare 

You ask us return ? Can anyone who has 

taken refuge under Your blessed feet return 
therefrom ? ) Yon told us just now that the 
prime duty of a woman was to serve her 

husband, children and other relations; let 

this homily remain with You who, are God 

Himself, the source of this moral instruction, 

and the fountain of all virtues; for You are 

the dearest friend and soul of all embodied 
creatures ( including our husbands and 

children ). O lotus-eyed Kj-si^a ! it has become 
impossible for us to stay anywhere else ever 
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since we obtained the privilege of touching 
the soles of your sacred feet, which even 
§rj Lak§mi ( Goddess of wealth ) seldom 

enjoys the privilege of touching ( in Your 
manifestation as Vi§nu )> and since You, 
who are so dear to the ascetics of the forest, 
gladdened our hearts. Even Lak^mi, whose 

favourable looks are diligently sought after 
by other gods, having secured a permanent 
and undisputed place on Your bosom seeks 
with Tulasi the dust of Your feet, which 

other devotees are privileged to bear on their 
heads; we have without doubt taken refuge 

to that very dust of Your sacred feet. 

You are the Primal Purusa, of Paraniatma, 
the protector of the Devas, who has come 
down on earth in a manifest form to remove 
the fear and suffering of Vraja. 

“You are surely not the mere delight or 
( child ) of Yasoda; You are the Witness of 
( all that is going on in ) the heart of all 
embodied beings. O friend, at the invoca¬ 
tion of Brahma, You have taken descent in 
the clan of Yadus for the protection of the 

entire universe.”* 
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On the authority of these and other similar 
texts, and on other grounds, it is proved that 
the Gopis surrendered themselves to Sri Krsna, 
knowing Him to be God Himself, the embodiment 
of Truth, Consciousness and Bliss. 

srrcmrfag n ^ n 

23. [ Love that is ] bereft of this knowledge 
( knowledge of Divine Glory ) is of the same 
category as the love of a paramour. 
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Without a sense of Divine Glory, love of k 
woman directed towards a man becomes as 
disreputable as the love of a paramour. The 
Love, which is accompanied by complete self¬ 
surrender, which is not tainted by a tinge of 
earthly interest, can be conceived only in relation 
to God. Love in relation to God, even though 
unaccompanied by knowledge of His divinity, 
never goes in vain. But love, which is based 

on the knowledge that the object of Love is 
God Himself, has some special virtues of its 

own. What infinite joy we derive from the mere 
thought that God is our beloved Lord ! Then, 

how great and indescribable should be the joy 
of those who have actually realized God as the 

supreme object of their Love ! The Gopis had 
the proud privilege of enjoying this stainless 
Divine Bliss. It was therefore that the great 

sage Sukadeva, who was himself a liberated soul, 
related this sacred story of Divine Love to 

Emperor Parfksit, who was awaiting his death 
on the bank of the Ganges. This also goes to 

prove that the Love of the Gopis was saturated 

with the knowledge of Divine Glory and was 
purest in character. 

snscJR n r * ii 

24. In that love ( the love of a paramour ) 
there is no deriving of joy from the joy of the 
beloved. 
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A lustful lover loves his paramour only for 
his own pleasure, for the gratification of his own 
senses; he does not derive joy from the joy 
his beloved. The Love of the Gopis was no 
this type. In earthly love, which is born ° 
lust, the beloved is the paramour, and the dear 
for ’ i hysical contact is present therein. In t re 
case of the Goprs, however, the Beloved 
God Himself, the Soul of the Universe, and there 
was no desire for physical contact lurking any¬ 
where in their hearts. The Gopis merely sought 
the pleasure of Sri Krsna. Whatever they 
possessed-their body, mind, intellect, physical 
charm, youth, wealth and life itself-stood offered 
to Sri Krsna for His worship. They sought to 
make Sr,’ Krsna happy by offering their all to 
Him. They considered it their sacred duty to 
do whatever they thought would bring delight 
to Sri Krsna. They derived supreme joy from 
this act of' service. They had no idea of any 
other form of enjoyment, much less would they 
seek such enjoyment. Herein lies the difference 
between Love and sensuality. Sensuality seeks 
gratification through others, whereas Love seeks 
to make the Beloved happy, and to derive joy 
from the joy of the latter. While describing the 
Love of the Gopis the author of the Chaitanya- 
Chantamrta correctly says : — 

"The desire for gratification of one’s own 
senses is called Kama ( sensuality ), whereas 
the desire for gratifying the senses of Sh 
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* s known by the name of Prema 
( Love ). The object of Kama is self-gratifica¬ 
tion, while Prema has the happiness of K^a 
for its object. The Gopj cares not for her 
own happiness or otherwise: the happiness 
of is the motive of all her activities. 

Worldly duties and religious obligations, and 
functions of the body and other activities, 
sense of decorum, patience, comfort of body 
and essence of the bliss of self, renouncing 
all these, she takes to the worship of K f sna. 
It is for the happiness of K r§ ^a ( and not 
for her own happiness ) that she pursues the 
path of Love. This is what they call 
strong attachment for K r sna, it is as stain¬ 
less as a clean-washed piece of cloth. Thus, 
there is a world of difference between Kama 
and Prema. Kama is pitch darkness, Prema 
is the brilliance of the sun in a cloudless 
sky. There is no trace of sensuality in the 
Gopjs, The happiness of K^a is the only 
motive of their contact with Him.”* 
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Surrender oi all their possession to Sri 
Krsna, the feeling of supreme restlessness in 
forgetting Sri Krsna even for a moment, right 
knowledge about Sri Krsna’s greatness and glory 
and rejoicing in the happiness of Sr-j Krsna— 
these are the four dominating features in the 
Love of the Gopis for Sri Krsna, 

This Love of the Gopis is extremely pure 
and transcendent. May Sn Krsna take pity on 
those who scent sin or adultery therein. 


sflrf ^ SW* 11 
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Divine Love is an End in Itself 

ht 3 n n 

25. This ( Divine Love ) is superior even to 
Karma (Action), Jnana (Knowledge) and Yoga. 

Karma, Jnana and Yoga-all these three are 
equally conducive to God-Realization; but Bhakti 
(Devotion ) is superior to them all. In the 
former, the caste, order and spiritual capacity 
of the practicant have to be considered, and 
they are also attended with the risk of a 
fall, whereas in true Devotion there is no such 
risk, as the practicant receives the fullest support 
and help from God. Moreover, the path of Devo¬ 
tion is open to all alike, irrespective of caste, 
creed, or sex. Goswami Tulasidas says:— 

•'Those who shun the path of Devotion, though 
knowing it to be such, and tak e great pains 
over the attainment of Wisdom alone, are as 
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The Lord Himself says: — 

“Yogic practices, wisdom, righteousness, 
austerities, renunciation and the study of 

scriptures do not captivate Me as easily and 
completely as does unflinching Devotion to 
Me. I, the beloved Self of saints and holy 

men, may be conquered onl}^ through reverence 
and Devotion. Devotion to Me purifies the 
heart of even low-born persons such as a 

Chand&la ( pariah )”* 

Again, the Lord says in the Gita ;— 

"I cannot be perceived, O Arjuna, in the Form 

in which you have seen Me, through the 

study of the Vedas, or through the practice 
of austerities, charity and sacrifices O 

subduer of foes, I can be perceived in this 
way, known in essence and entered into only 
through exclusive Love." ( XI. 53.54 )| 

'T^'Tr^TcT II II 

26. For this (Divine Love) is an end in itself. 

The type of Love described above is an 

end in itself, it is not a means to an end. The 
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Devotion, which is recognized as means to the 
attainment of Wisdom, is an auxiliary form of 
Devotion. It falls under the category of ordinary 
worship, it is not the highest manifestation of 
Devotion characterized as Love. This Love is 
the end or culmination of all disciplines. 

‘'Undertaking pilgrimages, and undergoing 
disciplines such as the practice of Yoga and 
cultivation of dispassion and wisdom; 

Varieties of Karma ( religious rites ), 
practices and observances, self-control, vows of 
various kinds, compassion towards all beings, 
service cf one's Preceptor and the Brahmans 
as a class, cultivation of learning with humility 

and height of wisdom; 

These and other disciplines described at length 

in the Vedas 

Devotion to Hari is the end of them all.”* 

27. God, too, has an aversion for pride 
and loves humility. 

Practicants treading the paths of Karma, 
Jiiana and Yoga are liable to get proud of their 
own power and the tenacity of their discipline; 
while God bears; among others, the designation 
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of (humbler of pride). In fact, God has 

no hatred or partiality for anyone, all are equal 
in His eyes; He delivers all. Of course, the 
methods of deliverance are different in different 
cases. He delivers the haughty and proud through 
chastisement, and the meek and humble devotees 
through hearty and affectionate caresses. That 
is why even the wrath of God has been declared 
as a blessing. He assumes the role of an enemy 
in respect of the proud and the haughty, and 
that of a loving friend in relation to the meek 
and the humble. That is why He is called by 
such names as ‘Friend of the humble. Shelter 
of the shelterless,' ‘Wealth of the poor,’ and so 
on. In reality, however, His heart is full of 
Love even for the proud, it is therefore that 
He humbles the pride of the latter. Says 
Goswami Tulasidas:— 

“It is a part of grj Rama’s nature that He 
does not allow pride to grow in His devotees. 
Pride which is the cause of worldly bondage 
and brings suffering of various kinds. 

And which is the root of all sorrow. 

It is therefore that the All-merciful Lord 

( ) removes it: 

For He has deep affection for His devotees/** 

( R^macharitamanasa ) 
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Notwithstanding all this, the fact cannot be 
denied that there is show of hatred in all punish¬ 
ment; but the meek and humble He claps to 
His bosom. He feels no hesitation in performing 
the meanest service for the meek devotee; where¬ 
as the devotee on his part naturally deems him¬ 
self to be the humble servant of God. He prays 
to the Lord thus: — 

"O Lord, Thou art the sole refuge of this 
humble soul, who knows no SadhanS, ( dis¬ 
cipline ), and who is completely under the 
thumb of May5 ( illusion ), and loaded with 
sins/'* 

“Where shall I go leaving Thy sacred feet ? 
Who else is known in the world as the 

redeemer of the fallen ? 
Who is excessively fond of the meek and the 

humble 

This humility is different from that state of 
privation in which a man suffering from want 
of money, honour and worldly glory, etc., plants 
for obtaining them. It denotes that absence of 
pride and egoism which even the greatest and 
mightiest of emperors may possess through the 
grace of God. This humility consists in the total 
annihilation of pride and the feeling of doership— 
in the recognition of the fact that there is no 

* qrretaw smr i 

fjsur CTcf II 

f srfa i 

sfTFFi' 5TT*T c TfcTd T n^r spi, arfr sfar Ppttt II 



such thing as T and ‘Mine’; all that exists is 
God; everything belongs to God; all that happens, 
happens through His power and inspiration: He 
alone is the doer and the dictator both. 

But true humility as described above, which 
is so dear to God, is not easy of attainment. 
True humility does not appear so long as one 
is not completely exercized of the devil of pride. 
Pride of birth, nationality, wealth, honour, learning, 
spiritual discipline, health, etc., and the sense of 
doership do not allow humility to appear; out 

of hypocrisy one may make an external show of 

humility, he may call himself humble before God; 

he may assume the role of weeping; but his 
humility will be tested only when he can maintain 
it in a natural form even on the aquisition of 
the greatest of worldly possessions and means of 
spiritual advancement. He who not only tolerates 
being publicly denounced as a sinner and a wretch 
by others lower in rank than himself: but takes 
such condemnation to be deserved and feels 
delighted to hear it and who is always pining 

for a vision of God—it is such humble and 
contrite souls that are loved by God. In true 
Devotion there is no room for the pride of one's 
own efforts or spiritual discipline, that is how 
the path of devotion is superior to all other paths. 

asm smrafmmF u ^ n 

28. Some (thinkers ) are of the opinion 
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that Jnana (Knowledge) is the only means to 
attain that ( Love or Devotion ). 

It is no doubt true that Bhakti must be preceded 
by the Knowledge that the object of one's Devotion 
and worship is the Lord and master of all, the 
support and substratum of all, the supreme God 
who creates, sustains and destroys the Universe, 
the Lord of Maya, unborn, imperishable, omnipotent, 
omniscient, the soul of the Universe, absolute, change¬ 
less, formless, possessed of attributes and possessed of 
a Divine Form, and that there is none superior 
to Him. Without this much of knowledge there 
will be no faith in God, without faith there will 
be no attachment; and [without [attachment Bhakti 
will not be established on a firm footing. Says 
Goswami Tulasidas: — 

"Without knowledge/ there ^'can be~/no faith, 
without j faith, there Twill $ beTno ""[attachment, 
without attachment,'* iBhakti " cannot endure; 
Even so, O chief of birds, 1 * the J smoothness 
produced,by water does not stand,”* 
( Ramacharitamanasa ) 

But herein it is not necessary" to ^pursue a 
course of discipline leading to a knowledge of 
the identity of the Universal Spirit with the 
individual soul. Devotion to God may be developed 
through mere ] r faith 1. and reverence. Jatayu, the 
chief of vultures, the Lord of elephants, prince 

* stth fr n 
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Dhruva, Sabarf, the Bhfla lady, and other Puranic 
characters realized God through mere Devotion 
of the type described above. 

29. According to others, Bhakti (Devotion) 
and Jnana ( Knowledge ) are inter-dependent. 

This is also true in certain cases. Through 
practice of the secondary () type of Devotion, 
the Truth about God is realized, and through a 
realization of this Truth one is able to develop 
excessive fondness for the Lord. But lovers of 
Bhakti alone do not care for this view. For they 
know that when Devotion of the nature of Love 
appears in its fully developed form, nothing 
remains within his Knowledge as a separate entity. 
The love and the Beloved become one. Who, 
then/;will know about whom ? 

u 3° u 

3. According to the sons of Brahma (Sanat- 
t kumara and his brothers, and Narada), Bhakti 
is an end in itself 

Therefore, Bhakti is both a means and an 
end. It is both the root and fruit of the tree 
of spirituality. True devotees practise Devotion 
for its own sake. For it is an end in itself. 


* Some read it as |’ 
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it cannot be attained through particular Sadhana 
(course of discipline ), nor is there anything superior 
to it for the realization of which it may be used 
as a means. Says Goswami Tulasidas: — 

“Bhakti is self-sufficient and is dependent on 

no other Sjdhang,. 

Knowledge and wisdom are subordinate to it.”* 

( R£macharitam3tnasa ) 

?Sc3TcT it 33 || 

31. This is corroborated by the examples 
of the royal palace and meals, etc. 

These examples have been taken to show 
how Devotion is an end in itself. 

ff &T Ti s n ftata : ST*U3Tlfaraf II u 
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32. It ( the mere knowledge of the ins and 
outs of a palace ) does not help us to win the 
favour of the king ( who occupies it ), nor does 
it ( the mere knowledge of a particular k*ind 
of food ) help us to satisfy our hunger. 

The knowledge of a palace derived from 
mere hearsay will not do. Suppose we have 
also come to know that the king is a God-fear¬ 
ing man, a powerful potentate and a great well- 
wisher of his subjects, and that he possesses a 

* m !T 3THT I 
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handsome appearance and a " number of virtues 
and excellencies of character. But what of that ? 
We shall not be able to please the king with 
the mere knowledge of these facts. We may 

likewise come to know that a particular food 
preparation possesses a sweet and delicious 

flavour, and we may also come to know the 

ingredients of which it is made; but all this 

knowledge will not satisfy bur hunger. Even so 
mere verbal knowledge of God will not secure 

His pleasure; nor will it bring peace to our 

soul. Although it is true that all are equal in 

the eyes of God, His pleasure can be secured 
only through Devotion. He Himself says in 
the Gita :— 

JT m: i 

^ TTsrfor g w ^ u 

"I am equally present in all creatures; there 
is none hateful or dear to Me. Nevertheless 

they who worship Me through Devotion 

abide in Me, and I abide in them.*' 

II 33 it 

33. Therefore, they who seek liberation 
( from worldly bondage ) must adopt the path 
of Devotion. 

Devotion not only cuts asunder the bonds 
of our worldly existence without any difficulty, 
it attracts God himself, who becomes the object 
of our Love and carries on His Divine sports 
with us. 
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Says Goswami Tulasidas:— 

"The supreme state of final emancipation ot 
absolution is very difficult to attain; 

Such is the verdict of saints, the Pur&^as, 
the Vedas and the gftstras alike. 

That very salvation thrusts itself unsolicited 
upon the devotee of Ra ma * * 
( Ramacharitamanasa ) 

This supremely rare boon of salvation, which 
is not easy to attain even through the pursuit 
of the severest of disciplines, forces itself on the 
devotee unsolicited, but the devotee 'gives it a 
cold shoulder, being covetous of Devotion.’| 

He does not even care to look at it. There 
is no reason why one should take to any other 
discipline, leaving this supreme state of Bhakti 
which is at the same time so easy to attain. 
Those who possess reverence and wisdom should, 
therefore, practise Devotion and Devotion alone. 

• 
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Practice of Divine Love—Glory 
of Satsanga 


Z&n: STORtOt mqfcURTaf: n 3* I, 


34. The Acharyas (Teachers and Prophets) 
have described the methods of practice of Devo¬ 
tional Love. 


Hav * ng established the superiority of Bhakti 
Devotion ) over Karma (Action) and Jfiana 
now ledge), Devarsi Narada now proceeds to 
describe the different methods of practice of 
evotion as sung and shown by saints and 

prophets, who are Masters of the path and have 
initiated the path of Devotion. P h 
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35° That (practice of Devotion) is realized 
through renunciation of worldly objects and 


worldly attachment. 

The stream of Love flows naturally through 
every heart, because the JIva is eternally a part 
of the totality of consciousness, or God, the 

embodiment of Supreme Bliss and Supreme Love. 
But that Love being directed to worldly objects, 
the flow has become vitiated. That is why Love 
has been transformed into lust, which produces 
only sorrow. That is why (ordinarily ) there is 
no manifestation of the Divine or Godward 

aspect of Love. In order to bring out this aspect 
of Love, it is necessary to turn its direction 
from the world towards God. There are two 
methods of doings this—( 1 ) renunciation of 
worldly objects as such; and (2) renunciation 

of attachment for worldly objects. Those who 

hold that Devotion may be gained even while 
they are attached to worldly objects, or even 
while they are engaged more and more in the 
accumulation and enjoyment of worldly objects, 
are labouring under a delusion. When the spirit 
of Devotion is developed, there remains nothing 
in the world for enjoyment. When none remains 
as the enjoyer, how can there be existence of 

objects of enjoyment ? When God becomes the 

sole enjoyer, and the devotee with the whole of 
his body, senses and possessions becomes the 
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af't 1 .“'’p G ° d G ° d i8 ' * Ilen realized 

as the sole Purusa ( Male ) and nil *1 

Prakrti (Female), 0 f whom He i s the *• 

At this stage (of realization )/ the devoteeTm 

not maintain for himself any object of enjoy- 

lent. If anyone desires to escape from this 

position by saying that it indicates a very high 

have to SPln ! Ual eXiStCnCe ' he WiU nevertheless 
liaye to practise to the best of his capacity 

progressive renunciation of objects of enjoyment 

as well as attachment for such objects. When 

the body is absorbed in enjoyment, or the mind 

is attached to worldly objects, how will one 

practise, witli that very body and mind, service 

to beloved God ? That is why renunciation of 

worldly objects is a stn qua non of Devotion. 

What to speak of physical enjoyment, even the 

very thought of such enjoyment has to be given 

a psych0l °8 icaj law that the attach¬ 
ment of the mind will grow for an object it 
meditates upon. The Lord says in the Bhagavata 


"Through meditation on worldly objects, the 
mind gets attached to worldly objects- but 
through repeated remembrance of Me] the 
mind gets dissolved in Me.”* 


Wherever you fix the mind, 
attached there. This fixing has 
through the sen ses. The kind of sight 


it will get 
to be done 
we repeatedly 


* f?w fcrqusRT I 
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see, the words we hear ’ ^tY J^mind will revolve 
object we smell and touch-the ^ ^ 

round them: and g attachment for it. 

object, the more it ^ music from 

If we attend the l ^ atre * attracted to this; 
harlots, the tmnd ' ® performance represent- 

similarly, if we a . ^ o{ devotees, and hear 

ing the lives ant attracted towards 

Kfrtana, the mmd Jill be ^ make any 

them. Therefore, ^ ^ Devo f ion should renounce 

progress in the p rnd The renuncia- 

all objects .hat ate adverse to G* ™ 

tion of worldly objects mM ,t>oned ^«h» P ^ 

truly means renuoc.at.on of ob,«ts j( 

to draw the mind away f™» God “ “ this 

towards objects ot en,oyment 

ephemeral world. The , bo ^ nd ‘ thirst should be, 
be ardently engaged m. ^ meditation> ,emem- J 

increased loi, ac n J , • service of holy 

t i Kirtana, worship, service 

brance of God, lvir > Wofldl objects whose 

men and Satsanga, • absolutely necessary 

acquirement or enjoymen ^ of dependent 

ior maintenance of «“ > e „ io yed to the 

relations, may be aC d U1 ' that also should 

orient they are indrspensable. but th^ 

be done »n>kr the^ conte ^ of God. without 
taking that to witt , th e object only 

any desire .or resm enioyed 

«">"> % k P „r to u as good as their 

Klee this „., ier band, when at. object 

'"ci and ,et there U mental ctavmg 
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their stead. 


developing attachment for God in 
The Lord says: - 

jT?TTss?jmT *ra?fcr: **nfs*«n?Rsnn. » 

( grimad Bhagavata XI. xiv. 12 ) 

-How can those whose hearts are attached 
to worldly objects enjoy the happiness which 
the devotee enjoys through Me, the soul or 
self ( of all ) — the devotee whose heart is 
centred on Me alone, and who has given up 
all dependence on worldly objects." 


36 Through ceaseless Bhajana (success 
is attained in the practice of Devotion ). 

Bhajana ( worship ) is the primary factor m 

,h, practice of Devotion, this is both a discipline 

h , P . „ Ml For one who has attained Divine 

^,e ceaseless, uninterrupted Bhajana become 
tl ’i. an d one who aspires to develop Divm 

Cl ^Should begin to practise ceaseiess » 

He who seeks either salvation or Divine . 

without the practice of Bhajana is under 

delusion. Goswami Tulasidasji says. 

.•Butter may be rather churned out of water; 
and oil may be pressed out of sand: 
without Bhajana none can cross the occan 
of births and re-births; the truth . 
unshakable.”* 

-* ^ ^ hrrm 3 ^ ^ 1 

^ ^ n vTfrsr ^ fasra wtv » 



z r cti “ ° f ^ * 

significance so f ar ’ 8 a Special va lue and 

the Path of D l- 5 thC PraCtkant following 
wf 1 hdL i „; , th ” c ™7 , ,B » a<„ r 

»ot fixed M J' '™” ”° M 'y »Kjec„, it 
velocity to »„ lit . b °“ nd *° re, “ rn with 

worldly Objects is 'v ■ ° b,< ' c,s ' Renunciation of 

is^by.: ,p“r, - 

and practice tv • T * Through dispassion 

attained Tta nZT l * ‘ U . <°™ « 

has no continuity, *Mch ’“is'^racti^"^'^ 
abandoned the ne\-t 1 actised one day and 

based on Love "kJLnT J""— ^hajana 

0nJ y in the Bhajana which * attained 

a "y break, and which k C ° nt,nUes ™thout 
sentiment of reverence T §0Verned b y the 

Y °Sa, Mahat-si Patanjali says:- * A * hoHma on 




I 


„„ ». ( 1. 14 ) 

Practice becomes rooted when it is ™ i , 

-ec, on with reverence £ ! ^ 

Realization of God becomes easv th u 
such ceaseless remembrance of God T, 7" 
Himself says in the Gita:- d ' The Lord 

mAfn: *ri ^ f i 

^ ^5nrs » 

( vrn. 14 ) 
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..O Arjuna, be *bo constantly 

— b a v fiy t J %o & . ^ * thUS CeaS6,eSSly 

reached by that ^ogi, 

attached to Me.” „ 

, aU activities of the body-eating. 

Therefore, all acuvu duties- 

bathing an<l performam* of ^ wi ,h unbroken 

should be earned on » ^ o( tb e background 

remembrance ol ^ ne of these activities 

of Divine remembranc y . 0 f worship 

will be transformed into an * a moment's 
(Bhajana ). There should Bhajana. If 

break in *D vine £rm is not always 

remembrance of the be remembered. 

possible, let the Div ^ Naine> the mind 

Through remembrance ified> and this 

and the vital airs m Love for the 

purification wil eVe £ iest method of the 

lotus-feet of God. The Name ^ to fix 

practice of th ® Ja P d mentally utter the 

the mind on the bre and outgoing 

Name along with me ora i utterance 

breath. There may utteranC e. This Japa 

together with the men . tanCe s, whether 

may be practised ^ „ engage d 

,he practice,., when the practice is 

in any other actlv * . over aU distractions 

consolidated, the min itself in continuous 

and wi „ automatigW flg ia „„us 

^T bt r devotees' have made use of this 
practice. Mahatma Charanadas says.- 
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“When Japa is performed through the breath, 
all doubts cease to exist."* 

Similarly, Kabir says: — 

“Remember ( God ) through every breath; 
this is, indeed, the best of methods."f 

God's Form, glory, secrets, qualities, sports 
and Name —all this should be remembered, and 
the remembrance should be like the ceaseless 
flow of oil. This is ceaseless, uninterrupted 
Bhajana. 





II \\3 II 


37. Even in society, when God's glory is 
heard and recited ( practice of Devotion is 
promoted ). 

The mind should, no doubt, be engaged in 
constant remembrance of God: but when in the 
midst of other people, let the ears and the 

voice be engaged only in hearing and uttering 
the glory of God. The effort of the mind to 

practise constant remembrance of God will 
succeed when the senses are engaged in activities 
connected with God. Most of human activities 
are based on hearing and speaking. If the 

ears hear only talks about worldly things, or the 

voice gives utterance to worldly thoughts, it 

* ^RTT JTTff 3ft g |fq*TT g I 
t *nft gift gfqxg qftt, ^ str gfft ftq; n 
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should be regarded as almost impossible for the 
mind to succeed in the remembrance of God. 

But if the ears and voice are attached to God, 
and they find no time to do anything else, then 
the other senses and the mind will themselves 

become devoted to God. Therefore, the ears and 
lips should be always occupied in hearing or 
singing the Name, glory or sports of God. This 
is how the object of life may be realized. The 
realization of life does not lie in mere living, 
breathing, eating or procreating. If that were 

so, does not the tree live ? Do not the belows 

take in air ? Do not beasts eat and procreate ? 
That is why the Bhdgavata says:- 


"He through whose passage of the ears the 
Name and glory of God have not entered, 
that sub-human creature in the shape of man 
is worse than a dog, a swine, a camel or an 
ass. O Sflta, the ears that do not hear the 
stories of the sports of God are like holes 
in earth where snakes dwell; the tongue 
that does not sing the praises of God is as 
useless as the tongue of a croaking frog.”* 

( II. iii. 19-20 ) 


Goswami Tulasidas recorded this very senti¬ 
ment in his Rdmacharitatndnasa: — 


* 
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“The cavities of ears that do not hear 
glories of God are like the dwelling-place 

of snakes; 

The tongue of him who does not sing the 
praises of R^ma is like the tongue of a frog/'* 

In the conclusion of the Bhagavata it is 

stated: — 

''Words which instead of expressing the glories 
of God express only low, worldly thoughts 
are unreal, fruitless words. Words which 
reveal the glories of God, which describe 
the praises of God, it is such words that 
are real, propitious, virtuous, sweet and 
tasteful; it is such words that eternally 
acquire never and never flavour; it is such 
words that give supreme joy to the mind 
and dry up the ocean of man's sorrow .'*f 

( XII. xii. 48-49 ) 

Therefore, the ears should be engaged in 
hearing the Names and glory of God, and the 
tongue in the KIrtana of the Divine Name. 
Divine Love in its purest, unadulterated form 
is manifested through this practice. 

Again, it i s recorded in the Bhagavata : — 

* ffr frff wtt i ivj srf^rr ii 

^ ^ w »tht i sftf sm % mm i, 

t Tmmr ira^r^r T ?r wut ( 

^ str af trfvr cr^r mj M 
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■The Lord said,—He who fixes his mind on 
Me, and hears, sings and praises the stones 
of ’ My Name, glory and sports develops 
exclusive Devotion to Me.”, ( XI xxvi. 29 ) 

‘•§ri gukadeva said-O King, the person who 
with reverence sings of the birth and activities 
of God, the Lord of all Devas; gets absolute 
from all sins. Man attains supreme Devotion 
to God, which is attainable only by Parama- 
hamsas, through hearing and singing of the 
sweet and blessed stories of God’s descent 
on earth. His Power and the sports of His 
childhood.” f ( XL xxxi. 27-28 ) 

“The Lord said—the pious soul who has gamed 
Devotion to Me, the repository of infinite 
qualities, who am Brahma-the consolidated 
Form of Sat, Chit and Ananda ( Existence, 
Knowledge and Bliss ), what other object 
remains to be attained by him ? That is, he 
has attained everything else.”! ( Xl. xxvi. 30 ) 

The hearing and KSrtana of the Divine Name 
possess the greatest of virtues. The space through 

qrcfTX: T hfa II 

+ If rrg? fsrcuft. Wrfar ^ 1 

qrr vrfcr ii 

+ ^3tfcfT: €Ttft: I 
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which the sound of the Name reverberates gets 
purified. He who can utter the Name with his 
last breath is bound to reach the supreme state 
irrespective of the sentiment through which it 
is uttered. The emissaries of Yama ( God of 

Death ) cannot enter the place where the Divine 

Name is sung. Therefore, it is the bounden duty 
of all to practise the Japa and KIrtana of the 
Name avoiding ten sins against the Name.* 

The Bhdgavata says :— 

"Utterance of the Divine Name even through 

its association with the names, of children, 

or in jest, or through indifference and contempt 
destroys all sins. The Name, taken either 

knowingly or unknowingly, burns up sin just 
as fuel thrown into a fire is burnt up.”f 

( VI. ii. 14, 18 ) 

* The ten sins against the Name are: ( 1 ) Censure of 
saints and holy men; ( 2 ) Discrimination between the 
different names of God; ( 3 ) Insult of the Preceptor; ( 4 ) 
Censure of the scripture; ( 5 ) To regard the power of the 
Name described in the scriptures as exaggerated praise; ( 6 ) 
To commit sin under the shelter of the Name; ( 7 ) To 
compare the merit of the Name with the merits derived 
from charity, sacrifices, fasts and other religious practices; 
( 8 ) To advise irreverent, unwilling souls to practise the 
Name; ( 9 ) Not to accept the Name even after hearing its 
glory; ( 10 ) To remain attached to pride, fascination of the 
world and objects of enjoyment. 

f 'rrf%T??f 3T m i 
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*The glory of the Divine Name has been 

sung by all scriptures and all saints. The following 
verse of Bhdgavata is worthy of being thought 
over. Devi Devahuti, addressing Kapiladeva, says: — 

"He whose tongue bears Thy Name is, indeed, 
the best of souls, even if he is a Cha^dS^ 1 
( pariah ) by birth; for he who performs the 
Kjrtana of Thy Name derives the merit of 
all austerities, of all Yajhas ( sacrifices ) 

of bath in all sacred waters, and of study 
of the Vedas .”* ( III. xxiii. 7 ) 

Again, 

"A person involuntarily shouting W 

( adoration to Hari ) when he either slips 

falls from a height, sneezes, or suffers from 
sorrow, is released from all his sins. Just 
as the sun removes the darkness of mountain 
caves, just as the powerful wind cuts up a 
heavy cloud and forces it to disappear, even 
so the Kirtana of the Divine Name, or Divine 
glory, entering the heart, brings all sorrow 
to an end.*’t ( XII. xii. 46-47 ) 

This is the result of uttering the Name 
unconsciously and mechanically. But when it is 
uttered with reverence, how great and noble 

* sift sfd s spriteft ^ ^ i 

f *TT foreft fTO I 

TO TOMld+ld II 
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should be the result ? That is why Tulasidasfl 

says 

"God’s Name when uttered even mechanically 

burns up the accumulated sins of many births. 
The devotee who chants His Name with 

reverence crosses the ocean of metempsychosis 
as easily as one steps over the water held 

in the hoof-mark of a cow.’** 

Therefore, the constant practice of Kfrtana, 
hearing and remembrance of the Name, glory 
and power of God is undoubtedly the best and 

supreme method for the attainment of Devotion. 

II II 

38. But the Primary means ( of attaining 
Divine Love ), is grace of Mahapurusha ( great 
souls, who have attained Divine Love ), or 
even an iota of Divine grace. 

After pointing out the need for renunciation 
of worldly objects and attachment for such object 
on the one hand, and pursuing ceaseless Bhajana, 
and hearing and Kirtana of the glory and Name 
of God, on the other, another means is now 
mentioned which is so effectual that once this is 
attained the other practices follow as a matter 
of course. This is the grace of a Mahapurusa 
( great soul ). The Mahapurusa is by nature 

* fesRTf srre ?TR I 5frR 3TRP TfacT 3R II 
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gracious, but it is very difficult to follow him 

with faith and reverence. Through the association 
of a Mahapurusa, the devotee is automatically 
cured of the attraction for worldly objects. In 
his company he gets the privilege of hearing and 
singing the Names of God; and what is constantly 
heard and seen is bound to make an impression 
on the mind. This is how remembrance of God 

becomes easy and natural for him. It has, 

however, to be born in mind that the Mahapurusa 
whose very grace is said to be sufficient to 
bless one with Divine Love is not one who 

possesses mere knowledge of the scriptures, or 
bears on ideal conduct; he is one who has 

realized God, he is a devotee who has developed 
this Love himself. The glory of such a Love 

intoxicated devotee is very great. That is why 

the Rsis, who were masters of Karmakanda, 

whose bodies had been soiled with the smoke 

rising from sacrificial pits, addressing Suta, who 
was doing out the nectar of Divine Glory to 

them, said :— 

"O gentle Suta, not to speak of smaller 

achievements like attainment of heaven, 
the value of even a moment’s contact with 
associates of God, who possess this Love, 

cannot be compared to even salvation, which 
destroys re-birth. Earthly possessions like 
sovereignty, etc., cannot even be mentioned for 
this comparison.”* ( §rimad Bh&gavata I. xviii. 13 ) 
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Echoing this very thought, the Rcimacliarita- 
m an as a says : — 

“O brother, if we place the pleasure of 
heaven and the bliss of salvation on one 

side of the scale ! 

All that pleasure combined cannot equal in 
weight the bliss of a moments Satsanga.”* 

Here the glory is sung not of the Satsanga, 
which through purification of the heart leads 
one to salvation. For the couplet points out 
that it is improper to compare the joy of salva¬ 
tion to even a moment’s Satsanga of this type. 

Satsanga here means the Sanga ( association ) 
of the devotee who having realized God has 

renounced Moksa ( salvation ) itself because of 
his absorption in the Love of God; it means 

the association of an eternal partner in the 
sports of the Lord, the repository of all Divine 
Glory and all Love, who can bless the Jiva not 
only with salvation, but can endow him with 

Bhakti in the form of Divine Love. Moksa 
(salvation ) is not sought after by a Lover of 

God. On the contrary, he denounces the desire 
lor Mukti ( salvation ) as an evil desire, which 
is an obstacle to the growth of Divine Love. 

He who gains the grace of such a Lover of 

God and earns the privilege of his association, 
e asily succeeds in captiva ting the Lord Himself - 

* ciTcr m 3m»f pr srfor pr ^ sfir i 
cTTf% fafo 5Tt pr 5RT tfcRTJT II 
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the Lord who cannot be captivated through 

Yoga, Jnanafand other practices. That is why 
the Lord Himself, addressing His friend and 
associate Uddhava, said : - 

“O Uddhava, Yoga, Jha^a ( Knowledge ), 

practice of Dharma, study of the Vedas, 

practice of austerities, renunciation, perform¬ 
ance of sacrifices and works of public utility, 
such as, the excavation of wells, tanks, etc., 
offering sacrificial fees, observance of fasts, 
undertaking pilgrimages, self-restraint, observ¬ 
ing religious rules —all this cannot captivate 
Me. But I am easily captivated through 
Satsanga which uproots all worldly attach¬ 
ments.”* ( Srimad Bh&gavata XI. xii. 1-2 ) 

The reason foi this is that the other 
disciplines when pursued with interested motives 
bring earthly or heavenly enjoyment, and when 
pursued disinterestedly purify the heart and 
bring salvation. The only discipline that captivates 
God Himself, the Divine Sporter, is pure, 

exclusive Love, which is altogether independent, 
and which cannot be attained by any of the 
disciplines mentioned above. It is only through 
the supreme grace of the Love-intoxicated devotee, 
who is a partner in the sports of the Lord, 

* «t fterafa *tt 5T m&i «pt zz? i 
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that this Love can be attained. Says Gosvvami 
Tulasidas 


"Bhakti, which is independent and the 
repository of all happiness, cannot be attained 
by the Jjva without Satsanga/'* 


But if God wills it. He 
with this Love; even an iota 
bring the gift 0 f this Love, 
again says - 


can endow a soul 
of His grace can 
Goswami Tulasidas 


"There is no Lord more 
Sri Rama, through even 
grace a vicious soul like 
supreme rest ( Peace ). ”f 


compassionate than 
an iota of whose 
Tulasidas attained 


ii bdnl 6Ven , thl f, ° f Divine «race, which 

obtaintd K T Y showered on us, can be 
obtarned by the JIva only through the grace 

with r? Wh ° are in dirCCt 

. 1 . 0 ‘ Therefore, the association of Love- 
lntoxieated saints is the best and surest method 

how g inC L0Ve ‘ Such a ssociatio n , 

asking 6 "' ^ ° htabuid merel T for the 

Dev! W 13 Wh5 ' in the next a Phorism 

evarsi Narada describes this association as scarce 
and rare. 
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39. But contact with Mahapurushasis scarce, 
difficult to attain and yet unfailing in its effect. 

In this world, it is very difficult to obtain 

the contact of a soul who is devoted to the 

duties pertaining to his station in life, whose 

conduct is righteous, whose nature is saintly, 

and who possesses the divine virtues. Like the 

genuine diamond, true virtuous souls are scarce 

among fraternities of so-called holy men and 

religious instructors; but on a careful search it 

is not altogether impossible to discover persons 

who may be regarded as righteous, who are 

masters of ritual, and even Jflanis ( enlightened 
souls). But the Mahatma, whose very grace can 

bring one the gift of Divine Love, which is 
eagerly sought after by Yogis and Jnanis alike, 

is very, very scarce. That is why the contact 
with such Mahatma is regarded as very rare. 
It is difficult to recognize such a Mahatma, even 
if one happens to meet him. For even a hypocrite 
or an actor can to a certain extent assume the 
external behaviour of a Mahatma. To shed tears, 
to weep, to laugh and to shout are not the 
only signs of a Lover of God. There may be 

many external causes through which these 

outward expressions may appear. Moreover, there 
may be true Lovers of God, who have gone 

beyond the stage which is marked b} 7 these 

expressions, but wiiose external conduct is beyond 
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the ken of ordinary people. True Lovers of 

God will never ask others to recognize them as 

such. Moreover, who will give this recognition 

for the asking ? That is why it is very difficult 
to recognize such a desireless Divine Lover. 
That is why he is described as 'scarce/ But 

the blessed contact with such a Mahatma, made 

even unknowingly, will not go in vain, because 

it is unfailing in its effect. When the association 

of an ordinary holy man, who is virtuous and 
learned, brings purification of the heart and 

removes all sin, all fever and fret and spiritual 

poverty; the contact with Mahatmas, whose 
heart overflows with Divine Love, who are 
embodiments of Bliss and Love, whose remembrance 
alone destroys sin, will never fail to produce 

its benign effect. 

Just as a man gone to sleep when the 

night was darkest and continuing to sleep even 

after sunrise cannot see the light until he is 

awake, although the world is flooded with light 
as soon as the sun rises: just as a man of 
wealth legally transfers his property to a poor 
man whom he loves, and the poor man immediately 
becomes wealthy; but not knowing that the 

account had been transferred to him, he continues 
to imagine himself to be poor, similarly, even 

the unconscious contact of a Lover of God 
dispels darkness in the form of sin and ignorance, 

reveals the sun of Knowledge, and confers the 
incomparable gift of Divine Love, but unless 
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41. Between God and His devotee there is 
no difference. 

The devotee is none other than God Himself 
( ^ ). He who serves a devotee, serves 

God Himself. The devotee resides in the heart 
of God, and God resides in the heart of the 
devotee. The Lord Himself says in the Bhdgavata 

“Devotees are my heart, and I am the heart 
of devotees. They know nobody else than I; 
and I know nobody else than they."* 

( IX. iv. 8 ) 

Sri Bharata chants the name of Sri Rama 
and Sri Rama chants the Name of Sri Bharata 

“Is there such a Lover of §ri Rama as 
Bharata ? The entire world chants <§ri Rama's 
Name, but £rj Rama chants Bharata's name/’t 

Referring to the Gopis, the Lord says 

“O Arjuna, My glory, My worship, faith in 
Me, and the secret thoughts of My heart, 
are known only to the Gopis; none else 
knows them?*} 

What difference can there be between such 
a Lover of God and God Himself ? The Lord 
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says: “He who worships Me through Love resides 
in Me, and I reside in him.’'* 

Such a Lover gets so much absorbed in 
God that he loses all consciousness of his 

external form and begins to feet only the Form 
of God. In the course of their search for the 

Lord, the Gopis lost themselves so much in the 
Lord’ that they began to imitate His sports. 
Says Nandadas : — 

-They imitated the various sports of Sri 

Krsna, the Enchanter, the Darling, the sweet, 

Lover. 

They wholly lost themselves, and knew not 

who they weren’t 

alcf HTSSTcli STSSrim \\ M 

42. Therefore, cultivate this, cultivate this 
( contact with the Lover of God ). 

If you desire to be blessed with Divine 
Love, crave with all your heart for the contact 

of a Mahapurusa (great soul), who is a Lover 

of God. Through divine grace such contact will 

be obtained, it will relieve you of all sins and 
woes and bestow on you the boon of Divine 

Love. There is a beautiful mystery about this. 
Imagine the existence of a powerful monarch 
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who is also a great Lover. Love, however, 
cannot be cultivated with everyone. In his 

Court and throughout the kingdom, the monarch 
can give a free demonstration of his power and 
glory, but he cannot reveal the secret of his Love 
to anybody. An ordinary subject of the king 
can obtain his interview according to the 
conventional rules, and can speak to him so 

long as, and in the manner, permitted by those 

rules, but cannot openly ask him about the 
secret of his Love, nor can the king himself 
reveal the same to that subject. If the subject 
desires to enter the realm of the king’s Love, 
he will have to seek the association of a lover 
of the king, who is exclusively devoted to the 
king, who has no relation with the king except 
that of personal love ( love which is beyond 
the realm of the State ) and with whom the 

king openly discusses love topics. He will have 
to earn the confidence of the lover, who will 

then reveal to him all the mystery of the king’s 
love. He will have to convey his message of 

love to the king through this lover and will 
have to establish his eligibility before him. 
When the king will find the aspirant eligible, he will 
give the latter permission to enter the inner ring 

of lovers. Similarly, God does not reveal-the secret 
of His Love through his own lips. He sent 

Uddhava to the Gopis to take the lesson of 

Divine Love at their feet. Just as the most 

confidential friends of the sweet-heart gather 

from her and her alone the mystery of the love 
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of her lover as well as her secret experiences 
with him, similarly the aspirant gathers the 
secret of Divine Love from the devotee, who is 
a Lover himself. This secret is gained by the 
soul who is found to be eligible and before 

whom God desires to reveal the mystery of His 
Love. A Lover of God cannot reveal that 
mystery before anyone without the will and 
permission of God. In the first instance, the 

aspirant has to acquire eligibility. When the desire 
grows intense in his mind for attaining this 
pure, elevated Love, his heart begins to pine 
and wail for it. That cry of anguish of 
the heart is heard by God, who dwells 
within the heart of everyone; God, then, either 
directs or prompts a Divine Lover to approach 
the aspirant. There the eligibility of the aspirant 
is tested. If his Love is found to be disinterested 
and exclusive, if the aspirant can earn the 

confidence of the devotee through his conduct, 
then the latter will carry his message to God 
and begin to reveal before him the mystery of 
Divine love according to the direction of God. Thus, 
step by step, as his eligibility grows more and more 
secrets will be revealed to him, and finally the 

full grace of God will descend on him, and he 
will come to possess Divine Love himself. The King 
and his lover, having no access to the heart of 
others, might be deceived by a show of false love; 
but God, or the devotee deputed by Him, can 

never be deceived. Therefore, he who seeks to 
gain Divine Love must first acquire eligibility 
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for that Love through a careful practice of the 
methods described by Devarsi Narada, so that 
he may be a subject of divine grace and regarded 
as qualified to associate with Lovers of God. 
Pari Passu he must intensely develop the desire 
for the company of Lovers of God, because 
without their company it is extremely difficult 
to gain Divine Love. Although such Lovers are 
fully qualified for salvation in the sense of 
attainment of identity with God, the latter does 
not give them salvation, because He has to 
propagate the message of His Love through them; 
nor do such Lovers entertain any desire for 
salvation which deprived them of the enjoyment 
of the Love-sports of the Lord. Although freed 
souls themselves, they come to, or reside in, the 
world only for the distribution of Divine Love. Their 
compassion is unconditioned. If the desire grows 
intense within us, then through God's grace and 
direction, they will certainly bless us with the 
gift of Divine Love inspiring us through their 
holy sight, touch and speech, they are constantly 
on the lookout for souls who are eligible for 
the gift of Love. It is their very mission to 
spread Divine Love. Therefore, gain by all 
means the company of these Lovers of God and 
crave for their grace ! 
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Evil Company—the Main Obstacle 
to Divine Love 

cUTSsr: II *3 U 

43. Evil company should be totally 
eschewed. 

After describing the glory of Satsanga ( associa¬ 
tion with spiritual souls) the Devarsi now forbids 
evil company. Just as Satsanga promotes desire 
for hearing the stories of divine sports and discuss¬ 
ing things relating to God, and habits and virtues 
like practice of the Divine Name, attachment to God, 
respect for the scriptures, right thinking, dispassion, 
the spirit of service, artlessness, humility, endurance, 
purity of body, mind and conduct, compassion, 
spirit of non-injury to others, truthfulness, conti¬ 
nence, equability of temper and absence of pride, 
etc., and thereby transforms even an ordinary 
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man into a virtuous soul and a great dovotee* 
even so, the reverse of it, that is, evil company 
promotes sin and makes a man sensuous and 
worldly-minded, because in that company he hears 
only talks of worldly enjoyments and other worldly 
matters and vilification of others, and acquires love 
of pleasure develops licentiousness, lack of wisdom, 
vicious habits, desire for honour, pride, hypocrisy, 
arrogance, anger, intolerance, impurity, callousness, 
violence, untruthfulness, sensuality, and a turbulent 
nature. All the disreputable features of the 
domoniacal nature develop and grow through 

evil company. It stifles ail the virtues of man 
and brings his life to ruin. It was the evil 
company of Manthara which made Kaikeyl, 
otherwise a gentle, noble and loving soul, a source 
of utter gift to her husband, King Dasaratha, 
to her own son, Bharata, and to the whole 
kingdom of Ayodhya, and ultimately brought on 
her the curse of widowhood, and the prolonged 
displeasure of her dearly loved son, Bharata. 

The evil influence of Sakuni was one of the 
main causes of the terrible destruction of human 
lives during the great Mahabharata war. In the 
Bhagavata, Lord Kapiladeva gives the following 
valuable advice to His mother Devahuti :— 

“He who associates with evil-minded men, 

who are given to the gratification of their 
carnal desires, and walks in their footsteps; 
goes like the latter to the dark regions of 
hell. Evil company takes away all virtues 

such as veracity, purity, compassion, thought- 
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fulness, wisdom, shyness, forgiveness, control 
of mind, control of the senses, etc., and 

robs one of his wealth, prosperity and fame. 
Therefore, the company of evil men, that is, 
men who are agitated in mind, stupid and 

devoid of intelligence and who are mere 

playthings in the hands of women, should 

never be resorted to.”* 

Thus, although it is equally, necessary for 

all to avoid evil company, it is doubly so for 
the aspirant who seeks Love of God. Bhagavan 

$rl Ramachandra, addressing Bibhisana, said 

“O Bibhisana, it is better for one to live in hell, 
than to be thrown by God into the company of 
wicked men.'f Evil company should not be taken 
to mean the company of immoral persons alone. 

Any object of the senses likely to induce evil 

thoughts and the desire for sensuous enjoyment, 
or lead the mind away from the path of j God- 

Realization, may constitute evil company. A 
devotee should neither behold any object, animate 
or inanimate, nor hear, nor indulge in, any talk, 
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nor visit any place, nor read any book or 
periodical, nor look at any picture, nor eat, 
smell or touch anything, nor entertain any idea 
which may fill his mind with thoughts of 
enjoyment. Let him bear in mind that the 
following ten are the main factors contributory 
to the appearance and growth of both good and 
evil impulses in man—( 1 ) locality, (2 ) food, 
( 3 ) water, ( 4 ) family, ( 5 ) surroundings, ( 6 ) 
environment, ( 7 ) literature, ( 8 ) topics of discussion, 
( 9 ) vocation, and ( 10 ) form of worship. If all 
these are Sattvic ( pure ) by nature, his association 
with them will lead to the growth of purity 
and virtue. If, on the contrary, they are Rajasic 
and Tamasic by nature, association with them 
will constitute evil company. Such association 
will lead to the growth of ignorance and spread 
evil round about him. Therefore, evil company 
should be wholly and completely eschewed. 



II VY II 

44. For that ( evil company ) breeds lust, 
anger, infatuation, loss of memory, loss of wis¬ 
dom and total ruin. 

Thoughts of worldly objects, which bring 
momentary gratification to the senses at the 
time of their enjoyment, rather than of God 
and his mysteries and sports, are the root 
cause of all mischief. The mind gets attached 
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to the object on which it dwells constantly, or 
most of the time. Evil company, that is, 

association with objects of enjoyment, or contact 
with worldly-minded people, through body, speech, 
or mind naturally develops attachment to worldlv 
enjoyments, Attachment gives rise to desire. And 
desire is the root of sin. Desire, when satished, 
begets greed for more; and, when unsatisfied, 
takes the form of anger. It is, therefore, that 

in the Gita Lord Sri Krsna declares desire, 
which is an offspring of Rajas, to be mainly 

responsible for the commission of sin. Arjuna 
put the following question to Sri Krsna: “What 

is it that drags a man, as if by force, to commit 

sin, even though he is not willing to do so ? 
In reply to this question, the Lord explicitly 

says:— 

“It is desire, which appears also as wrath 
bOYU of Rajoguna ; it is not easily satisfied, it 
is grossly sinful in nature; know thou this 
to be man’s foe on earth.’’* 

Though desire begets both greed and anger, 
only a fraction of man's desires is satisfied in 

this world, and the rest remains unsatisfied. 
Failure produces anger, and anger, in its turn, 
brings about loss of discrimination. In anger, one 
loses all sense of what is good and what is 

(III. 37 ) 
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evil, and like a malevolent spirit attempts only 
to destroy. This insensibility brings about loss 

of memory, and loss of memory brings in its 
turn loss of reason. Loss of reason drags him 
away from the path of virtue, wherein lies his 
ultimate good, both in this world and the next, 
and brings about his ruin. This very idea has 
been enunciated by the Lord in the Gita, Chapter 
II. verses 62-63, wherein He says : — 

"By dwelling on the objects of the senses, 

one develops attachment for them : attachment 
gives birth to desire: desire begets anger 
( when the desire is thwarted ). Anger gives 
rise to infatuation, infatuation brings about 

loss of memory, loss of memory in its turn 
brings loss of reason; and loss of reason 
leads ultimately to ruin.’ ** 

Association with worldly objects and contact 
with worldly-minded people are mainly responsible 
for one's dwelling on objects of the senses, 

which brings about his ruin. This is exactly 

what is meant by evil company. This should 
be totally eschewed. 

oirorajmifcr n n 
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45 These ( lust, anger, etc. ) though appea¬ 
ring in the form of ripples in the beginning, 
later assume the dimension of the ocean 
( through evil company ). 

Man should be afraid of even faint traces of evil 
till they are campletely obliterated. Just as fire 
under a load of ashes may be fanned by air into a 
huge flame, similarly suppressed evil may be revived 
through evil company and may assume a huge 
dimension. Lust and anger, when they appear in the 
mind, appear only as ripples; but through evil 
company they assume the dimension of the ocean 
and occupy the whole heart. They block up all the 
openings through which wisdom or reason might 
enter, and thus ruin becomes the inevitable 
result. None should, therefore, imagine that the 
impulses of virtue or stronger within him than 
the impulses of evil, and that therefore he could 
never be contaminated by evil. On the contrary, 
he should every moment take the utmost care 
to give up association with evil. 
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Who Crosses Maya ? 

? if: 3^fr?zrofcf, 

st faw ii n 

46. Who is it, who is it that crosses Maya 
( which is so difficult to cross ) ? He who 
renounces all attachments, who serves great 
souls and who does not regard anything as 
his own. 

He who seeks to swim across a river must 
strike his hands and feet against the water; he 
has constantly to proceed against and push his 
way through the water. That is how a novice 
in the art of swimming can cross a river. The 
moment he gives up the process of striking 
against the water, he is sure to be drowned. 
Even so, he who desires to swim across the 
terrible river of Maya, which is so difficult to 
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ctoss, has constantly to contend against hfe egb 
and worldly attachments, which constitute the 
water ol this river. The river of M^y^ is full 
of this water (in the form of the ego and worldly 
attachment ); he who cannot cast off this ego 
and worldly attachments will be covered all over 
with water and will consequently sink into its 
bottomless depth. That is why all attachments 

should be renounced. But the swimmer may- 
get exhausted througn constant exercise of his 
hands and feet, and there is further apprehension 
of his feeling short of breath. He requires at 

intervals some support to rest on for a 
while. Similarly, in crossing the river of Maya* 

mere renunciation of attachment will not do; 
resting-points are necessary here as well. These 
resting-points are nothing else than the nectar¬ 
like teachings of holy men which provide the 

swimmer with new strength and thus enable 

him to cross the river of Maya. Truly speaking, 
the aspirant who enjoys the privilege of serving, 
a saint does not require to swim at all, he 

crosses it without any effort of his own through 

the grace of the saint, which serves as a stout 
barge to ferry him across. It is, therefore, that 
the Devarsi advises all aspirants to take to the 
service of saints. 

In the Bhagavata the Lord says: — 

"Like a stout barge for those who are drowning 
in water, saints who have realized God and 
have attained Peace serve as the supreme 
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refuge for those who are plunged in the 
terrible ocean of worldly existence."I 

Through the service of saints, who are always 
gracious, all sin, worldly attachments and the 

fever and fret of the world are easily got rid of:— 

“Just as resort to the God of Fire removes 
cold, fear and darkness, even so service of 
saints removes cold, in the form of sin, fear 
of rebirth and the darkness of ignorance.”! 

For the attainment of unalloyed Devotion to 

God in particular, service of the feet of saints 
is the primary requisite. This is corroborated 

by the following statements contained in the 

Bhagavata and attributed to Prahlada, the prince 

of devotees, and sage Bharata, the paragon of 

wisdom and asceticism who walked the earth in 
the guise of an idiot. 

Prahlada said to his father :— 

“The mind, whose utility lies in overcoming 

the evils of M&ya, does not conceive Love 
for the sacred feet of gri Hari, so long as 
one does not seek to sprinkle his body with 

the dust of the feet of exalted souls who 
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have surrendered their all to God and claim 
nothing as their own.”* 

Sage Bharata, addressing king Rahugana, said:— 

“O Rahugana ! divine Knowledge and Love of 
God cannot be attained through austere penance, 
sacrifices, charity, benevolent acts done while 
in the family, study of Vedas or the worship 
of the gods of Water and Fire and the Sun-god. 
It can be attained only by bathing the body 
with the dust of the feet of saints, that is, 
through the service of their feet.”t 
It has, however, to be remembered that service 
of saints does not simply mean living in their 
company or rendering them bodily service. Of 

course, that too is necessary and possesses a 

utility of its own; but so long as we do not 

act up to their instructions, do not follow their 

behests and regulate our lives according to their 
liking, our service must be regarded as defective. 
Bearing this in mind, we should constantly, and 
by every possible means serve the saints. 


Our relations with the world constitute a 
serious obstacle in the way of this service. These 
worldly ties prevent us from serving the saints. 
The JIva is bound by innumerable ideas like 





( VII. V. 32 ) 
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my home, my body, my family, my wealth, my 
relative, my residence, my estate’, etc. All these 

ties of meum will have to be snapped. It is, 
no doubt, true that through the heavenly light, 
derived from the company and service of saints 
the darkness of ignorance in the form of meum 
is dispelled to a great extent; but even for seeking 
the association of saints some slackening of worldly 
ties is essential. Therefore, realizing these objects 
as full of sorrow, transient and born of ignorance, 
the sense of meum with regard to them should 
be totally given up. It should be recognized 

that nothing in this world really belongs to us. 
When the body itself—which we not only call 
our own but regard as our very self-perishes, is 
it not foolish on our part to claim other objects 

as our own ? In order to be able to cross the 

barrier of Maya, it is necessary to eradicate this 
sense of possession. He, who is able to achieve 
this, easily crosses Maya. 

goffer, i! VV3 u 

47. He who lives in seclusion, snaps all 
worldly ties, transcends the three Gunas and 
gives up all thoughts of Yoga ( supply of needs ) 
and Kshema ( safety of one's possessions ). 

In the preceding aphorism three ways were 
su g§ested for crossing Maya, and in the present 
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aphorism four more are recommended. In the 
next two aphorisms five more ways or methods 
will be enunciated. It is not ordinarily possible 
to shake off the sense of possession while constantly 
living in the midst of objects, with which one 
is identified; the sense grows through constant 
association with such objects. Practicants are, 
therefore, advised to live in seclusion. The Lord, 
too, speaks of living in seclusion and ^ developing 
aversion for society ( ) in 

Gita XIII. 10. However intensely one may try 
to pursue a course of spiritual discipline, it will 
be very difficult for him to fix his mind on God 
so long as he lives in a society of men who are 
in the grip of sensuality, or in surroundings 

which are full of worldly attractions. That is 

why practicants are advised to practise Devotion 
while living in seclusion. Along with this, it is 
necessary to snap all worldly ties in order to 

unite oneself by ties of Love with God. As one 
gets out of touch with society by living in 
seclusion, social ties automatically weakens. In 
addition to this, if one repeatedly contrasts this 
world of death and sofrow with the mystery, 
glory and truth of God, and ponders over the 

difference over and over again, these ties will 
perforce break. 

The aspirant in the path of Devotion will, 
then have to rise above and transcend the three 

Gunas or modes of Nature-Sattva, Rajas and 
Tamas (the principles of Harmony, Motion and 
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Inertia ). The world reveals itself to us through 
these three Gunas : nay, it is a product of the 
three Gunas. Therefore, transcending the three 

Gunas, or rising above the world, means nothing 
more than absence of attachment for, or dispassion 
towards, the objects of the world. He who is 
attached to worldly pleasures and craves for 

them is tied to the Gunas, while he who is 
attached to God and is a Lover of God is 
above the influence of the three Gunas. Why 

should one, who is above the three Gunas, worry 

about Yoga and Ksema ? Inasmuch as he has 
transcended the three Gunas, he has no attraction 

for this world ; and he has no craving even for 

salvation, because, he is Lover of God. Yoga 

means supplying of one's needs, while Ksema 
means the preservation of what is already in 

one s possession. This does not refer only to 
the material side of life ; in the spiritual sense 

Yoga means realization of God, or the successful 
pursuit of a discipline through which God 

is realized; and Ksema means maintaining 

one's progress in the path of God-Realization. 
The devotee in the path of Divine Love does 

not worry about Yoga and Ksema in either of 
these senses; he remains wholly absorbed in 
that Love, and is naturally engaged in activities 
that are agreeable to God and are inspired by 
Him. It is God Himself, who looks after the 
Yoga and Ksema of the devotee. The Lord 
Himself says in the Gita : — 
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“Those who are exclusively devoted to Me, 
and worship Me in a disinterested way, 
fixing their thoughts on Me, I Myself bear 
the burden of their Yoga and Ksema, since 
they are ever united with Me.”* 

* There lived a virtuous and unsophisticated Brahman with 
his wife at Puri, where the famous shrine of §rj Jagannatha, 
the ‘Lord of the Universe,' is situated. He was a great lover 
of the Gita, and used da Y and ni S bt to study and meditate 
on the verses of the Gita . Although he had not yet developed 
the spirit of disinterestedness, he nevertheless possessed great 
faith in God. One day, he thought of examining the meaning 
of each word of the Gita , from the practical point of view. 
While going through the book with this object in view he 

came upon the words 'qgp*!*’? ( 1 M y self bear the burden * 
of verse 22, Chapter IX. The thought came across his 

m i n d_Does this mean that God Himself carries all necessary 

provisions to the devotee ? No, this cannot be the meaning; 
God must be supplying the needs of the devotee through 
other agencies. He, therefore, thought that the expression 

failed to conve y the intcnded meaning; s0 he scored 

through the word and wrote ( 1 Myself arrange ) 

above it. 

Inscrutable are the ways of God. The Brahman used to 
live on alms. It began to rain heavily one day. As he could 
not go out for alms that day, the Brahman couple had to 
starve the whole day. The next day when the rains stopped, 
the Brahman went out. Not long after he had left the house, 
a lovely boy, whose body was besmeared all over with blood, 
called at his house, and addressed the wife of the Brahman 
thus: “This consecrated food has been sent by Panditji (the 
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As for one’s material needs, even an ordinary 
devotee possessed of genuine faith should not 
worry about them. Those who cannot depend 
on God, and leaving the path of truth, virtue 

Brahman )." The Brahman lady was charmed to see his lovely 
face and hear his sweet, enchanting words. She was extremely 
pained at the sight of blood flowing out of his body. With 
tears in her eyes, she asked—"Who has been so cruel as to 
hurt you, my child ?” The boy replied that it was her husband, 
the Brahman, who had hurt him. The lady was taken aback 
at this reply. She said, "My husband is a simple mild-tempered 
man and a great devotee; why should he hurt a lovely child 
like you ?” The boy replied: "I tell you the bare truth, 
mother: it was your husband who pierced my body with the 
point of a dart. He alone knows why he has done this.” 

Saying so and keeping the load of provisions ( consecrated 
food ) before her, the boy disappeared. Brooding over the 
sad incident, the lady failed to notice when the boy had 
disappeared. Being at a loss to understand the reason of her 
husband’s strange behaviour, she awaited his return with an 
aching heart. When the Brahman returned home at the 
usual hour, the lady related to him the whole story in words 
which though respectful betrayed grief and resentment. The 
poor Brahman was dumbfounded when he heard the strange 
story from his wife. He was deeply moved when he recalled 
having scored through a word of the Gita with his pen. 
Tears began to stream out of his eyes. He now realized 
that it was literally true that God Himself carried provisions 
to the devotee, who believed in Him and relied on Him. 
f h e Gita is a verbal image of God. Scoring through a word 
of the Gita was, therefore, equivalent to piercing the body of 
God. Full of remorse for his crime, the Brahman fell down 
senseless on the ground. The Lord then appeared before 
His devotee and blessed him with His beatific vision. The 
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and righteousness, take recourse to sin for 
obtaining food, etc., are nothing short of unbelievers. 
There is a popular verse in Sanskrit, which 
says :— 

“In vain does the Vais^ava ( devotee ) worry 
about food and other necessities of life. 

Can God, who sustains the whole creation, 
ever forget His own devotees ? ** 

m cEffifcJ, ^ 

fafrgl w ys n 

48. He who renounces not only the fruit ol 
action but action itself, and thus renouncing 
everything becomes indifferent to all pairs of 
opposites. 

He who gives up all thoughts of Yoga and 
Ksema cannot but renounce the fruit of action; 
or, even for renouncing thoughts of Yoga and 
Ksema, it is necessary to renounce the fruit of 
action. In fact, the Devarsi now proceeds to 
enumerate the characteristics of a devotee in 
the path of Divine Love. What he now describes 
represents the ideal to be reached by an aspirant 

Brahmau now rose from the ground and craved forgiveness 
for his crime and through an exuberance of emotion began 
to write the words on ever y i nc b °f blank space 

in his copy of the Gita . 
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treading the path of Devotion, and the natural 
state of the devotee who has attained Love of 
God. Whatever the devotee does, he does for 

the sake of God; he does not seek any reward 
for the same. He has no attachment either for 

Karma, or its result ; he acts only as an instrument 
of God. But so long as he is conscious of the 

fact that he is only an instrument of God, that 
he works only for the sake of God, he may be 
said to have renounced only the fruit of action. 

He should be regarded as having renounced the 

action itself only when he no longer retains the 

consciousness of being an agent or doer. When 
as a result of his complete surrender of mind 
and intellect to God, God destroys the ego-sense 
of the devotee and begins to act through him 
installing Himself in the devotee's heart, then 

alone will the devotee be said to have renounced 
all Karma and risen above the pairs of opposites. 
He will no longer have any relation with 

pleasure and pain, gain and loss, or possess the 
feelings of mine and thine, you and I, and so 
on. But until this state becomes natural with 
him, he must try to rise above the struggle of 

opposite impulses by renouncing the fruit of 
action and relinquishing all actions that are 
ungodly or unnecessary. The Lord says in the 
Gita — 

“O Arjuna, the Vedas { portion of the Vedas 
dealing with rituals) deal with the world, 
which is nothing but a display of the three 
Gu^as or modes of Nature ; rise thou, there- 
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fore, above these Gunas, i. e . above the world 
( worldly desires ) and above the dualities 
of pleasure and pain, and give up all thoughts 
of Yoga and K§ema, constantly dwelling iD 
Sattva ( Purity ) and devoted to Self, i . e . God/’* 

49. He who completely renounces even the 
Vedas, and who attains unbroken, unbounded 
Love of God. 

From the point of view of one who is yet 
on the way to God-Realization, the interpretation 
of the above verse of the Gita —wherein Arjuna 
is advised to renounce the Vedas as dealing 

with the world, which is nothing but a display 
of the three Gunas or modes of nature,—as 
meaning 'to become desireless' is but meet and 
proper. Renunciation of the Vedas really means 

renunciation of desire. But in the stage of 

supreme Love —of which the Devarsi speaks—the 

devotee gets merged in an ocean of unbroken, 

undivided Love of God, so that his dependence 
on the Vedas automatically gives way. The 

devotee is no longer capable of correctly 
performing any Vedic rite or worldly action. 

In the path of Love, the rule is that when it 
grows the fetters of all rules and regulations 
automatically fall off. The scriptures themselves 
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sanction this. In this stage, the Vedas, finding 
their votary realizing their ultimate end, and 
being gratified through the supreme gratification 
of tie devotee, relinquish their hold on him. 
Renunciation of the Vedas is not marked by an 
attitude of disrespect or irreverence towards them ; 
it is due to the fact that the devotee has 
realized the aim of all the Vedas. The devotee 

does not deliberately renounce the Vedas ; 
the Vedas themselves withdraw their control 
over him, knowing him to have realized the 

goal of existence. In that state, the devotee 
crosses the barriers of injunctions and interdictions 
imposed by the Vedas, and remains intoxicated 

with the indescribable Love of God ; nay, he 

stays in this world as a living embodiment of 
Divine Love. Manifesting Himself in the form 
of Divine Love, God Himself begins to sport 

within the devotee. 

crcfa s rrcfri g n n 

50. He crosses Maya, he crosses Maya, he 
takes others across Maya. 

In the ecstasy of joy the Devarsi, as if, 
shouts at the top of his voice that he who gets 
intoxicated like this with Divine Love not only 
crosses Maya himself, but takes all those, who 
come in contact with him, across Maya. He 

becomes a true saviour of the world. In the 

Bhagavata, the Lord Himself says:—‘'My devotee 
sanctifies the whole universe’ * ( )• 
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him or have a hearty talk with him, can never 
be described in words. The Love which yields 
itself to description through speech is the most 
external form of Love, Love is an emotion—an 
impulse felt within the heart. Bhagavan Sri 

Rama sent the following message of Love to 
the Universal Mother, Sri JanakI, who had been 

living in captivity at Lanka 

“O dear, the truth about the Love between 
You and Me is known only to My heart, 
and that heart constantly stays with You. 

Know You that herein lies the essence of 

Love.”* 

Love is experienced through the heart, and 

the heart of the Lover stays with the Beloved. 
In the absence of the heart, speech will have 
no direct means to describe the experiences of 
the former even imperfectly. It is, therefore, 
that whatever descriptions we get of Love are 
mere indications of its nature, and hence too 
external. Without obtaining a direct experience 
of Love none can know what it is like, and he 
who obtains this experience is deprived of his 
heart. One who has taken a plunge into water, 
can utter a sound only so long as his face is 
above water, but when the body has sunk into 
the abysmal deep, it is difficult even to trace it. 
Even so one who is drowned in the sea of Love 

★ rfece sfa TPT 3TS I ftPIT tp? tflTT II 
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sanction this. In this stage, the Vedas, finding 
their votary realizing their ultimate end, and 
being gratified through the supreme gratification 
of the devotee, relinquish their hold on him. 
Renunciation of the Vedas is not marked by an 
attitude of disrespect or irreverence towards them ; 
it is due to the fact that the devotee has 
realized the aim of all the Vedas. The devotee 
does not deliberately renounce the Vedas ; 
the Vedas themselves withdraw their control 
over him, knowing him to have realized the 
goal of existence. In that state, the devotee 
crosses the barriers of injunctions and interdictions 
imposed by the Vedas, and remains intoxicated 
with the indescribable Love of God; nay, he 
stays in this world as a living embodiment of 
Divine Love. Manifesting Himself in the form 
of Divine Love, God Himself begins to sport 
within the devotee. 

S rKfcT S enfrl 3 W U 

50. He crosses Maya, he crosses Maya, he 
takes others across Maya. 

In the ecstasy of joy the Devarsi, as if, 
shouts at the top of his voice that he who gets 
intoxicated like this with Divine Love not only 
crosses Maya himself, but takes all those, who 
come in contact with him, across Maya. He 
becomes a true saviour of the world. In the 
Bhdgavata, the Lord Himself says:—‘‘My devotee 
sanctifies the whole universe” ( 3^*1 ). 
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*The question raised in the forty-sixth aphorisn 
as to who crosses Maya has been answered in th 
succeeding aphorisms. The means of attaining Divin 
Love, and the marks of those who have attained 
such Love, have been delineated through these aphorisms 
In the next chapter the Devarsi will proceed t< 
delineate the nature of that Love, attaining whicl 
great devotees are easily able to scale the height! 
described above. 
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Two Types of Devotion—Divine 
Love and Secondary Devotion 

sNrcercq*; n vc? II 

51. Divine Love is indefinable in nature. 

There is no difference between Love and 
God. Just as it is impossible to describe Brahma 
through speech—even the Vedas are unable to 
say anything beyond (Not this, not this),— 

similarly the nature of Love cannot be described 
through speech. Even in the worldly plane we 
find that the joy we experience on meeting the 
object of our love, or receiving some news about 
him, or getting an opportunity to touch or embrace 
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him or have a hearty talk with him, can never 
be described in words. The Love which yields 
itself to description through speech is the most 
external form of Love. Love is an emotion—an 

impulse felt within the heart. Bhagavan Sri 

Rama sent the following message of Love to 

the Universal Mother, Sri JanakI, who had been 

living in captivity at Lanka :— 

“O dear, the truth about the Love between 

You and Me is known only to My heart, 

and that heart constantly stays with You. 

Know You that herein lies the essence of 

Love.”* 

Love is experienced through the heart, and 

the heart of the Lover stays with the Beloved. 

In the absence of the heart, speech will have 
no direct means to describe the experiences of 

the former even imperfectly. It is, therefore, 

that whatever descriptions we get of Love are 
mere indications of its nature, and hence too 
external. Without obtaining a direct experience 
of Love none can know what it is like, and he 
who obtains this experience is deprived of his 
heart. One who has taken a plunge into water, 
can utter a sound only so long as his face is 
above water, but when the body has sunk into 
the abysmal deep, it is difficult even to trace it. 
Even so one who is drowned in the sea of Love 

★ ^ I SfERT fsTCI T&t *FT *fKT II 
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finds himself unable to speak. And whatever is 
said by those who do not dive deep, but only 
swim and float on the surface, is nothing but a 
description of the external surface. 

“He who is drowned cannot speak; he who 

speaks is ignorant. 

The sea of Love is deep; some wise and clever soul 

alone can drown in it.”* 

ii n 

C\ N 

52. It is like the pleasure of the palate 
enjoyed by the dumb. 

One who is dumb feels delighted when he 
tastes something sweet, he smiles, but he cannot 

describe the taste. Even so a Lover of God is 
immersed in joy when he obtains a direct 
experience of Love ; he cannot, however, describe 
the nature of his experience to another. There 
is self-forgetfulness in Love. A Lover, therefore, 

does not know what he is, and what he knows. 
It is, therefore, that Sri Radha once said to one 
of Her companions that She knew nothing of 
Love of Sri Krsna, She understood nothing 

about it, and that if at all She knew or 

understood anything about it, She had no words 
to express it. The only thing She knew was 
that the moment She felt His touch within the 
heart, She lost Her consciousness. 

★ f# Sft sft£ sfr sptstpT M 
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53. This Love manifests itself in some rare 
qualified souls ( devotees in the path of Love ). 

It is an indisputable fact that the nature 
of Divine Love cannot be described in words, 
but when some privileged soul, who has drunk 
deep from the cup of Love, forgetful of his 

body and mind, begins to behave like one 

possessed, marks of this Love, however slight, 
begin to manifest themselves through him before 
the people. Rays of Love, automatically begin to 
radiate not only through the speech and eyes of 
such a Mahatma, but through every pore of 
his body. Such manifestation of Divine Love 
is a direct revelation of God Himself. Such a 
revelation takes place only through some rare 
God-loving soul. 

54. This Love is devoid of qualities, seeks 
no return, grows from more to more every 
moment, knows no break, is subtler than the 
subtlest and is of the nature of experience. 

The attachment we develop for a person on 
perceiving some good quality in him is liable to 

• Some read it as 
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disappear the moment we fail to notice that 
quality. True Love, however, is not dependent 
on qualities. The true Lover finds no time to 
look into the virtues and faults of the Beloved; 
his Love is a spontaneous outpouring of the 
heart. Or the expression 'devoid of qualities' 
may be taken to mean that Love transcends the 
Gunas. It is beyond the pale of the three 
Gunas. 

There is no self-seeking in Love, because 
in that realm there is no tinge of self-interest 
beyond the desire of seeing the Beloved happy. 
The Beloved alone is the supreme object to be 
attained by the Lover. Where there is the faintest 
desire to receive something in return the altar of 
Love is defiled by vile lust. That is why in true 
Love not the least trace of desire is present. 

In true Love there is no ebb or decline ; 
on the contrary, it goes on increasing for ever. 
Love knows no culmination. The Lover always 
feel that his Love is not up to the mark. In 
no circumstance does he find that his Love 
has grown to any extent ; that is why every 
effort of his is naturally directed to developing 
his Love. There is no break or cessation in 
this process of continuous growth of Love. This 
spotless Love goes on increasing rapidly from 
day to day. 

“Love constantly grows like the orb of the 

waxing moon; 
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Only theie is no full moon here, hence it never 
reaches the highest point.”* 
This Love, residing as it does in the 
inmost recesses of the heart, is subtler than the 
subtlest and is only experienced through the 

heart. Says the great devotee Rasakhan, as if 
paraphrasing the aphorism quoted above : — 

••Love is the fountain of all sweetness, which 
is not dependent on youth, virtue, beauty or 
wealth, nor tainted by self-interest or thoughts 
of personal gain, and which is unalloyed and 
free from desire ( of self-gratification ). 
Very subtle, very soft, very slender, very 

remote. 

Love is the hardest of all, constant and unvaried 

in sweetness, brimful. 
All sweetness, spontaneous, disinterested, 
unwavering, sublime, unvaried in sweetness, 
constantly growing—such is pure Love, O 

Rasakhan.”! 

This Love is supremely blissful ; uniting the 
devotee with Sri Hari, the repository of all 
Bliss, it makes him an embodiment of Bliss. 

* iro srfeft siff g-fa^r gtg i 

5 gff, mg gnsrf g n 

f fag fagg gg gg, fag rnfa i 
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acsn«j ^ 

vricmfcf f^airfcT n ** it 

55. Attaining this Love, the loving devotee 
sees nothing but Love, hears only about Love, 
speaks only of Love and thinks of Love alone. 

The loving devotee, merged as he is in the 
divine sentiment of this supreme Love, nay, 
who is an embodiment of blissful Love, sees all 
round him nothing but the dearest object of his 
Love ; he is all Love and all joy. He fails to 
see and other object. The following is the 
utterance of a GopT, who had attained this stage: — 

“In whichever direction I look 

I find the landscape full of Syaina ( dark 

blue ) — 

The bowers and groves are dark, 

The water of the Jamuna is dark. 

The sky is overcast with dark clouds. 

All colours are permeated with the dark colour. 

People say this is something novel. 

Am I mad, or the dark pupils in the people’s eyes 

are changed ? 

The heart of the Moon and the scion of the 

Sun are dark; 

The Musk is dark, as well as 

Cupid, the conqueror of the world. 

The neck of the blue-necked Siva is also dark, 

As if the dark colour has been broadcast all 

over the earth. 

The letters of the Vedas appear dark. 

The point of the tapering light is also dark. 

Not to speak of men and gods. 
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The Formless Brahma itself has assumed a 

dark Form.”* 

Another devotee says:— 

"In the streets, on the bathing Gh&ts. 

In the alleys, in the orchards. 

In the trees, in the creepers, 

In the gardens, in the groves. 

In the doorways, on the walls. 

On the thresholds, on the windows, 

In the diamonds, in the necklaces, 

In the ornaments, in the body, 

In the woodlands, in the bowers, 

In the Gopis, in the cows. 

In the flocks of cattle in Gokula. 

In the lightning and in the clouds — 

In whichever direction I look, I see nothing 

but $y&ma ; 

It is <5yama, again, who is spread before my 
eyes and has settled in my mind/’f 

* ftra f^r wfrC 11 
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ever remains enraptured by the dulcet notes of 
his Beloved's flute. Similarly, no other word bnt 
the Name of his Beloved would escape his lips. 
He would never feel tired of singing praises of 
his Beloved. In every word that he would 
utter, he would enjoy the incomparable flavour 
of the nectar of Divine Love; he would ever 
remain absorbed in quaffing that nectar with 
unabated zest. No room would be left in his heart 
for anybody else; the Beloved alone would enjoy 
undivided sovereignty and exercise fullest authority 
over it. No corner of his heart would remain 
unoccupied to admit even a shadow of remembrance 
of the existence of anyone else. His heart is 
transformed into the very image of Love for the 
Beloved. The poet visualizes this very state 
of the devotee when he says: — 

"We refuse to hear the sound of any other Name 

through these ears. 

This thread ( of life ) is coloured in one 

single hue. 

If any other name escapes our lips through 

inadvertance, 

Let the mouth be sealed, and the tongue dipped in 

the strongest poison, 

Thakur says, such is the condition of our mind: 

We are loth to give up this vow even 

unconsciously. 

Let these foolish eyes be burnt if they turn 

to see anything else than the cloud-like form 

( of £ri K m a ),”* 

* cirri' ffFT ^ I 
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All the limbs of the body feel only the 
presence "of the Beloved. The senses make Him 
alone the object of their perception. The eyes 
constantly see the entire universe as full of 

Syama. The ears hear only the enchanting 
melody of His flute, which is nothing but a 

manifestation of Sabda-Brahma. The nose 
constantly smells the divine fragrance emanating 
from His person. The palate incessantly tastes 
the nectar of His Love. And the body feels 
only the incomparable touch of the Child of 
Nanda, who is an embodiment of all Beauty 
and sweetness, the Lord of Love * and the fountain¬ 
head of joy, and whose touch is most delightful. 
He is sound in Aka3a ( ether ), the quality of 
touch in Air, light in Fire, flavour in Water, 
and smell in Earth. He permeates all that 
exists. It is He who is revealing, however 
imperfectly. His own incomparable Beauty through 

every object. Everywhere there is Love and 
Bliss alone. The whole universe full of Love, 
full of Bliss, full of enjoyment, full of Sri Krsna. 
Every object is permeated with Joy, Beauty 
and Sweetness. The perceiver and the perceived, 
both are full of sweetness; I and Thou both 
are sweet; everything pertaining to that Lord 
of Sweetness, the embodiment of supreme 
nectarean joy, is sweet. The Sruti says:— 

srgp: ferr# ; ^ i 
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n^ qif§^ ?5r: ii 

“Sweet are the winds that blow, the seas 
scatter sweetness all round, let our herbs be 
sweet, the very dust of the earth is full of 
sweetness.” 


There is sweetness and sweetness all round. 
Thus, the loving devotee sees God, the embodiment 
of Love, everywhere, whereas God sees the 
devotee all round. The Lord says in the Gita: 

“He who sees Me everywhere, and everything 
in Me, never loses hold of Me, nor do I lose 
hold of him.”* 

The mighty and eternal ocean of the nectar 

of Divine Love in which the loving devotee 

finds himself merged in this state is wholly 
indescribable. This is what may be said to be 
the characteristic of Devotional Love, or Transcen¬ 
dent Devotion. This is the highest state of 
Infinite Bliss. Comparing this Infinite Bliss with 
the finite, limited joy of the world, the Sruti 
says:— 

“Where none else is seen, none else is heard, 

none else is cognized, that is the state of the 

Infinite. When others are seen, heard and 
cognized that is the finite state. That which 

* rft Jit ^ rrfa qsqfa i 
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is Infinite is Immortal, while that which is 
finite is mortal*”* 

That is why Love is always sweet, immortal, 
eternal, and synonymous with Truth itself. 


fw u n 

56. There are three kinds of secondary 
Devotion classified according to Gunas, or 
according to types, such as the Devotion of the 
afflicted, etc. 


The Primary, or Superior type of Devotion, 
through which the loving devotee attains his 
beloved Lord in the form of Love, has been so 
far discussed. It is this Bhakti which has been 
designated in the Bhagavata as unmotived (slight ) 
or unqualified () Devotion, and in the Gita 
as the Devotion of the enlightened soul ( Jiiani). 
In unmotived Devotion, the thought-currents 
and activities of the devotee naturally and 
incessantly flow towards God; that is to say, 
his mind is constantly attached to God by ties 
of disinterested and exclusive Love, and all his 
actions are intended for God ( Bhagavata) III. 
xxix. 11-12). And the devotee of the enlightened 
type mentioned in the Gita, sees everything as 


TT frT'ZT5®oft% qTRfaSTRrfir ?T WTBT 

TRR^wtRRfi^rRTfir asm, ?fr ^ ^rt crsHtm 


tRv'r cTRRJT || 


( Chh§,ndogyopani§ad VII. xxiv. 1 ) 
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Vasudeva (Chap. VII. 19 ). These two types of 
devotees are the very images of God. Now, in 
the present aphorism, the secondary type of 
Devotion, which is of a lower order than the one 
described above, is being delineated. This secondary 
type of Devotion is of three kinds according as it is 
Sattvic, Rajasic or Tamasic, or as it i9 associated 
with the distressed (), the seeker of Truth 
( f^rg ) or the seeker of worldly gain ( sraWf ). 

The Devotion, which is intended for wiping 
out sins and is practised in the form of offering 
the fruits of action to God, or in which worship 
is performed as a duty maintaining distinction 
between the worshipper and the worshipped, is 
the Sattvic form of Devotion ( Bhagavata . III. 
xxix. 10 ). 

The Devotion, which is prompted by the 
desire of acquiring worldly enjoyments, fame and 
earthly power, and is practised in the form of 
image-worship only, is the Rajasic type of Devotion 

( Bhagavata, III. xxix. 9 ). 

The Devotion, which is actuated by anger, 
the spirit of injury to others, hypocrisy and 
jealousy is the Tamasic or lowest type of 
Devotion ( Bhagavata III. xxix. 8 ). 

Similarly, the distressed, the seeker of truth 
and the seeker of worldly possessions practise 
three different forms of Devotion through three 
different kinds of j worship; that is to say, the 
secondary type of Devotion is divided into three 
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kinds, according to the difference of motive of 
the devotee. 

Although the practice of this secondary type 

of Devotion is not directly conducive to God- 

Realization, the devotees practising it are, indeed, 

virtuous; by practising this Devotion they, too, 
eventually attain, by the grace of God, that 
higher type of Devotion which is the primary 

means of God-Realization, or Devotion in the 

form of Love, which is the same as God Himself. 
The speciality of Devotion lies in the fact that 
it ultimately leads to the attainment of Divine 
Love, which is so difficult to attain. That is 

why even this secondary type of Devotion has 

been assigned a very high place in the scriptures 
and is regarded as capable of being practised 
only by virtuous souls. Far in every form of 
Devotion, remembrance and contemplation of 
God and dependence on Him are present in one 
form of another; and the direct result of these 

three—remembrance of God, contemplation of 
God, and dependence on God-is God-Realization. 
Therefore, everyone should make it a point to 

practise Devotion in whatever form it may be. 
But as far as possible one should try to practise 
the Sattvic form of devotion; or let one practise 
Devotion as a true seeker of wealth (), for 
the attainment of Divine Love, looking upon 
the accumulated treasures of the whole world as 
trash and an evil, and recognizing God as the 
supreme object, the supreme wealth. 
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57* ( Among these ) every preceding type 
of Devotion is better and more fruitful than 
every succeeding type. 

The Rajasic type of Devotion is better than 
the Tamasic type, and the Sattvic type is better 
than the Rajasic. Similarly, the Devotion prac¬ 
tised by the seeker of truth is better than 
that practised by the seeker of wealth, and 
better and more fruitful than both the types is 
the Devotion of the afflicted and the distressed. 
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Easiness and Superiority of 
Devotion as a Practice 
atevji vreeft n v.6 n 

58. The practice of Devotion is the easiest 
of all forms of spiritual practice. 

The glory of the path of Devotion and its 
superiority as a discipline over the paths of 
Karma, Yoga and Jnana, etc., have been discussed 
in the foregoing sections. The author now 
proceeds to show that though superior to all 
other achievements, Devotion is the easiest to 
attain. Learning, wealth, high birth, high rank 
in the social order, study of the Vedas, austere 
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penance, wisdom and dispassion, none of these 
is necessary for the attainment of Bhakti 
( Devotion ); what is needed is constant and 
loving remembrance of God coupled with a 
childlike faith in His infinite mercy. When this 

is resorted to, the easiness of Bhakti begins to 

manifest itself. The Divine Grace is being 
eternally showered on all. Man is deprived of 
this grace simply because he does not believe in 
it. The Lord has proclaimed in the Gita that 

He is the friend of all beings, and that one 
who comes to realize this immediately attains 
peace:— 

§?? gicsn ni u 

( V. 29 ) 

Placing his faith in Divine Grace, one 
should imagine that he is bathing in the ocean 
of Grace, that above and below, right and left, 
the whole atmosphere is surcharged with Grace 
and that the latter covers all time, past, present 
and future. The moment he realizes this, he is 
rid of all sins and afflictions through the action 
of the same Grace, and becomes eligible for 

attaining Devotion. Wish this preliminary faith 
in Divine Grace, exclusive remembrance of God 

can be practised under all conditions and by 
all alike, irrespective of age, sex or social rank. 
One has to renounce or adopt nothing in this 
practice. Even though Divine Grace extends 
over all at all times, we have no faith in it; 
it is this faith which has got to be cultivated 
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and strengthened. When this is done, all that 
is required for attainment of Devotion will be 
automatically realized by the practicant. “I am 
easy of attainment by such a person”, says the 
Lord in the Gita ( VIII. 14 ). Devotion cannot 
be attained by any other means, it is attained 
only through the practice of Bhajana ( Remem- 
brance of God ). 

59. The proof of Devotion is Devotion 
itself, it requires no other proof. 

Practicants treading the path of Devotion 

themselves gain indications of the bliss of 
Devotion in the course of their practice. They 
come to possess direct experience of that bliss 
from time to time and hence do not require any 
external proof. A woman experiencing the joy 
of the marital state alone knows what it is like, 
it cannot be explained to a virgin. Even so, 
the devotee alone knows what the bliss of 
Devotion is like, it is not a thing to be verbally 
explained. The bliss of Devotion is enjoyed only 
by the virtuous soul who has renounced all desires 
and constantly lives in loving remembrance of the 
Lord with the sole motive of attaining Divine 
Love, depending entirely on Divine Grace. 

5Tlf?c^qTrT M U 

60. Devotion is of the nature of Peace 
and Supreme Joy. 
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Peace and Supreme Bliss are direct 
manifestations of God. It is God Himself who 
is manifested in the form of Divine Love, 
that is why Divine Love is of the nature of 

Peace and Supreme Bliss. God, who is Bliss 

Itself manifests Himself through that Bliss 
aspect ( known in Sanskrit as the 'Hl&dinr 

aspect ) in the form of Divine Love and the 

Lover, and enjoys that Bliss revealing Himself 
again, as the Beloved. This is what they call 

His Sport of joy (). It should, however, 
be noted that the Lord, whose Love or Devotion 
is of the nature of Peace and Bliss, is not the 
same as the Saguna Brahma ( God with Attributes) 
of the philosophers of the Nirguna school, whom 
they regard as tied to the Gunas of Prakrti, 
viz, Sattva, Rajas and Tamas. The Divine Form 
of the blessed Lord is eternally revealed 
through His Yogamaya, who is His own Bliss 
aspect, That is why sages, who have attained 

the bliss of Self-Realization, and Jivanmuktas 
( liberated souls) like Vyasa, Narada, Sukadeva, 
Janaka and Sanaka get enraptured by each one 
of his Divine qualities, the Divine ornaments 
on His Person, the Divine fragrance of His 
Body, the Divine melody of His Flute, and His 
Divine Beauty. If these attributes of the Lord 

were nothing but the manifestations of gross 

Maya, which has given birth to this material 
universe and whose nature is to screen the 
Divine Effulgence, or if the Divine Form of 
the Lord were nothing but a product of Maya, 
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they would not have been able to attract 
sages and saints, who had become one with 
Brahma, having cut the knots of May a . The 
beloved Lord of devotees is none other than 
the Paramatma, living beyond the pale of 
Maya, who is described by the philosophers of 
the Nirguna school as the taintless Brahma, who 
is of the nature of Sachchidananda ( Existence, 
Knowledge and Bliss), and whom the Vedas 
attempt indirectly to indicate by saying ‘Not 
this Not this 1 ( ^Rr ). To describe Him as 
the ocean of Peace and Bliss is no correct 
description of His nature. It is Love for Him 
which has been described as of the nature of 
Supreme Peace and Supreme Bliss, and it is this 
Love of which Devarsi Narada speaks in the 
above aphorism. 
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Devotional Practices and 
their Obstacles 

h f?r%feaT?*T55to- 

fencT$ U H 

61. The devotee should not worry about 
worldly losses, having surrendered himself and 
his temporal and spiritual interests to God. 

Having offered his all to God, what need 
has the devotee to worry about things of the 
world ? Contemplation on his dearest Lord should 
be the only object of his concern. It is all the 
same to him whether those who are near and 

* Some read it as 
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dear to him, or his resources in the shape 

of men and money and other worldly possessions, 
such as honour, etc., remain intact or perish; he 
is absolutely unconcerned about them; for having 

offered them to God, he has already made 

himself destitute in every way. Besides, where 
should he find the time or the mind to worry 

about these things, his mind having already 

been robbed by thoughts of that wish-yielding 
jewel ( God ), who takes away all anxieties ? 
That past-master in the art of theft is never 

inclined to return the devotee's mind to him; 

and in the absence of the mind how should 
he worry about any loss ? A traveller in the 
path of God-Love should, therefore, feel no 
worry about worldly losses. He should fix his 

thoughts on God alone, who is the root and 

substance of everything. It becomes natural for 
the mind of the devotee to do so. 

62. But until perfection is reached in Devo¬ 
tion; worldly activities should not be abandoned, 
and Devotion should be practised renouncing 
the fruit thereof ( i. e. in a disinterested way ). 

When divine Love is attained, worldly ( as 
well as religious) activities diminish automatically; 

* Some read it as 
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one has not to renounce them deliberately. 
‘Offering’ means offering a thing mentally. More¬ 
over, when the higher stages of Love are 

reached, the devotee having risen above the 
ordinary rules of conduct, is not bound by duties 
which relax their hold on him. Such is the 
law governing that state. But he who deliberately 
flouts the authority of the scriptures in the 
name of Divine Love will find it most difficult 
to attain perfection in Devotion. That is why 
the author sounds this note of warning that 

worldly activities should not be deliberately 
abandoned. The practicant should continue to 
do his work renouncing the desire for fruit. He 
who carries on his duties in a disinterested 
spirit is automatically freed from anxieties 

concerning worldly losses, and worldly activities, 
carried on in a disinterested spirit for the 
approbation of God, prove helpful in the attain¬ 
ment of devotion. 

63. Talks about women, wealth, unbelievers 
and enemies should not be heard. 

In the preceding aphorism it has been 
enjoined that worldly activities should not be 
renounced: they should, therefore, be pursued in 

the ordinary course. But the traveller in the 
path of God-Love should take particular care, 

* Some read it as . 
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even in the course 


of these activities, to avoid 


hearing talks about women, wealth, unbelievers 


and enemies. 


( 1 ) He whose mind is engrossed in thoughts 
of women can never contemplate on God. The 
thought of woman arouses passion, and passion 
is the greatest obstacle in the path of God- 
Love. Thought of woman arises from the sight 
of woman, as well as from hearing or reading 
stories about woman. A practicant, therefore, 
should never talk of woman, should never hear 
talks or songs about woman, should never see 
feminine pictures, should not read books or other 
literature bearing on woman, should not attend 
cinema shows or theatrical performances, should 
not discuss feminine character, should not write 
articles on woman, and should not stay in the 
midst of women or unnecessarily mix with 
them. The practicant, who is married, should 
try as far as possible to avoid contact with 
any woman other than his wife ; whereas talking 
or hearing talks about women, and seeing of 
feminine pictures is injurious to all. The Srimad 
Bhdgavata says : “There is nothing in the world 
whose contact brings so much infatuation and 
bondage as the contact of women, or of those 
who are attached to women.”* Again, in the 



( III. xxxi. 35 ) 
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fifth book, the contact of men attached to women 
has been described as the 'gate to Hell/ Just 
as men should avoid the company of women, 
even so women should avoid the company of men. 

( 2) The thought of wealth gives rise to 

greed. Once greed is roused in the mind, the 
discrimination between right and wrong is lost, 
and leaving the right track man begins to follow 
the path of unrighteousness. Hence one should 
shun the sight of wealth and refuse to hear the 
proud talks of the wealthy centring round 
worldly enjoyments 

( 3 ) An unbeliever is he who does not 
believe in God and the scriptures. There is no 
greater enemy of mankind than the sceptic, who 
does not believe in the existence of God, and 
says—'All this talk is nonsense. There is no 

substance in that. God is only a pretence ; has 
anybody seen God ? The soul is only a fiction/ 
Contact with cavillers who prate like this, and 
denounce God and the scriptures, and hearing of 

their stories, breed irreverence towards God. 
There is no surer road to downfall than this 
sort of irreverence. Hence one should always 
shun the company of unbelievers. 

( 4 ) Truly speaking, there is no enemy in 
the eyes of a devotee. How can one who sees 

the whole world permeated by God, the delighter 
on his soul, who sees the universe as full of his 
beloved Sri Krsna, regard anybody as his enemy ? 
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The great Lord Siva says, in the words of 
Goswami Tulasidas:— 

“O Uma, he who is devoted to the feet of 
Rama, who is free from lust, arrogance 

and anger, 

Sees the world as full of his Lord; with 
whom shall he quarrel ?”* 

But so long as perfection in the path is 

not reached, the practicant has to develop this 

idea mentally and should try to persuade himself 
that everything is a manifestation of his Lord. 
At this stage, if any person happens to harbour 
ill-will against him, or bears enmity towards him 
through some misunderstanding, the practicant 
should try as far as possible to avoid hearing 
any talk about this enmity. For it is very likely 
that through hearing of such talks anger may 
be aroused in him. On his own part, therefore, 
let the practicant regard none as his enemy 
other than his own untamed mind ; and if 

anybody entertains enmity towards him, let him 
not take any notice of it. 

Thought of woman excites passion, thought 

of money arouses greed, thought of an unbeliever 
induces disbelief in God, and thought of the 
enemy provokes anger. Therefore, as far as 
possible tales connected with these four should 
never be heard. 

* 3st 3 fa*Rf afts i 

fsrsr sftito faffs n 

— R£macharitam&nasa 
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srfiwRSwnfop tmsv; h ^ h 

64. Pride., hypocrisy, etc., should be 
abandoned. 

The preceding aphorism commands us not 
to hear talks about woman, wealth, the unbeliever 
and the enemy. But the practicant, who refuses 
to hear such talks, should not fondly believe 
that he has overcome lust and greed for wealth, 

that he is a great believer in God, and that he 

has no enemies. Pride is invariably the precursor 
of a fall. Wealth, progeny, power, health, learning, 
wisdom, family status, pedigree, social rank, 
conduct in life, physical appearance, position and 
personal achievement, none of these should be a 
source of pride to us. Whatever things of value, 
or noble quality, the practicant may possess, or 
whenever he finds that he is progressing well in 

his spiritual discipline, he should attribute it to 

Divine Grace. Pride being extremely harmful 
should be wholly abandoned. Even the pride of 
being prideless should be driven out of the heart. 
Cultivation of the spirit of humility, modesty 
and docility is a sovereign remedy for uprooting 
pride. The practice of bowing before the repre¬ 
sentation of God also kills pride. Hypocrisy 
should likewise be renounced. Hypocrisy means 
simulation of virtues not actually possessed, either 
through desire for wealth or honour, or through 
the force of habit i. e. f feigning the character of 
a pious man, a devotee or a self-denying man. 
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The path of spiritual progress is closed against 
the hypocrite. He exhausts all his learning, 
intellect and resourcefulness in maintaining his 
false appearance. Absence of pride and simplicity 
are two sovereign helps in the path of Devotion, 
and Pride and Hypocrisy are two great obstacles. 
The last two evils form part of the demoniacal 
properties. By adding 'etc/ after them, the 
author has made an indirect reference to the 

other evils coming under the head of the 

demoniacal properties.* Therefore, according to 

* A detailed description of the demoniacal properties is 
contained in verse 7 to 20 of the sixteenth chapter of the 
Gita- A gist of those verses is given below: — 

“Men possessing a demoniacal nature know not what 
conduct should be followed and what should be avoided ; they, 
therefore, possess neither purity, nor right conduct, nor even 
truth. They allege that the creation is without any truth 
behind it, without any moral basis, without a God ; and is 
brought about only by the union of man and woman. It has 
no other end or goal but enjoyment of the senses. Holding 
this view, these malevolent men of small understanding and 
fierce deeds, who have lost their senses, take birth only for 
the destruction of the world. Giving themselves up to insatiable 
desires, possessed of hypocrisy, conceit and arrogance, and 
clinging to false ideas through delusion ( hoping to satisfy 
their desires through illegitimate means ) they engage 
themselves in action with impure resolves. Giving way to 
untold cares till the last breath, regarding the gratification of 
desires as the highest object of life, held in bondage by a 
hundred ties of aspirations, given over to lust and anger, 
they strive to obtain by unlawful means ( theft, treachery, 
etc. ) hoards of wealth for sensual enjoyments. ‘This I have 
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this aphorism, all the demoniacal properties 
should be renounced by the practicant. 

wrcnftw n n 

65. Having offered all activities to God, if 
the devotee is still haunted by lust, anger, pride, 
etc., he should direct these towards Him (God). 

When everything has been offered to God, 
to whom are lust and anger, etc., to be offered ? 
Just as the dearest Lord is the object of Love 
of His devotee, even so He is the object of 
the latter's passion, anger, etc. Since none else 

gained today, that object, too, will be realized by mein due 
course; so much wealth is already mine and so much more 
will be added to it. I have got rid of this enemy, and shall 
dispose of others as well. I am the Lord, I am the enjoyer, 
I am perfect, powerful and happy. I am wealthy, and well¬ 
born, who is there to vie with me ? I shall perform sacrifices, 
I shall give alms. I shall make merry.’ Bewildered by 
thoughts like these and enmeshed in the web of delusion, 
addicted to the gratification of desires, they fall downwards 
into foul hell. Self-glorified, unbending, filled with the 
intoxication of pride and wealth, they perform nominal 
sacrifices for ostentation, contrary to scriptural injunctions. 
Given over to egoism, brute force, arrogance, lust and wrath, 
malicious, hating Me in the bodies of others and in then- 
own, these haters, pitiless, vile among men in the world, I 
ever cast into demoniacal wombs. O Arjuna, cast into 
demoniacal wombs, birth after birth, and without attaining 
Me ( failing even to get the human body which alone is 
privileged to realize Me ), they sink into still lower depths-” 
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exists in the eyes of the devotee, who will 

become the object of these last impulses ? This 

does not mean that even lovers of God are 
subject to the same type of lust, anger, pride 
etc., which haunt the mind of ordinary men of 
the world. The need for overcoming lust, anger, 
pride, etc., which are a part of the demoniacal 
properties, has already been emphasized. How, 
then, can this gross type of lust lurk in the 
mind of saints and devotees in the path of 
Love ? How can they be subject to worldly 

attachment, hatred, malice and anger ? How 
can those embodiments of humility have any 

trace of selbesteem in them ? Even the seeds 

of these imperfections are absent in them. How 
can these evils remain when they have no 

craving for self-gratification ? The sole aim of 

life of these devotees is to make their Beloved 

happy. “The desire to make Srf ICrsna happy is 
the keynote of the noble sentiments of the 

Gopis.*' There is no impression of the world 
left in their mind, the stand dedicated to their 
beloved Lord, having lost all sense of honour 
and shame, hatred, family prestige and propriety 
of behaviour, and forgetting all thoughts of the 
body, home, enjoyment and even salvation. The 
sentiments of these devotees being Divine, their 
lust, anger and piide assume a divine character. 
That is why even sages, who had attained 
salvation and had become embodiments of supreme 
dispassion, deemed themselves blessed in getting 
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an opportunity of singing or hearing the songs 
of such amorous sports of devotees steeped in 
God-Love. The devotee whose mind has turned 
away from everything else, and whose heart 
craves for nothing else than God, cries in agony 
oppressed by the desire to see his beloved 
Lord 

“O Lord I O Dearest ! O the sole friend of 
the universe 1 O K^^a, the Enchanter of 
heart I O elusive Lord, O the Ocean of 
Mercy. O Lord, O the Ravisher of Soul 1 O 
the Soother of eyes, when will You bless 
these eyes with a sight of Your graceful 
Form ?”• 

Sri Rukmini Devi, who was wholly absorbed 
in the Love of Sri Krspa, says 

“O Imperishable One 1 O the Enchanter of 
the three worlds 1 Hearing the praises of 
Thy divine virtues, which entering the heart 
through the passage of the ears remove all 
the fret and fever of the hearer, and of Thy 
Divine Form which is the supreme object of 
sight for those who are endowed with eyes,— 
my heart has lost all sense of shame and 
has become wholly attached to Thee. O 
Mukunda, the bestower of salvation 1 there 
is none who can be compared to Thee, in 

*1^1 I TJspTEpsrreit 

5 fiS’JT c t>Vht>Rl r 4t I 

| fTT«I I ^IPJT I JPPTTftrcm 

^ rf TTfearftr t? ii 

( Sri Krishna-Kamamrita ) 
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pedigree, elegance of form, in manners, in 
learning, in freshness of youth, fa wealth 

and m glory (Thou alone art Thy obiect of 
comparison ). O best of men, You enchant 
the heart of the entire human race, o lion 
among men, on the approach of the time of 
marriage ( time of union with Thee ) where 
is the girl ( i. e ., the devotee ) of noble descent 
accomplished and wise, who will not deshe 
to be bound in wedlock to Thee. O possessor 
o lotus eyes, if I am not blessed with the 
sacred dust of Thy feet, which even gr * 

souls hke Sankara, Lord of Parv 8 at 

sprinkle on their body fa order to dispel 
the darkness of their heart, know it f or 
certain that I shall cast off this mortal coil 
wasting the body through performance oi 
austere penances, and death through this 
process will win for me Th„ S 
though it be after a hundred births."* §raCe ’ eVen 


* SIccTT 


TO TOff £ 

f5Tf f fem d I +1 f% 

o | f%yPTq^rf n 

‘TftT ^ fvJWrfl’ ff fjftfT spfqr 

^ OTEr *T=r?wre 

( grjmad Bhagavata X. Lii. 37, 38, 43) 






sfftT 
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The principal queens of Sri Krsna once 

addressed Draupadi thus *. 

“O pious lady, we have no desire for 
sovereignty over the whole earth, lordship 
over the domains of Indra, supernatural 
powers ( Siddhis ), the position of Brahma 
( the Creator ), salvation or even a place in 
Vaiku^ha. ° ur sole ambition is t0 be able 
to place on our head the dust of §ri Kj-^a s 
feet scented by saffron on the bosom of 
Kamala (the Goddess of Wealth )•”* 

Beatitude rolls at the feet of such devotees 

-He who has developed for the feet of 
Mukunda ( gri K I?9 a). the Supreme Bliss of 
Devotion, the entire glory of salvation rolls 
at his feet.”t 

The Love-intoxicated Gopis, the crest-jewels 
of devotees, bemoaning the disappearance of Sri 
Krsjja from their midst, said : 

-O the chief of the clan of Yadus, those who 
take shelter under Your feet from fear of 
transmigration. Your lotus hands give them 
assurance of protection and fulfil their desires. 
O Dearest, place on our heads the hand with 

cPT HTfe? I 

® ( grimad Blijgavata X. Lxxxiii. 41-42 ) 

•j- qfe qqfcT 
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which You clasped the hand of Lak 5 mi (on 
the occasion of Her nuptials ), O Champion, 
the allayer of sufferings of the inhabitants 
of Vraja, Your sweet subdued smile curbs 
the pride of Your devotees. O Friend, we 
are Your dutiful servants, pray accept us in 
Your service and reveal to us the beautiful 

lotus of your face. O Delighter of our souls, 

O Remover of distress. Your sacred feet 
fulfil the desires of those who prostrate 

before them; they are constantly tended by 

the lotus-born gri Lab 5 mi ; they are the 
ornaments of the earth; they bestow peace 
and bliss when meditated on at the time of 
distress. O Dearest, place those supremely 
blissful and soothing pair of Your lotus feet 
on our heated bosom/'* 


This is ho w devotees, smitten by pangs of 

'fTFcT Sfipr? 

ftircfe- ff: sfcRtTftr n 

STOnfi** cfh 

^ w fft 

II 

c P>r : 3nf%cf 

sfcpnTfe i 

STcPT ^ ^ 

^ ?T: || 

( Srjmad Bhagavata X. xxxi. 5,'6, 13 ) 
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Love for Sri Krs^a, weep and wail for Him. 
And now the sportive Lord, who plays hide- 

and-seek, as it were, with His devotees, hearing 

that loving appeal suddenly appears with a gentle 
smile on His lips and in a Form which enchants 
the three worlds, which even Yogis find it 

difficult to perceive and even the highest gods 
aspire to behold, which captivates the hearts 

even of sages and seers and other liberate 
souls and enchants the god of Love himself, 
nay, which is the very essence of the beauty 
and sweetness of the entire world and the 
embodiment of Bliss, breathing entrancing music 
into His divine flute and diffusing Love Bliss 

and Sweetness in all directions and shedding all 
round the divine radiance of His moon-like face 
raining beauty and sweetness everywhere ! What 
becomes the condition of those blessed and 

saintly devotees who are privileged to behold 
and enjoy this entrancing sight through their 

divine eyes and divine consciousness, nobody has 
the power to describe. This is a mystic experience 
to describe which there are no adequate words 


in the human vocabulary. 

At this stage, the devotee automatically 
dedicates his all to the sacred feet of his beloved 
Lord, and in the exuberance of ecstasy cries out 
in utter disregard of the whole world : — 

-Fain would I renounce my hearth and home 
renounce the forest, renounce the town an 

the townsmen. 
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Fearing lest the elements wh.ch eonst.tnte 
his body, when separated, may swerve 
service of the Beloved, the devotee prays thus 

to God with an anxious heart: 

•‘Let this body be resolved into the five 
elements of which it is composed, and 
these elements enter their;! respective sources I 
but 1 beg one boon of Thee, O Lord, with 
my head bent low in submission. Please so 
ordain that the water in my body may go 
and join the water of the well which is 
used by my Beloved for drinking and bath- 
ing purposes. Let the element; of fire in my 
body go.' and; merge in the r looking-glass used 
by my Beloved; let the element of air go 

and reside in the blessed fan used by Him, 
and let the element of ether be united with 
the ether of the atmosphere in which my 
Beloved[/lives.”* 


As for the soul inhabiting the body, it can 
never remain apart from the blessed feet of the 
Lord. It will find a cosy corner in the heart 
of the Beloved. This is a small illustration of 
the 'passion’ residing in the heart of a devotee. 
Now, let us proceed to analyse his 'anger . 

On a particular day, Sri R5.dha got angry 
with Sr, Krsna owing to some mischievous 

szfffcr oxfrq- entirewfr TO II 
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to oa ■ y u y Him ■ When Her f «s came 
to peaty Her, She burst out in anger: “Pray 

do not mention His Name before Me; to sav 

no ing of Him, I shall spurn everything 
possessing a dark hue. I would rather ^ 

the pangs of separation from Him all My life 
but I shall never meet Him again 

“r Sha " neVer meet Him - so long as I live • 

I would rather suffer the pangs of separation,’ 
and would allow to be consumed by 

T 7 *h e of anguish : 

Have resolved in my mind that I shall 

T ci, 11 DeVer g ° the Way fre< l uen ted by Him. 
shall never apply collyrium to my eyes 

T i, n° r ShaU 1 all ° W musk to touch body’ 
shall not hear the music of the bee or the 
cuckoo, „„ , t „, r , Quch iie 

with my hand.”* 

et the reader mark carefully the amount 
of Love concealed behind this anger 1 

On another occasion, in order to eniov the 
loving anger of His devoted playmates, the pfayful 
r wi u y played a foul game with them and 

dedded to T ^ fFiendS thereU P° n 

None of th 0ycott their naughty companion, 
^^fjh^however, was actually prepared 

* favff *t Rpr if m sfctf faqr i 

^ *t to cTT# 5Rf || 

* T T* m ^ 5T * . ** % ft* ^ trpft „ 

*7 w * in ^ ^ ^ „ 

^ ft* i ft* toot «rfg n 
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to bear His separation even for a moment, fo 
He was the very breath of their life. u rn 
ing a show of anger they said: “Krsna Y 
Yourself violate the rules of the game and then 
turn round and grow stiff in anger. Therefore, 
walk out from here, we shall no longer al ow 
You to play with us". The moment He got this 
rebuff Sri Krsna came round and assumed a 
conciliatory attitude. He Knelt down before the 
playmates, asked their forgiveness and swore no 
to offend them again. The great Hindi poet and 
saint, Suradas, has sung as below 

-In same there is no consideration of Lord 

and servant. 

Hari ( Sri K r?9 a ) has lost the game and 
victory has gone to Sndama; why, then 
should You refuse to own Your defeat ? 
You are superior to us neither in birth, nor 
in social rank ; nor do we live under Your 

roof 1 

You lord it over us simply because You 
possess a few more cows than we. 

We shall play no more with a quarrelsome 

fellow, 

( Hearing this ) the Lord would express 
profuse regrets and kneel down before them. 
The Lord, says Suradas, would not forego 
the game ; He therefore swore by Nanda 
( His father ) and paid the wager. 


* tvra Jr 3fT3ft n&rf i 

^ PJ 
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This is a specimen of the devotees’ anger. 

Now remains the question of pride. Anent 
this, it may be said that a wounded sense of 
innocent pride is an embellishment of God-Love. 
Once upon a time Sri Radba got displeased 
with Sri Krs^a and assumed 1 an attitude of stiff¬ 
ness towards Him. Addressing .y Her companions. 
She said:— 

"O triends, let not the DarliDg of Nanda 
( K^na ) be admitted to My presence ; 
However much He may coax you, allow -Him 

not to enter My portals. 
How can people who indulge' in hypocrisy 

like ! Him be trusted ? 
Barring My dwelling, says ‘Naraya 9 a’, let 
Him go wherever He pleases/’* 

The Lord strained every nerve to placate 
Her anger, but to no purpose. At last He said:— 

"O Rjdhika, hear, the amount ' of; 1 strain 
imposed upon Me by this :anger of Yours I 
had not to bear even on occasions as follows : 
Uplifting the earth ( from under water ), I 
rescued Brahma and the Vedas and slew a 
formidable foe like the demon Madhu, 

ws fr fr tot cp? wr i 

snr ^ ff? 11 

* ?rf% ?r 3TRfT qrt i 

^ for stat, fat „ 

^ r| ^ Tt, spra: i 

'fTRRir’ ^jr im w ^rfa spr?r ^rf suf n 
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Vesting the kingdom of earth in the hands 
of the Brahmans, I relieved humanity of 
their terrible suflering and deprived Bali of 

his kingdom. 

Breaking the bow, I won the hand of Sit& 
and conquered the invincible RaY^na. 
Crushing demons like Agha, Baka, Vatsa, Ari^a 
and Ke£h I swallowed up the conflagration. 
Assuming the form of charming lady I 
enchanted gods as well as the demons and 
there was none in the world who did not 

yield to My charms. 
In order to restore the dead child of My 
preceptor, I searched the deep ocean, 

I know not what is there in this joy which 

makes it ever new ! 
Says ‘Surasyama’ in My efforts to conciliate 
You, I have forgotten all My strength/’* 

Blessed is this wounded sense of pride ! 
The Lord performed many a miraculous deed, 
but nowhere did He find His efforts thwarted 

* «PT *nfp « 

qvyft 8fT f^rfsT ^ ^ ^ * 

ff5f qq fef, pi pt TT5T II 

atefr'srfT gifaR 1 

are SHF arix? II 

%if qq rprl, ^ ^ sfr «r s>fr i 

*FTVT €T’TT ^ W 
vTrIt rnf| JTT TfT *T ^ 1 
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like this, never did He 

this occasion He was powerless^' ^ • -° n 
$rl R^dha to Him. This i s the inching 

between the Lord and His devotees-”^ th' ^ 
there is| attachment, passion a thlS Sp ° rt 

what not; but they are all ’• ^ pnde and 

a„ ^ % V W 

At this stage, ,h. renunciation If Z 

becomes' the tm_ ot Dharma 

diesis the highest rulZ w"™' »' * 

This, however, refers tn a 
attained perfection in the path of“ S Lo Z 
even during : the sta^e n f ~ But 

if an individna, is ever troubled ^ Z 
greed, etc, he should apply lhem a ll L 

Sentiments which stand V. , 1 lo God - 

Pat', of spiritual 

Mps when directed towards God”Z , in '° 

always be definitely borne in mind. °"‘ d 

In the Srimad Bhagavata, we find the tell 

mg utterance of Sukadeva th» • “ the folIow - 

Kade ' a, the prince of ascetics: - 
^ ™ ***«& *nftr <wnrat % t n 

( X. xxix. id ) 

He who directs passion, anger fear , - 

feeling 0 f identity, aud f Tu’ ’ 

God is bound to attain K ‘ P tow8rds 

T . ttain absorption in Him.” 

intense passion is roused onhr f 
which i s superior to all H P * ° r “ ° bjeCt 

embodies all glorv « * Ver ^ res pect, which 

glory, supreme sweetness, perfect 
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Got £*** 

from more to 

^ in his heart. Let him ventilate his anger 

towards Sri Krsna in the folio™!! 
terms- "Yon are, indeed, very hard-hearted and 
cruel. You do not appear before me even thong 
I have been imploring You for such a 

oi time! But remember, it IS my nr” 
beseech You and ( il You do no is fQot _ 

importunities) You will have to of 

an attitude of stiffness t»»»™ ineJlhaostWe 

Him thus: “Inasmuch as 1 possess 

fund God-remembrance to ^ “ 

- - 

"hetCSfur musTratn of how passion 

an^ and pride etc-, may -» 

G ° d ' ” n it." mother. Offer the child costly 

depending on , jishes t0 eat, show it great 

jewe s, g regard sing paeans of praise to 

“irt, " ihe promise o, Heaven or 
salvation; but the child would seek nothmg but xts 
mother and the suck given by her. How 
the child desire anything else when it has no 
knowledge of it. The only object of its knowledge 
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and desire is its mother. It can never be satisfied 
with anything given in exchange for the mother 
Even so, the devotee should crave for nothing 
but God. God alone should be the object of his 
craving. 

When the child has somewhat grown and 
begins to toddle, it stumbles and falls. It begins 
to cry. Hearing the cry the mother runs to 

help it. But the child gets angry with the mother: 
although it stumbled and suffered the fall itself, 
the mother becomes the object of its displeasure! 
Repeatedly it stammers out—“Why did you leave 
me alone and go elsewhere?” Now it assumes 

an attitude of stiffness towards the mother through 
a wounded sense of pride and says: “I shall 

no more talk with you, nor shall I ever sit on 
your lap. The mother tries to appease its anger 
by taking the child in her arms and giving it a 
suck. But the child evades her grip and runs 
weeping before her. Why does it do so ? It does 
so because it recognizes its claim over the 

mother. It knows the mother to be everything 
to it. If it is hungry, the fault lies with the 
mother; if it stumbles and falls, the fault is the 
mother’s; if it is unable to sleep the mother is 
at fault, and the punishment for this fault is 

displeasure, anger and an attitude of stiffness 

towards her. The devotee who solely depends 

on God can likewise make Him the object of 
his passion, anger and pride. 
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The Glory of Devotees in the 
Path of love 

s*t«r st>m, s#3 u w 

66. Dissolving the triple consciousness (viz., 
worshipper, the object of worship and the act 
of worship) Love alone should be cultivated, - * 
Love alone in the form of incessant service of 
the Lord, or incessant wifely Devotion to the 
Lord. 

Dissolving the triple consciousness in the 
shape of the worshipper, the object of worship 
and the act of worship or the Lover, the Beloved 
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and the act of loving, Love alone should be 

offered to the Lord in the form of incessant 
service or incessant wifely devotion. Both in the 
attitude of a worshipper or servitor (Dasyabhava ) 
and wifely devotion ( ICantabhava ) complete 
unity is attained with the Lord in due course. 
To offer one’s all, including body, mind and 
speech, to the Lord in an absolutely disinterested 
spirit and to cognize none in this world except 
the Lord,-such is the ideal of a servitor of the 
Lord. And to look upon the husband as one’s 
all-body, mind, wealth, goal, intellect, support, 
life, virtue, solvation, nay, as God Himself,—to 

recognize no male person in this world but the 
husband, and to regard the husband’s property 
as ^ one’s own property, the husband’s body as 
one’s own body, the husband’s mind as one’s own 
mind, the husband's service as one’s own service 
the husband’s authority as one’s own authority,' 
the husband’s honour as one's own honour, the' 

husband's dishonour as one’s own dishonour' and 
the husband's life as one’s own life, and in this 
way to depend solely on one’s husband and 
dedicate one’s life to him and to keep oneself 
constantly and exclusively engaged in his 

service in a perfectly disinterested spirit,-such is 
the ideal of wifely devotion. In essence, both 
these attitudes or types of Devotion are 
one. There is the spirit of equality in both. 
There is identity in both. Even in the practice 
of Devotion through service, a servitor forgets 
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his all and accepts the name and family of 
the Lord as his own. Whereas wifely devotion 
is attained only when one identifies oneself with 
the name and family of the husband. The follow¬ 
ing are the sentiments of Goswami Tulasidas in 
regard to Dasyabhava, the attitude of the servitor 
in Devotion:— 

“I belong to no particular caste or community, 

nor have I anything to do with another's 

caste or community ; 

No one is of any use to me, nor am I of 

any use to anyone. 

My welfare in this world as well as the next 
lies in the hands of the Lord of Raghus ; 

The name is the only mainstay of Tulasi. 

People are utterly ignorant, they know not 

the truth — 

The slave is known by the name of the master. 

Whether I am a saint or a sinner, good or 
bad, I need not worry about; 

Do I beg at any one's door ? 

Whoever I am, I am §rj Rama's."* 

vrrft t ^ •• 

aif«r $ stzth stoh ^ 

ftcT | I 

# 3RTFJ, ^ ^ Tffi 

STT «r€f, S* ?TT ft II 
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In 
perfect 


Thus the slave identifies himself with the 
name and family 0 f his master. Singing the 

Z:- yabMVa ^ **"* add —'uddhava 

evotion to Sri Kfsna. and service of g r j 
is the highest of a u boons. s * * 
Devot on to’fcn Hat, is even superior to the 
five ^ types of Mukti ( Liberation ).* Service 
f Sri Han is more difficult to obtain than 
he [position of Brahm a ( Creator ), residence 
heaven, the position of Indra ( the Lord 
of ParadiseJ, [immortality, a drink of nectar 

7L::z.-Z* ctiou (the highest wiss - 

Wife . ly sentiment, of course, there is 

self-identification ^ with the Lord Dadu 

the great medieval saint of Rajputana, says:- 

"Love of my beloved Lord is lodged in the 

STIffihV 11 my b ° dy iS ’ thEref0re ' « 

g with the sound of -Dear Lord 1" -Dear 

Lord 1” 

* The five types of Mukti are : ( 1 ) c-/ . , _ ., 

cffise proximity to the Lord ). ( 3 ) Scfrsti ( enjoying 
he same powers as the Lord ), ( 4 ) Saru P ya ( having 
a similar form to that of g ri Hari ) and ( 5 ) c- • 

( absolute identity with the [Lord ). 

t WTf * c(i ^ , 

( Brahmavaivarta-Pura^a, K^Khanda, 97. 8-9 
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I would fain address a 
if He were abroad ; 
send Him who dwells 


letter to my Beloved, 
what message shall I 
in my body, mind 
and eyes ?”* 


The wile .nd husband ate blended 
union with each other and become one,-so that th 

trip ,e consciousness is a—ally ^ ,sso ve 
practice of the wifely sentiment ( Kantabhava ). 


67. Devotees who are exclusively attached 


to the Lord are the best. 

A devotee of the Lord, who practises single- 
minded Devotion according to the otego.ng 
s • t h P best of all. For his body, mind 

aS°T'earthly possessions become the property 
^ H i ves in the worid as an instrument 
otd. His soni is merged in the Oversow 
his mind is absorbed in the mind of God his 
eyes behold always everywhere the image oi 
beloved Lotd. The poet says:— 


* sftfa 5ft ft qta# tst ft?| i 
ftrr tft It? tt, ‘?'l ii 

FfctFf f^T. gft T§ fru I 
jot, awt tit sfcr ii 
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eyes ^"how ^ ^ Be ‘° Ved has settled in the 

The ». y r, ° 6 i“' «>« -e» t 

task when to hn* ,hf /, “ U ™" «° 

’ the rest-house packed to 

Kabir also says:— 

““ “ ” ,0 ” e “ »ks Kabir, 

The Beloved !>« ,e„„ d ‘g 1 ? 

I h.,. .on?, 7 eo"r”* P " ! " 

watches and ^ 

Tt “ *‘°“ “ «■=««. evS®^ 

** ^ % rr 

68 . Devotees of this tvn« 
each other with a voice chokerST'"® W ‘‘ h 
hairs on the body bristling will, j ov ° m ° hon - 

wet with tears, sanctify not onh- tT f VT 

but the whole earth. y lheir lami bes 

__When devotees^ , he type 

*tot s Sr^TO ri „ Br , iE!fOTrai 

t W . 5 ' %3m ' ,rw W^raii 

3JT, __ * ' ?J ’ ^ || 

"h# f 5K 1 , aWj ik a {feni 


above 
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— •* 

r ir s V t7oveSow e with Love. Their voice gets 

h § ked with emotion, they cannot speak even 1 

t tv to do so. The hair on their body stands 

t rays of Love shoot ont from every pore 
erect rays ^ radiate the spotless lust re of 

oi their b dy^ atmosphere of that place gets 
L0VC ' 7 a surcharged with currents of Divine 

T Such devotes 8 forget their very self in the 
Love. Such shed tears of Love and 

heigM trseTin supreL Bliss. Such a state is 

are ^ eise « w sublime and pure. It goes 

TsavTng that the whole family o, the 
devotee, who has reached this state, .3 

sarmtilied, Says Goswami Tulasidas: — 

-The family in which an humble devotee of . 
Ihe Lord of Raghus ( S* Rama ) is born is, 
indeed, blessed, holy and worthy of adora, 
mde ' tion by the whole world. 

M the whole earth is sanctified by their 

Nay, the ^ man> who comes in 

very presence^^ ^ touched by the body of such a 

lot^ devotee, is sanctified. The scripture says:- 

“Holy is fami,y and bleSS6d the ? ther h 

y +he earth itself is fortunate through 

"Z whose mind is absorbed in the supreme 


lt*8 


Brahma, the ocean of 
and Bliss/’* 


The Lord Himself 
Bhdgavata :— 


says 


infinite Knowledge 
in the Srlmad 


'The devotee whose voice is choked with 
emotion, whose heart melts out of Love, 
who sobs again and again, and at times 
begins to laugh, and shaking off bashfulness 
begins to sing loudly and dance, sanctifies 
the whole world.”f 


69. Such devotees enhance the sanctity of 
sacred places, add glory to actions and lend 
authority to the scriptures. 

Sacred places and rivers, etc., rid such 
persons of their sins, who resort to them, and 
purify such persons, but they are defiled in their 
turn by the const ant contact of sinful men and 

* qf;p=f srqqt 

i 

<R qfpfiq q^q qq ; p 

f sTcft q?q fq^f 

spqfqqq , 

%?T55r ^qrq% ^qq q 

qqq qq T % „ 
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( XI. xiv. 24 ) 




women, who visit them. This contamination 
brought by the pilgrims is removed by the contact 
of holy men. Goddess Ganga, the presiding deity 
of the Ganges, propitiated by the austere penance 
of king Bhagiratha, son of Dilipa, appearing in 
person in order to bless him, said, ‘How can I 
descend of earth ? All the sinners of the world 
will wash their sins and purify themselves by 
immersing their sinful bodies in my sacred waters, 
but where shall I wash the immense store of 
sins they will deposit in my watery body ? 
Have you thought over this question ?” 

Bhagiratha gave the following memorable 

reply on this occasion:— 

“When holy men, who have renounced worldly 
pleasures and attained tranquillity of mind, 
who are established in Brahma, and whose 
very existence purifies the world, will bathe 
in your waters, the very contact of their 
bodies will purge you of your sms ; for gri 
Hari, the dispeller of sins, resides in their 
heart.”* 

The Prachetas, extolling the Lord, said:— 

-The contact of Thy devotees, who move 
about in the world only to sanctify the 

* tfTSPTt 3TT f dT 

vit'FTT'Idl: I 

( gnmad Bhagavata IX. ix. 6 ) 
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sacred places, cannot hnf i 

who is afraid of transmigration."* * *° ^ 

King Yudhisthira, addressing +u 
Vidura, says:- ^ressmg the great devotee 

mente^of ^ y ° Ur Wh ° are embo <3>- 

sanctit f SaDCt,ty ’ themselves revive the 

contact of - SaCr6d PiaCeS ( d6fi,ed by the 
contact of sinners ) through the presence in 

Ha e r T)." t eart ° f the Wielder of M ace (gtj 

t , ^ S ° f at6Ver acti0 ^ are enjoined by 
the Sastras and are performed by such devotees 
are recognized as good and commendable, and 

them r "in al0nS ’ WHCh ^ rec °^d ^ 

’ a 6 held as authoritative. Nay it will be 
no exaggeration to say that the piace whe e a 
devotee lives, and the lake „ r s t,ea m i„ wbich 
bathes, acquire the sanctity 0 f Tfrthas. What- 
ever a devotee does is recognized as the standard 
Of morality, , nd whatever he ^ 

tesident 8 "?s y a 0, f ,* SCrip, “ re ' The pla “ of his 

residence is a holy place, his actions are ideal 
— hlS U tterances command the authority 

* tern q^Tt HWrf , 

^ * *1% crr^Rf mm: „ 

( Snmad Bhagavata IX. xxv. 37) 

JT^pjcir II 

( Ibid. I. xiii. 10 ) 
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Of a scripture. This becomes clear when we 
understand the meaning of a holy place, a noble 
action and a holy book. 

cTwmT: H V9° U 

70. [For] they are one with Him. 

Tust as a river falling into the ocean becomes 
one with the ocean, even so the devotee, aving 
surrendered his body, mind, intellect, ego 
everything else at the feet of his belove 0 ’ 

becomes one with Him. Such a devotee becom^ 
the very image of the Lord; the whole atmosphere 
gross as well as subtle of the place where he 
lives gets purified. It is, therefore, that even y 
pLc's, § virtuous actions and holy books are rendered 
holier by the contact of such a devotee It « 

through devotees of this type that the glory 
God His Name and the practice of evo ion 
Him are enhanced, and the vilest sinner commg 
in contact with them easily crosses the 
ocean of worldly existence. . 

ffR* fqav *wn - - 

n w 

71 On the advent of a devotee, his ancestors 
(in the other world ) rejoice, celestial bangs 
begin to dance ( out of joy ) and the earth 

endowed with a protector. augury 

The advent of a devotee is a happy & 
for all; fox all his activities are naturally con uciv 
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to the welfare of the world. His very existence 
fosters respect for Dharma among the people and 
engenders faith in the worship of the manes and 
gods. The result is that those who have strayed 
from the path of Dharma resume the same and 
revert to religious practices and observances such 
as Yajha ( sacrifice ), charity, Sraddha ( offering 
of food to the manes), Tarpana (offering obla¬ 
tions of water to gods, Rsis and the manes ), 

etc., which prove a source of immense gratifica¬ 

tion to the gods and the manes. The Devotion of 
a Bhakta redeems a number of generations going 
before and coming after him, so that on the 

advent of a devotee in their line the manes rejoice 
over the immediate and sure prospect of libera¬ 
tion. The PadmapuTana says:— 

"On the advent of a devotee in their line 
the manes begin to dance and slap their 
arms out of joy in the hope that he will 

bring salvation to them. ,, *‘ 

Devotees who are mad after obtaining a 
vision of the Lord cannot be satisfied with 
anything short of it; and the Lord who is all¬ 
truth, all-consciousness and all-bliss appears before 
him in His Divine form in order to pacify and 
appease him by embracing and caressing him 
like a fond mother. Simultaneously with His 
appearance the process of destruction of the 

* pRTCt ^ farTTR^T: I 

3TRT: ST ^TrfT 11 
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Asuras, the enemies of the gods, starts. Thus 

the gods also begin to dance, knowing the advent 
of a Bhakta to be the precursor of th: manifesta¬ 
tion of the Lord. Mother Earth remains unprotected 
so long as the Lord Himself, or His beloved 

devotees, do not appear in the world. On the 

advent of a devotee, the Lord follows him like the 

cow fondly running after its newborn calf. That is 
how the earth is endowed with a protector with 
the very appearance of a devotee. 

\W\[ 

72. Among them (the devotees ) there is 
no distinction due to caste, learning, external 
appearance ? birth, possessions, occupation, etc. 

The author here tries to bring home the 
fact that in the practice of Devotion caste, 
learning, physical appearance, birth, possessions, 
occupation, etc. do not matter., He alone succeeds 
in securing the rare boon of Devotion, who has 
dedicated his all at the feet of the Lord and 
keeps his mind constantly absorbed in loving 
remembrance of Srj Hari—no matter whether 
he is a Brahman or a Sudra ( labourer), educated 
or uneducated, good-looking or ugly, high-born 
or low-born, wealthy or destitute, active or inactive. 
Nisada was born in a low caste, Sadan was a 
butcher by birth and profession, Saban was a 
rustic woman, Dhruva was an untutored boy, 
Bibhi§ana, Hanuman and others were ugly*look- 
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ing and low-born Raksa-w.® 

Qt , e ,, _ ivairsasas and monkeys. Vidura 

Of BrLdT W ' re paupere ' and ,be milkmaids 
of VeTrt” Zt Tt M ‘ nt ° ‘ he MCre,S 

of CnH K , 1 ese attained the Lore 

, y 1Ht of their Devotion and self- 

LotT h and bGCame gfeat favourites of the 
accomnl if i ^ ^ * deV ° tee > he alone « 

Bhakti th 1 f 7 ^* Way ’ Wh ° Se heart resides 
who h n ° f a11 n ° ble acti0ns > no matter 

thL VI SWami TulaSidas sa y § same 

ini ng m his Ramacharitamanasa :— 

"He alone is all-knowing a nd accomplished; 
he alone is a bestower of gifts and he alone 
is an ornament of the earth, learned and 
wise; he alone is pious and he alone is a 
saviour of Ins hne, whose mind is attached 
to the feet of g n Rama. He alone is prudent 
and sanest of men, he it is who has correctly 
understood the teachings of the Vedas; h« 
alone is a man of knowledge and he alone is 

daring, who adores § r i R^nia with a sincere 
heart. ”* 

The Lord of Raghus ( Sri Rama ) says to 
Sabar*: — 


T recognize the kinship of Devotion alone, 
A person lacking in Devotion, is no better 
^ an a cloud devoid of moisture, despite 

* gift ^TcTT I 'tftrf RTRTT II 

LW TOiTR STi? l TUT EPT TPT TIcfT II 

fftfcr f^pr ttr ^rqTfrr i ^ftr fogici ^ strt ii 

^ sptfin? Tftf T^Tf I 5ft ©rfe TfTlTT II 
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superior caste, noble descent, lu § h ra " k ’ 
ri etv respectable position, untold riches 

SeS ««««,. a 

dependants and n» aeeontpl.shn.ents 
ability .*** 

This does not mean that a devotee recognizes 
himself to be superior to all and accomplished 

•n every way and accepts the adoration of all 

m every y during social dinner, 

or claims equality of status during 

in matters connected with inarm g , ^ 

dealings standard of living, mode of conduct an 

family 8 tradition, etc., with those who ate snpenor 
to him in social rank, caste, order or stage i 
Hfe Nay, a devotee shakes off pride altogether, 
why should he impose upon himself a new 

character which may prove an additiona sour 
of vanity to him ? He who does so is surely 

no Bhakta. Bhakti and observance of the rules 
of VarnaSrama are two separate things; they 

should not be confounded. Those who seek to 

abolish the distinction between them m the name 
of Bhakti bring a slur on Bhakti Hence practican 
in the path of Bhakti should never think 

repudiating the authority of the Sastras. It is 
true that wealth and learning cannot be acquired 
unless one earns them by virtue of his past 
Karma, nor is it possible to change one's appearance, 

* ^ Tfrfo 35 mfafr srraT i ^ u 

5)Tfcr qffa « ** w 11 

sprfo fta m 4ft i ^ ^ 11 
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caste or lineage in this life. But the presence 
or absence of these qualifications, or their abundance 
and inadequacy, should not lead us to form a 
high or low opinion about a Bhakta. A Bhakta 
should not be looked down upon the ground 
of birth, etc., and should be judged by his Bhakti 
alone. That is why in the Vaisnava scriptures 
discrimination among Bhaktas on grounds of 
caste, etc., has been declared an offence.* 

* In the Vaisnava scriptures sixty-four,offences have been 
enumerated. Avoidance of these offences is calculated to prove 
highly beneficial. They are : ( 1 ) to regard God as only a 
deity or a principle, (2 ) to look upon the Vedas as a 
book written by an author or authors, ( 3 ) to discriminate 
between Bhaktas on the ground of caste, ( 4 ) to look upon 
one's preceptor as an ordinary human beiDg, ( 5 ) to regard 
an image or picture of God as wood, stone, metal, paper or 
clay, ( 6 ) to treat Prasada ( food offered to the Lord ) as 
ordinary food, ( 7 ) to treat Charana m fta ( water in which 
the sacred feet of an image of God have been washed ) as 
ordinary water, ( 8 ) to regard Tulasi ( the basil plant ) as 
an ordinary plant, (9 ) to regard the cow as an ordinary 
beast, ( 10) to regard the Gita and the Bhagavata as 
ordinary books, ( 11 ) to regard the Divine sport? as human 
activities, ( 12 ) to compare the sports of the Lord with 
earthly love or sex-pleasure, ( 13 ) to regard the Gopis as 
others' wives (in relation to the Lord ), ( 14 ) to regard 

the Rasa dance of $rj Kf§n a as an amorous sports, ( 15 ) to 
discriminate (between touchables and untouchables) in festivities 
connected with the Lord, ( 16 ) disbelief in God and the 
§a s tras, ( 17) to practise Dharma with a doubting mind, 

( 18) to be slothful in discharging one’s religious duties, 

( 19 ) to judge devotees by external things, ( 20 ) to com¬ 
ment on the merits and demerits of saints, (21 ) to have 
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SfcHsrcfen: u vs^ u 

73. For the devotees are all His. 

By dint of their Devotion, all devotees be¬ 
come in effect embodiments of the Divine, so 

a high opinion about one’s own self, (22 ) to revile a 
particular god or scripture, ( 23 ) to turn one’s back on an 
image of God, (24 ) to approach an image of God with 
shoes on. (25) to wear a garland in the presence of an 
image of God, (26 ) to approach an image of God stick in 
hand, (27) to approach an image of God in a blue gar¬ 
ment, ( 28 ) to approach an image of God without washing 
one’s mouth and cleaning one’s teeth, ( 29 ) to enter a 
temple of God without changing one’s clothes after evacuation 
of bowels or sexual intercourse, ( 30 ) to stretch one s arms 
or legs before an image of God, ( 31 ) to chew betel-leaves 
before an image of God, ( 32 ) to laugh loudly before an 
image of God, (33) to make undesirable gestures, (34) 
to hover about women, ( 35 ) to lose one’s temper. ( 36 ) 
to salute anyone in the presence of an image of God, ( 37 ) 
to visit a temple immediately after eating something which gives 
a foul odour, ( 38 ) to take an intoxicating drug or liquor, 

( 39 ) to insult or assault anyone, (40 ) to make gestures 
expressive of lust or anger, ( 41 ) to fail in one’s duty to 
a stranger or a holy man, / 42 ) to regard oneself as a 
devotee, a pious soul, a learned man or a virtuous person, 
( 43 ) to associate with unbelievers, profligates, sanguinary 
persons, greedy men and liars, (44 ) to blame God in 
adversity, ( 45 ) to practise virtue with a sinful motive, ( 46 ) 
to regard oneself as pious even though oppressing anyone 
even slightly, ( 47 ) to refuse to maintain one’s wife, children, 
family, dependants, the needy, and holy men, ( 48 ) to offer 
something to God treating it as enjoyable later by oneself, or 
to enjoy it without first offering it to God, ( 49 ) to swear 
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they lose all sense of difference among them- 
selves and none of them arrogates to himself a 
superior position with respect to others. 


by the name qf one's chosen deity, ( 50 ) to sell Dharma 
and the Name of God, ( 51 ) to expect anything from 
anyone but ones chosen deity, ( 52 ) to violate the injunc¬ 
tions of the gastras, ( 53 ) to behave as a knower of 
Brahma, even though lacking such knowledge, ( 54 ) to dis¬ 
criminate between Vai^n^-vas belonging to different sects, 
(55 ) to behave as a God, ( 56 ) to revile particular 
Avat&ras by discriminating between their Lilas, ( 57 ) to call 
anyone as God even in jest, ( 58 ) to believe God to be 
dependant on anyone, ( 59 ) to offer Pras^da or Charanam^ta 
of the Lord to a person out of monetary consideration, 
(60 ) to insult a picture, image or Name of God, ( 61) 
to oppress, intimidate or wrong anyone, ( 62 ) to renounce 
faith on failure in a controversy, ( 63 ) to regard the birth 
and activities of the various AvatSras as commonplace and 
(64 ) to regard the two forms of the Deity, such as ^rj 
R&dhg, and §ri Kj-^a, as separate. 
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Controversial Discussion is a 
great Hindrance 

II vav ii 

74 The devotee should never enter into a 
controversy. 

The above aphorism is extremely valuable 
to a practicant in the path of Devotion. There 
is absolutely no need for the devotee to enter 
into any argumentation or controversy. He should 
know that every moment of his life stands 
dedicated to the remembrance of his beloved 
Lord, so he has no right to devote it to any 
other activity. Besides, what should he argue 

200 


br reason about ? When was the world created 
how it was created, why it was created, 
and what is the root principle underlying crea¬ 
tion ?—all these things he need not know. 
Knowing and believing God as the be-all and 

end-all of life, he has made God his exclusive 
goal. God Himself will reveal His truth to the 
devotee whenever He wills. When will God 
reveal His truth, and whether at all He will 
reveal it—these thoughts, too, should be not agitate 
the mind of the devotee. There should be no 
room in his mind for entertaining any thought 

other than the thought of His beloved Lord. 
And it is as certain as anything that Truth 

can never be realized by logic. That is why the 
Brahma-Sutras lay down that 'logical reasoning 
has no foundation or stability’ 'cT*fsrl%8RT^ ( 11. i. 11 ). 
The Kathopanisad says: mm (1. ii. 9 ) 

'that Truth cannot be realized by intellectual 
reasoning'. iruth or Reality is automatically 
revealed to an individual of pure heart having 
the Sattva element predominant in him. The 
maxim qit ( Truth is known 

through argument and reasoning ) is also partially 
true; but here the word 'Vada' ( reasoning ) has 
a differents connotation. A devout disciple places 
his arguments before the preceptor actuated by 
a spirit of enquiry, and the preceptor on his 
part advances counter-arguments in order to 
dispel the disciple's doubts and bring home the 
real truth to him. This kind of reasoning is 
not harmful. But the reasoning which starts 
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With certain pre-conceptions is invariably attended 
with harmful results- And controversy invariably 
tends to make one partial to his own views. 
The goal of arriving at Truth is eventually lost 
sight of and one gradually develops the tendency 
of catching at the weak points of his adversary 
and indulging in parsonal recrimination culminat¬ 
ing in mutual vilification and use of abusive 

language with reference to each other. The sense 
of discrimination is lost, the spirit of anger prevails, 
speech gets out of control and deep-seated bitterness 
ensues between the two parties. Therefore, it is said: 

4*3%’—(The fire of animosity blazes up 
through controversial reasoning). The wayfarer 
in the path of Devotion should find no time to 
enter into a controversy. As far as possible he 

should keep away from places where such disputa¬ 
tions are held. If ever through a decree of 

Providence, he should fall in with controversialists 
of this type, he should assume an attitude of 

humility towards them and give a patient hear¬ 
ing to them and should never prolong the dis¬ 
cussion by attempting a reply. rfW- 

goes the Sanskrit proverb. ‘When no 
fuel is added to the fire it will automatically 
go out.' The disputant will be automatically 

silenced if he is given no answer. Therefore, 

the best course for the devotee is to keep mum. 
He should constantly remember the saying 

( all objects are achieved through 

observance of silence ). Let him not hear any 

word which may create doubt in his mind in 
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regard to his faith, the object of his worship, 
the path he has chalked out for himself, the 
course of discipline he is following; neither should 
he himself utter a word which may wound 
another’s feeling. When unavoidable, let him 

only hear what others say, but let him not in 
any case enter into argument for the sake of argu¬ 
ment, or for vanquishing others, or for establish¬ 
ing his point over the point of another. T his 

does not mean that he should refuse to speak 

even to an earnest seeker after truth, or to 
tender advice to friends when called for. The 

intention of the aphorism is that he should never 
enter into argument. Let him not speak where 
it is unnecessary to speak; and when it becomes 
un voidable, let him speak only to the extent 
it is absolutely necessary. Let there be no 
exaggeration in his speech; no spirit of wrangl¬ 
ing or opposition to another; let him not cut 
jokes with another, let him not expose the faults 
of another; let him not hurt the feelings of 
another; let him not indulge in self-praise or 
extol his own views; let him not say unpleasant 
things to, or speak ill of, another; let him not 
speak with the motive of some gain; let him 
not mislead another through his words, nor create 
in the mind of another doubt about his (latter’s ) 
faith. Let him speak only such words as are 
true, sweet, palatable and salutary and cause no 
annoyance to another; the rest of his time he 
should devote exclusively to the remembrance of 
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the Divine'’ Name. Let him regard the utterance 
of a single superfluous word as a great loss, in¬ 
asmuch as the time spent over it is wasted. 
The practice of Nama-Japa is disturbed during 
that interval, apart from the harmful influence 
exerted on the atmosphere by useless words. Let 
him know it for certain that Divine Love, 

Divine Knowledge or God-Realization can never 
be attained by indulgence in argumentation, or 
controversial reasoning. On the contrary, contro¬ 
versy leads to evils like egoism, hatred, anger, 

malice and violence. Therefore, the practicant 
should always keep himself aloof from controversial 

discussion. Goswami Tulasidas says:— 

“So thinking, the wise and the dispassionate 
betake themselves to §ri Rama, renouncing 
all speculative reasoning. 

“O thou of steadfast intellect, knowing this, 
give up all sophistical reasoning and doubt; 
betake thy self to Rgma, the valiant hero, 
the repository of compassion, the embodi¬ 
ment of Beauty and the bestower of Bliss.” 

11 ^ 11 

75. Because ( in argumentation ) there is 
room for excess, and because it cannot deter¬ 
mine anything. 

* srcr 3r farpft i 

are cffa f sps I 

vrfear rpr srasrm 5^? 11 
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Giving reasons for the above precept the 
author says that in a controversy a statement 
is followed by a counter-statement, and the process 
goes on ad infinitum. In order to maintain their 
respective positions volleys of arguments are 
discharged from each side. The truth which can 
be realized only through Divine Grace, can never 
be realized through argumentative reasoning. 
Therefore such reasoning leads to no good. In 

the course of a discussion one party may feel 

exhausted through continued speaking, or may 
fail to hit upon a cogent argument of the spur 

of the moment, thus enabling the other party 
to score a victory; but this victory does not 

necessarily lead to Truth; for a conclusion arrived 
at through this process is never the Truth. 
Therefore, instead of wasting time over discus¬ 
sions, a devotee should surrender himself com¬ 
pletely to God, and practise constant remembrance 
of Him in a sincere and disinterested spirit. 
Divine Love is attained not by developing argu¬ 
ment, but through the practice of Devotion. 
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Principal Aids to Diyine Love 
^TwtETT^r it \a% n 

76. ( For the attainment of Divine Love ) 
the teachings of scriptures promoting Devotion 
should be constantly meditated upon and actions 
which may increase the spirit of Devotion should 
be performed. 

It is far from true that the aspirant of 
Divine Love should neither read any literature, 
nor perform any action. Without being involved 
in any controversy, he should certainly repeatedly 
study books which may place before him the 
ideals of Devotion, the glories of Devotion and 
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the practices of Devotion; books, which describe 
the sacred and elevating stories of God's beloved 
devotees as well as the glory, secret and excellence 
of God Himself, who being moved by the Love 
of the devotee makes Himself subservient to the 
latter. Divine Love manifests itself by the study 
of such devotional scriptures and through hear¬ 
ing and study of the teachings of saints and 
great devotees. It is true, the aspirant of Divine 
Love should neither read nor submit to the 
reading before him of books which refute God 
or the efficacy of the practice of Devotion, which 
slight their glories or decry God's beloved 
devotees, or which extol the value and glory of 
ephemeral earthly things. He will not derive 
profit even from the study of books which do 
not contain the glories of God, His devotees or 
the practice of Devotion. Besides, literature 
which tend to produce strong likes and dislikes, 
lust and anger, enmity and friction should not 
even be touched by him. That is why the 
saying goes:— 

5?T0t cTT fI 

“The scripture, or the Purana, which does not 
reveal the glory of Devotion to God, should 
not be heard when recited, even if Brahma 
Himself may be the expounder thereof/’ 

In addition, whatever action he may under¬ 
take must promote the awakening and advance- 
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ment of the spirit of Devotion. The aspirant of 
Divine Love must wholly give up all prohibited 
action ( sin ). He who due to attachment to 
sense-objects does not intend to give up the 

practice of sin, and yet desires to gain the 

reputation of a Bhakta ( devotee ), is either 

deluded himself, or is deliberately attempting to 
deceive others. 

The following are the principal forms of 
activity which serve as aids to the attainment of 
Divine Love: 

1. Scrupulous observance of duties prescribed 

for one's Varna and A§rama. Renunciatory 

conduct on the part of the Brahmachari, 

Vanaprasthi and Sannyasi, and on the part 

of the Grhastha (householder ) maintenance 
of parents, wife, children and other de¬ 
pendants with proper respect and affection 
in the spirit of earning thereby the pleasure 
of God, earning of livelihood through truthful 
and righteous means and performance of 
sacrifices, charities and austerities, enjoined 
by the scriptures. 

2. Practice of Sadach a ra ( right conduct ). 

3. Attendance in Satsanga and hearing and 

KIrtana of Divine Glory and meditation on 
the same. 

4. Practice of Japa of the Divine Name, and 

remembrance and KIrtana ( loud chanting) 
of the same. 
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5. Worship of God, prayer and obeisance. 

6. Personal service of saints and devotees and 
carrying out their behests with reverence. 

7. Residence in places of pilgrimage. 

8. Compassion for distressed creatures and their 

service to the best of one's ability through 
body, mind and wealth. 

9. Offering of all actions to God. 

10. The practice of observing God in every 

creature. 

The Lord Himself says 

"Sincere solicitude for My stories (of sports ) 
which are as blessed as ambrosia, constant 

chanting of My Names and Glories, complete 

attachment to My adoration, singing of hymns 
in My praise, constant attention to My 

service, salutation before Me with all the 

eight parts of the body, worship to My 

devotees with special marks of respect, to 
observe Me in all beings, to perform all 
worldly activities only for My sake, to 

deliberate only on My glories during conversa¬ 
tion, to resign the mind to Me, to give up 
all desires, to renounce wealth, earthly enjoy¬ 
ments and comforts for My sake and to 

perform sacrifices, charity, offering of obla- 
tions, Japa, austerities and vows only for 
My sake: O Uddhava ! one may attain Divine 
Love if he worships Me with these practices 
through surrender of self. When he attains 
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that, there remains nothing else to be 
attained by him.”* 

Again Prabuddha, the chief of Yogis, described 
to Maharaja Nimi, the discipline to be practised 
for the attainment of Divine Love, as follows: — 

“He who is anxious to secure his highest 
good should resort to a preceptor versed in 
the Vedas, who has attained complete serenity 
of mind and has fixed himself on Supreme 
Brahma. Realizing the preceptor as the 
Atm& and the Deity, he should learn from 
him through sincere and obedient service, 
the virtues of Bh&gavatas ( votaries of God), 
by which Hari, the Paramatmj, who gives 
away Himself ( to His devotees ), is pleased. 
He should cultivate non-attachment to every 
sense-object, but attachment to the associa¬ 
tion of Sj,dhus and Mah&tmSs, and compas¬ 
sion, friendliness and modesty towards other 

arrcr: i 

q ^TT ^JFrTapT I 

'Spi ^ fd gq: II 

ITef I 

( §rjmad Bh^gavata XI. xix. 20-24 ) 
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beings ( compassion for the low, friendship 
for equals and modesty towards superiors ). 
He should remain pure in body, mind and 
in respect of his wealth, and should perform 
his duties assigned by the Var^rama system 
as performance of Tapas or austerities, should 
practise forbearance bearing heat and cold 
equally, should not waste words on unworthy 
objects and devote the mind to remembrance 
of God, study of the Vedas, practice of 
straightforwardness. Brahmacharya, Ahi^s* 
( non-injury to creatures), practice of equani¬ 
mity in both pain and pleasure. He should 
learn to see in all beings his own self or 
God Himself, the Supreme Being, and live 
in seclusion, regarding his home as belonging 
to God. He should dress himself in pain, 
ordinary clothes and feel satisfied with any 
food that he may get. He should have faith 
in the scriptures that deal with Divine 
Glory, but should not denounce other scrip¬ 
tures, and possess control over his mind 
speech and activities, and be truthful, 
tranquil and self-possessed. He should always 
listen to, sing of, or contemplate on the 
wonderful deeds of £n Hari, His birth, 
activities and qualities, and resign to the 
Supreme Lord his sacrificial activities, gifts, 
austerities, Japa, good conduct and whatever 
is beloved of him, his wife, children, house 
and his very life. Similarly, he should 
cultivate friendship with devotees whose 
soul and Lord is God and serve all creatures, 
mobile and immobile, all human beings and 
especially among them the righteous and 
Mahapuru^as ( great souls who have realized 
God ). He should learn how to sing and 
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II kllk M* Silk -febk(b- 

I kkljk k kbS&k hfelbkailMUfe ph 

II kjjkfckj kilbifc MlnIK ijMl kt& UIMb 

I kkJsj rJkkikaJi pi pjj£ pje pja ai 

II kk%k2J&JSki>k k iMi«nku.^to 

I kite ppyfe inbfe 

II ykiit^Ms tek Ji pnbh>fefelb^bk 

I kjlk kkihlkikjskilji kbuitt. i&to 

II kk)k% Jib -t^kk jjttb>(b-'4ibj b j 

I hlDD<bbjkb.Sbtfa jU> |b.l'> bhb ^ lkbft 

II IJkBliikJ! kikk k JiiMjMbkJlk 

I kfeklkkltelki k^t k I bkjt^j hD py^ 

II HkJiJJkb IStePft k kJaJs J{hh lbk 
i aim k Iji ^lhitjisyiidjti i bbb 
II :1}1 JkteSSUklkteSib ib^blibbibto 

I :kfekh^bb kb&sjptk MPbbih kb 

II khtelkiihballk klkabj k kh pslJfe 

I itbkf: kb i&lkkj kkkJS kk bik-Ma * 


*„‘9Acri ui paSjarn 
sj9S oqAv pire Xpoq siq ui pu 9 uo piiBjs 
SJiBq ssoqAv 'snis qi 2 sXojjs9p oqA\ ‘rjBjj 

jaqiusuioj si9qjo S9qBui puB sjoqiuoiuaj oqAv 
‘QuqdpsTp sb uopoAaQ jo SUIJOJ 0AOqB 

9qi sasip^Jd oq<v\ *S99}0A9p oqj jo }JB9q oqj 
ui savoj 3 9Ao r j 9 Iiiat(j •( lojdgoajj ) tunSpBg 
9q; jo J99j oqj ;b ujb 9[ ppioqs 9q 9S9qj 
IIV *S99|OA9p jo XuBdtuoo oqj ui Ajasiur 

JO U0IJBSS90 PUB noxpBjsijBs-jps ‘jqSqap 

99U9IJ9dX9 OJ pUB 'pOQ JO S9lIOjS 9l[J puiiodxa 















Thus, Devotion grows through hearing of 
the recital or study of devotional scriptures, such 
as the Bhagavata , the Gita , the Ramayana, etc., 
or through attendance in Satsanga, and practice 
of Japa and Kfrtana of the Divine Name per- 
formed in the spirit of cultivating the pleasure 
of God. The devotee should always strive to be 
\irtuous by nature and should always devote 
his time in pursuit of noble activities. It is 

then only that the spirit of Devotion will grow 
in him. 

Describing the marks of His beloved devotees, 
Lord Sri Krsna said in the Gita 

"He who beareth no ill-wili to any being, 
and is friendly and compassionate, who is 

free from worldly attachment and egoism, 
who looks upon pleasure and pain alike and 
is forgiving; 

“Who is ever content, mentally united to Me, 
has controlled his self, and is fixed in 

resolve; who has dedicated his mind and 
intellect to Me, that devotee is dear to Me. 
“He who is not a source of annoyance to the 
world, and who never feels offended with 
the world, who is free from delight and 
anger, perturbation and fear; he is dear to Me. 

fa*ft 3TRIFT: II 

RTRSRRR F*T*ftSsfN^ |Ft*T I 

^TT^rsn^rr vR^rr FstwiR^r a^r n 

( grjtnad Bhagavata XI. iii. 21 — 31) 
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These marks pointed out by the Lord must be 
naturally present in all devotees who have attained 
Siddhi (success) through God-Realization, and 
devotees who are in the path should attempt to 
regulate their conduct recognizing these to be 
their ideals of life. 

Thus, Divine Love, which is difficult of 
attainment even by Yogis, can be attained by 
the devotee through study of, and meditation 
on, the teachings of devotional scriptures, and 
through sustained application to practices which 
promote the spirit of Devotion. 

pr§: #53T sfiT# STcftewm 

ii v»o ii 

77. Even half a second should not be 
wasted (without Bhajana) in expectation of that 
moment when pleasure and pain, desire and sense 
of worldly gain, etc..would be (totally) eliminated. 

There is no doubt that when perfection is 
attained in the path of Devotion all struggles 

5UT: =5T fat =q <T«TT qFTmffiqf: I 

qq: II 

twftt qpt qq %qfaq i 
3Tfc%q: fanqfqqfaqjq q fsrift qr: II 
q 3 qrqnjrrfa? qqftq qfqiqq i 

qqrrqi qqq^qsqfa % fw: u 

( Gita, XII. 13—20 ) 


215 







between pairs of opposites like pleasure and 

pain, gain and loss, etc., automatically cease, and 

there no longer persists the desire for any 
worldly object. But if the practicant only waits 

in expectation of that auspicious moment, and 
does not in the meantime carry on any practice, 
how will he get over his present degraded 

condition, and suddenly, and without any effort, 
reach that blessed state ? Moreover, human life 
is uncertain even for a second, no one knows 
at what particular moment a man may be 
overtaken by Death, —therefore, the idea that the 
practice of Bhajana would be taken up on 
reaching a particular state should be given up, 
and whatever the present condition of the 

aspirant may be, he should immediately seek the 
shelter of divine grace and start the practice. 
He should not wait even for half a second. 
Kabir says: — 

“What you propose to do tomorrow, do today, 
what you propose to do today, do this very 

instant; 

In the twinkling of an eye destruction 
will overtake you, when will you do it ( the 
practice of Bhajana ) again ?”* 

In the twinkling of an eye, Death will hold 
you in its terrible jaws; when will you, then, 
find time for the practice ? Do not argue, "I 

* *ft 3TT3T 3TR ?ft 3fSf I 

q<?rar qtfr ^ 11 
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am quite young now, it is the time for me to 

play, eat and enjoy the world; I shall take to 

Bhajana, when I grow old." Who can guarantee 
that you will not quit the world before reaching 
old age . The naked sword of Death is constantly 
hanging over your head. There is an illustra¬ 
tion to bring home this truth. A bee entering 

he corolla of a lotus started sucking its nectar 
and got infatuated with the sweetness of its 

setting 0^^ ^ dUSk a PP roached - With the 

so h? M T 11 ' the petals of the lotus <**<1; 

the b e ShUt itSdf UP Within its a nd 

ee possessing the power to bore through 

petals" due ^ ^ ^ " P Within the 

reflect as follows:-^ infatUati ° n> ^ begaK t0 

''The night will pass, and there wi „ 
morning again; when the sun will rise and 
its r a y S will fa) , on the lotu ^ the 

TUI +1 ° Pen an<3 1 ShaU g6t ° Ut ° f the lotus. 

nlcta^ l6t «** this 


When the bee 
elephant came, and, 
stem, put it into its 
with the lotus got 


was reflecting thus, a mad 
snatching the lotus from its 
mouth, and the bee together 
smashed on the tusk of the 
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infuriated elephant. Thus the desire of the be6 
(for freedom ) remained unrealized. Therefore, 
the idea that on the completion of a particular 
work the practice of Bhajana will be started 
should be wholly given up. Because, firstly, the 

unrestrained desires of man are never fulfilled, 
secondly, if and when they are (even partially) 
fulfilled, they bring in their train new wants 
and new desires, and man has to devote his 

time and energies for their satisfaction. Objects 

of the world, which are by nature incomplete 
and transient, can never bring complete satisfac¬ 
tion to man. However large may be the measure 
of a worldly-minded man’s acquisition of earthly 
objects, he will never feel himself above wants, 
and will come to the end of his span of earthly 
life suffering throughout from the pangs of his 
(real or fancied) wants. Therefore, one should 
devote oneself to Bhajana from the very start, 
giving up the idea that he will do so after 
having completely satisfied his worldly wants, or 
after acquiring thorough satisfaction from enjoy¬ 
ment of worldly objects. 

Besides, there is this fact to be considered 
that due to the influence of good company, the 
urge for God-Realization, or attainment of Devo¬ 
tion, has grown within him at that particular 
moment; he has, even if for a moment, recognized 
that as the goal of his life: the idea is revolving 
within his mind that he will begin the practice 
for the realization of the goal after reaching a 
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certain state in his worldly circumstances. Is 

he sure that this is not a deceptive train of 

thought ? In the first instance, there is no 

certainty that he will ever realize the circums¬ 
tances for which he may be craving; secondly, 

where is the guarantee that the goal itself will 
not change by that time ? But if the practice 
is immediately started for the realization of the 
goal, then the more one will advance in the 

practice the more will his attachment for it 

grow, he will begin to feel spiritual gain, and 

his devotion for the practice will go on streng¬ 
thening. Contrary to this, if one only recognizes 

the goal and does nothing to advance towards 

it, then the next moment through the influence 
of a different kind of association his goal itself 
may change. Therefore, without waiting for 

favourable or opportune time, the practice of 

Bhajana should be started at once. The auspicious 
desire imbibed from Satsanga (good association ) 
should not be allowed to die of inanition. Where 

is the guarantee that one's health will 
always remain unimpaired ? Bhajana and other 

devotional practices are possible so long as the 

body is in health. If the health is impaired, 
the senses become weak and old age supervenes, 
the mind will never feel any interest in Bhajana 
unless through previous practice the habit has 

become thoroughly established. That is why 
Maharaja Bhartrhari said:— 

“So long as this body is in good health, old 
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this body ) when the throat will be obstructed 

by excessive growth of phlegm, bile and 
wind ?"* 


Therefore, even the least time should not 
be wasted without the practice of Bhajana. The 
time that is spent in Bhajana is usefully spent 
and the rest is all wasted. Recognizing the 
value of time, every single breath should be as 
carefully devoted to the remembrance of God as 
a miser uses his limited number of coins. Truly 
speaking, time spent without Bhajana is the 
most terrible time. It is the greatest of calamity, 
says HanumSn:— 


“O Lord, when there is neither Your remem¬ 
brance nor Bhajana, that is (the time of) 
calamity and misfortune.” f 
“Tim moment spent without the Kjrtana of 
God’s Name and Glory should be regarded 
as the greatest of loss: that moment is the 
moment of Ignorance and Delusion. 


★ 
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There should be no waiting for any favourable 
or opportune moment for the practice of Bhajana. 
If it is done the whole of this invaluable human 
life will be wasted. The best utility of human 
life lies in the practice of Bhajana. Through 
the continued practice of Bhajana there will 
come a day when through Divine Grace our 

entire struggle between the pair of opposites like 

pleasure and pain will cease and the heart will 
be flooded with the pure light of Divine Love; 
all the quarters and the entire universe will be 
filled with the rays of that cool, soft light, and 

there will be no end to our joy. 

Truly speaking, the duty of the devotee 

does not lie in thinking what might be the 
effect of his practice of Bhajana; his duty lies 
only in carrying on the practice with utmost 
devotion and Love. He should love for the sake 
of Love; he should practise Bhajana for the 
sake of Bhajana. The practice of Bhajana should 
become part and parcel of his character, he 
must be unable to do without it. He should be 

prepared to suffer the loss of every other thing 
in the world but not of Bhajana. In the 
Bhagavata it is stated: — 

'■If the devotee is offered all the wealth and 
splendour of the three worlds in exchange 
for his discontinuance of the remembrance of 
the lotus feet of God even for half a second, 
he will not agree to it. The bee of his 
heart remains unshakably attached to those 
Divine Feet, which even the Devas fail to 


realize through constant meditation and 
search."* 

Thus the devotee craves for nothing else. 
In a tone of anxiety and distress he goes on 
repeatedly saying, “I seek neither salvation, nor 
knowledge, nor worldly prosperity, nor supernatural 
powers, nor an undying fame. Let me take 
birth in any species of being; even this does 
not worry me. But, O my dearest Lord, let my 
Love for You, my unmotived Love, my wayward 
and blind Love, my purest Love without any 
other dross. Love which is full 0 f You, may 
grow from day to day." 

“From birth to birth, let my Love be centred 
on Sri Rama’s feet. 

This is the only boon I crave for, and 
no otber/’f 

Acharya Sri Sankara prays to the Loid in 
the form of the Universal Mother:— 

"I desire Deither salvation, nor worldly 
prosperity, 

“I desire not wisdom, nor the happiness of 
possessing a beautiful wife. 

_ " X P rfl y Thee - Mother, that my life may end 

w^TfiFTPTirfq- if: ST 5?^^: 



carrying on the Jap a of Thy Names — Myd5 n I» 
RudrS^i, Siva, Siva, Bhavani.” etc.* 

t i fcwfrr 

n u 

78. ( The aspirant of Divine Love ) should 
scrupulously observe all aspects of Sadachara 
( right conduct) like Ahimsa ( non-injury to 
others ), Truth, Purity, Compassion; Faith in the 
existence of God, etc. 

In aphorism 76 it has been advised to per¬ 
form actions which lead to the growth of the 
spirit of Devotion. In the present aphorism by 
singling out five special items of conduct, the 
author establishes the extreme necessity of their 
observance. 

The divine qualities are part and parcel of 
the character of devotees. Wherever there is 
observed any genuine growth of Devotion, the 
divine qualities are inevitably present there. It 
is an error on the part of some people when 
they say, “The primary thing is to cultivate 
Devotion; if the devotee lacks the higher qualities, 
what does it matter ? Man may, indeed, commit 

q fafnqFfaT sTfsnjfei q i 

3TTOqt qqpq ^qfa ^rqq nig; qq t 

ipiqt ^srufY ftrq %q qqiqtfg n 
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any amount of sin, but if he is a devotee, he 
has nothing to care.” This statement is as 
absurd and unreasonable as to say, “Let the sun 
rise, then if darkness should persist in the world, 
let it persist.” As soon as the sun rises, dark¬ 
ness can no longer persist anywhere, and all the 
quarters of the earth grow automatically bright. 
In the same manner, the heart in which the 
sun of Devotion rises will be automatically filled 
with its rays in the form of the divine qualities. 
It is no doubt partially true that Mahatmas, 
who have actually realized God, cannot be 
judged from their external conduct. All the same, 
there are certain qualities which are bound to 
be present in them. The five qualities mentioned 
in the present aphorism are some of them. If 
an individual lacking these qualities, gains the 
reputation of a Sadhu or devotee, caution should 

be observed in dealing with him. In the majority 
of cases, people who lack these qualities cannot 
be Sadhus or devotees at all. The practicant 
should specially test himself on the standard of 
these very qualities. He must know that if 
remembrance of God and the divine qualities 
are growing in him, he is making progress in 
the path of Devotion; if his thoughts are centred 
mostly on the world, and there is no growth 
of the divine qualities, then he is making no 
progress; and if worldly thoughts and the 
demoniacal qualities are growing in him, he is 
advancing towards a fall. It is the nature of 
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the devotee to meditate on God with a loving 
heart, and his life should be marked by the 
presence of the divine qualities. He renounces 
every other thing in life, but these two he never 
renounces. In some particular cases, devotees, 
on the attainment of Siddhi, have no doubt to 
change their modes of life, according to the 
behest or pleasure of God. But these are excep¬ 
tions and not the rule. Even in such cases, it 
is not attachment, egoism, desire, pride or delu¬ 
sion which bring about the change. Whenever 
due to some circumstances, there appears a conflict 
between the devotee's mode of life and the spirit 
of Divine Love, which is inherent in him, he 
would, after securing the consent of God, give 
up propriety of conduct for the protection of 
his own particular Dharma, his Swadharma. The 

illustrations of Bharata, Prahlada, Bibhisana and 
the Gopls, when they disobeyed mother, father, 
brother and husband for the sake of God, throw 
light only on this aspect. But even there, it 
will be observed, there was no deviation from 
Sad&chara, or right conduct. In the interest 
of the cultivation of Divine Love, the devotees 
in most cases have taken sufferings upon 
themselves. The spiritual state in which all 

injunctions and prohibitions of Dharma get 

offered to the feet of God is a different state alto¬ 
gether. It should be remembered, however, that 

these get offered, and have not to be consciously 
offered. The load of injunctions and prohibitions 
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is taken out of the shoulders of that self-forget¬ 
ful, love-intoxicated devotee; he himself does not 

consciously put down the load. Even in that 
state of intoxication (of Divine Love ) he does 
not exhibit any evil propensity. But here we 
are discussing not the case of devotees, who 

have already realized God, but of practicants 
and aspirants in whose case it is necessary that 
they should cultivate and preserve all the divine 
qualities and aspects of Sadachara enjoined by 
the scriptures with extreme care and attention. 
The definitions of the five qualities, specially 

mentioned by the author in this aphorism, may 
be shortly understood to be as follows:— 

Ahimsa—It is that quality of the mind, 
which prevents one from doing anything, through 
the body, mind and speech, which may cause 
suffering to any creature, either in the present 
or in the future; it induces one to be engaged 
constantly in the attempt to make other creatures 
happy. 

Truth—It is the cultivation of the spirit to 
convey to another, through speech, writing or 
hint, exactly what has been seen, heard or 
understood about a person, or thing. It means 
also utterance of only such words as are true, 
and, at the same time, sweet and beneficial. 
Same people hold it to be necessary to make use 
of harsh words in their expression of Truth, 
and declare with pride that they are votaries of 
Truth, and do not care whether others feel 
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pleasure or pain through their statements o: 
Truth. This attitude, however, is not proper 
Keeping them free from the sentiments of enmity 
hatred, slander and backbiting, words should be 
impregnated with the qualities of sweetness one 
Truth, both from one's own point of view, as 
well as from the point of view of others. Jusi 
as the rays of the moon impart light and are 
at the same time cool, even so the speech o 
the devotee should be truthful and sweet—thai 
is to say, it should scatter both light and peace 
Truth, which may lead to another's injury, is 
not a desirable thing. 

Purity—External and internal, both these 

forms of Purity are necessary. 

EXTERNAL PURITY 

(A) To keep the body externally clear 

through the use of earth, water, etc 

( B ) To maintain purity of wealth, througl 
earning of livelihood by truthful am 
unexceptionable means, without impos 

ing upon the rights of any othe 
individual, or class. 

(C) To impart purity to food by offerinj 

to God articles cooked in a pur 

place by a cook who had bathed him 
self and prepared the articles fron 
pure vegetables and corns. 

(D) To maintain purity of conduct an< 
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dealing, through innocent, straight¬ 
forward and loving behaviour. 

( E ) To maintain purity of the home, 

through entertainment of guests and 
loud chanting of the Divine Name. 

( F ) To maintain the purity of all other 
external actions by regulating them 
according to the injunctions of the 
scriptures. 

Internal Purity 

To keep the mind, as far as possible, free 
from evils like hypocrisy, enmity, pride, attach¬ 
ments, jealousy, hatred, grief, sinful thoughts, 
idle worldly thoughts, etc., and cultivate in their 
stead simplicity, love, humility, dispassion, non- 
hatred, propitiousness, good thoughts and medita¬ 
tion on God, and thereby maintain the purity 
of the mind. 

Compassion—To feel restless at the sight 
of human misery, whether in the family or outside 
it, and irrespective of whether the individual 
suffering is a friend or a foe, and try, as far as 
possible to remove that misery even at the cost 
of some sacrifice and suffering. This sentiment 
should be cultivated towards every creature at 
every moment of one’s existence. Actions which 
may lead to the injury or suffering of other 
creatures should be abandoned. Similarly, attempt 
should be made to stop practices prevalent in 
society which lead to injury to creatures. 
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Faith in the existence of God—Faith in 

God and the scriptures should be unambiguous, 
clear and living, and both God and the directions 
of the scriptures should be constantly present 

before the mental eye of the practicant. The 
moment one comes to believe that God exists, 

that He is all-pervading, Lord of all, almighty, 
omniscient, supremely compassionate, supremely 
friendly, fond of His devotees, friend of the 
friendless, and always present everywhere, all sin 
and misery will get automatically destroyed. The 
need for the cultivation of this faith is paramount 
in every respect. With the generation of faith 
in the existence of God, as well as in His power 
and glory, the mind will itself turn towards 

God. God is the store or repository of all that 

man requires. If he wants Knowledge, God is 
the embodiment of Knowledge; if he wants Love, 

God is Love itself; if he wants Bliss (Ananda ), 
God is the very embodiment of Bliss; if he seeks 
Dispassion (ftT”!), God is the supreme embodi¬ 
ment of Dispassion; if he seeks wealth, the 
Goddess of Wealth, LaksmI, abandoning Her 
unsteadiness, is constantly engaged in serving 
the Divine Feet; if he seeks glory, the entire 

creation manifests only a particle of His infinite 

glory; if he seeks fame, the current of fame 
proceeds from God; in short, whatever beauty, 
sweetness, love, tenderness, knowledge, dispassion, 
glory, wealth, enjoyment, happiness, etc., we 
observe in the world, and the highest conception 
we may form of them, compass only an insignificant 


280 


portion of God. The objects of this world, and 
our highest conception about them, will be no 
more in comparison than a drop of water of 
that ocean of infinite beauty, sweetness, glory 
and other benign qualities. He who knows God 
as such, and develops faith in Him, cannot leave 
God and turn his mind to any other object, even 
for half a second; neither will he find pleasure 
or pain in the presence or absence of the 
momentary enjoyments of the world. No doubt, 
this faith in God's existence should be a true 
faith. We should constantly remember the history 
of Prahlada as an illustration of living faith in 

the existence of God. At the command of his 

father, Hiranyaka£ipu, hundreds and thousands 
of demons march furiously with their deadly 

weapons to kill him. But Prahlada says 

"O ye demons, my Lord Vi§^u is present in 
these very weapons of yours. He is present 
within you, within me, and everywhere. By 
the power of this Truth, let all your 

weapons fail to produce any effect on me."* 

The weapons of the demons failed, although 
they struck Prahlada hard, the latter felt not 
the least pain in his body. 

In the ferocious snakes and their venom, 

in the huge intoxicated elephants and their tusks 

★ fq^JT: I 

( Vijpupurjga, I. xvii. 33 ) 
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as hard as adamant, Prahlada saw his own beloved 
Lord. Therefore, they failed to do him any 
injury. He was thrown into the fire; but Prahlada 
saw there the Form of God, possessing the 
colour of a newly-formed cloud. He said: — 

“O father, this fire sent by the wind does 
not burn me. Al! the sides appear to me as 
cool and refreshing, as if I am surrounded 
by screens of lotus."* 

The priests brought forth the Krtya ( a 
female destructive deity ) to kill Prahlada, but 

when failing to kill him, the Krtya killed the 
priests themselves. Prahlada said:— 

"Let these priests come to life by the power 
of the Truth that the all-pervading Lord 
Vi§^u, the Teacher of the World, permeates 
every being. If I find immanent and 

imperishable Vi§^u present in those, who 
are attempting to kill me, let these priests 
come to life.”f 


* cTT&r srff: 

fT *TT SfoEpT i 
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( Vi^upur^na I. xvii. 47 ) 
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Prahlada's strong, unshakable faith in the 

existence of God, brought the priests to life. 

Finally, when in answer to a query from his 

father, Hiranyakasipu, Prahlada declared with 

unflinching faith, and with a certainty which 

could not be shaken—“Yes, my Lord Visnu is 

present everywhere. He is present even in’ this 

pillar”, God had to manifest Himself from the 

pillar to prove the truth of the statement of 

His servant and devotee. How marvellous is 

this firmness of faith, and how miraculous the 

result ! This is faith in the existence of God, 

in the true sense of the term. 

The devotee should constantly attempt to 
maintain this faith and develop it more and more. 

By ^ adding the word ‘mft* (etc. ) to the word 

‘sirftfm’ in the aphorism, the author intends to 
point to the other divine qualities ( not mentioned 
in the aphorism). The Gita, lays down twenty- 

six qualities to be divine by nature. The Lord 
says— 

O Bharata, fearlessness, purity of heart, 
fixity in Yoga with God (faith in Divine’ 
Existence ), charity, control of senses, 

sacrifices, study of scriptures, austerity, 
straightforwardness, harmlessness, truthful¬ 
ness, freedom from wrath, self-abnegation, 
tranquillity, absence of the tendency, to 
speak ill of others, compassion for God’s 
creatures, absence of cupidity, tenderness of 
heart and sobriety, spiritual energy, forgive- 
ness, fortitude, purity of mind and body. 
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absence of enmity and absence of pride— 
these are the characteristics of him who is 
born with a divine legacy. * 


The devotee alone possesses these divine 
qualities. That is why he is styled a *Deva*. 
The Padmapurdm says:— 

“There are two types of beings in this world 
one Daiva ( divine ) and the other Asura 
(demoniac). The devotee belongs to the 
Daiva class. Other beings belong to 
Asura group.”t 

wita HV9 ' U 


79. Every moment, with a whole heart, 
giving up allother thoughts, one should practise 
Bhajana ( and Bhajana alone ). 

This aphorism is exceptionally valuable. 
The Devarsi lays down here the beautiful 


mode 
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Bhajana practised by devotees following ,b e 
Path of Love. Really speaking, the person who 

wTt I 01 ”' 8 kn ° W ,h ' Uitta as 

well as the secret and glory of God, nay, who 

en e leves after hearing about them from the 

ips of saints, cannot devote his mind, speech 

and body to anything but God. Lord Sankara 
says: — 

"O Utna, he who has known the character of 

Kama, does not like to do anything but 

-Diiajana.”* 

When a poor man comes to possess a 

philosopher’s stone, why should he look to any¬ 
thing else ? God alone is the Supreme Truth 
He alone is the end of all. He is the substratum 
of all, He is almighty and the repository of all 

divine virtues, He is the reservoir of beauty 

sweetness and glory, the very embodiment of 

Knowledge and Dispassion, the solid image of 

Bhss, and although He is so great. He is also 

our greatest friend and is anxiously awaiting 
with out-stretched arms our arrival near him so 
that He may give us an embrace; he who knows 
this truth-whether he is a man possessing a 
motive (flcfirut ) or has transcended all motives 

( Wfr) whether he is a worldly man or an 

aspirant to salvation, whether he is only a 
practicant or one who ha s attained Siddlii ( success ) 

*nr , 

TT5FT afcr ?ncr ^ SfPTT II 
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in God-Realization—can he ever leave God even 
for half a second and engage his mind to wait 
upon anything else? We do not adore God and 
wait upon Him, because we have not yet known 
His glory. If we have heard about His glory, 
we have not yet sufficiently believed m it. Ihe 
Devarsi enjoins us to believe in it and engage 
ourselves constantly, through our mind, speec 
and body, in the practice of Bhajana or our 
most beloved Lord, and drive out all other 

thoughts from the mind. He enjoins us to free 
the mind of every other thought. Just as a 

child in the lap of the mother gives up all 
care, even so we should make ourselves servants 
of the Lord, and give up all care. He whose 

protector is Rama Himself, what can cause him 
any worry ? Therefore, renouncing every othe 
thing, giving up hope or expectation from any¬ 
thing else, regarding everything to be mfigmfica 
before God, and in comparison with thetaste 
of that divine nectar viewing the tastes of 
worldly objects as quite distasteful, and the to a 
beauty of the world as quite trivial before that 
essence of Beauty, the Form of Syamasundara 
(Sri Krsna of dark-blue colour), we _ 
engage ourselves in the practice of Bhajana. 
We should offer our mind and heart to im, 

surrender ourselves exclusively to Him; “jgg 
the mind to think of Him, alone, the intellect 
to reason about Him, the speech in singing His 

*asr«si 
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offered to Him), the nose to smelling the lotus 
of His feet, the body to feel His touch, the eyes 
to see always His beloved Form everywhere the 
hands to serve Him. Thus we should' offer' Him 
our all-body, mind and all our earthly possessions. 


So long as we continue to regard the 

o jccts of the world as our own and maintain 

our attachments to them, we can never be free 

rom worries and anxious thoughts; these destruct¬ 

ible, transient and ever-changing objects will not 
ahow us to be free from worries; so we should 

withdraw from them our sense of 'Mine’ or 
attachment, and offer them to Him, who is their 

real owner. The moment we offer them to God 
we will be freed from worries. Then, no longer 
shall we be swayed by the fear of their destruc- 

ion, and neither the sense of want, nor the fire 
of worldly desires will give us any more trouble. 
When thus freed from all thoughts, we will 
devote ourselves to Bhajana, we will, from time 
o time, get a distant view of that divine ocean 

of Bliss Sweetness and Beauty, and then our 

Wo^ 11 W refuse to turn *0 anything else. 

Worldly prosperity will lose all charm for us 

and ,f m any corner of our heart some such 
desire remains hiden, we will discover the very 
store of prosperity l ying at our Lord , s { J 

Therefore, giving up this unchastity in the form 
of attachment to worldly things, let us turn 
ourselves into faithful and devoted wives of that 
beloved Lord, the sole and dearest object of 
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delight. Sri Sundardasji echoes this very senti- 
ment when he writes:— 

"(My ) husband is my Love, He is my religious 
rite, He is my welfare, I am devoted to Him 
(my husband). 

( My ) husband is sacrifices and Yoga, He is 
the source of sweetness. He removes all 
grief. He is the object to be won. 

( My ) husband is Knowledge, He is medita¬ 
tion, He is virtue, He is charity; 

He is the merit gained through bath in 

sacred places, He is the conclusion of my 
philosophy. 

My husband is my chastity, I have no 

refuge but He. 

‘Sundara' is from every point of view, 
worshipper of a single husband. 

The lover of water, fish, when separated 

from water, gives up his life; 

Just as the snake when separated from its 
jewel cannot live; 

The lovers of the rain-drop falling from the 

star Swat! is known throughout the world— 
One is the oyster, and the other Ch&taka 

( bird): 

The lover of the Sun is the lotus in the lake; 
Just as the Chakora ( partridge ) lives as 

the lover of the Moon, 
Even so, O ‘Sundara’, attach your Love to 

the Lord, 

And let not your attention be diverted to 

anything else*’.* 

if* VT I ' 
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The Lord Himself 
Arjuna in the Gita:— 


exhorts us through 


o Arjuna, merge your mind in Me, be My 
beTo Ce ’J aCrifiCe ^ ^ Pr ° Strate y°« se,f 

before Me you shall then withont 
come to Me. This I proniise to 

T.ToT HZ 6 ' “PthesUer 

\ “ "!• 1 *'»" M JSdf Ub .J. 

from all sm s. Therefore, do not grieve.’’* 


'Tfrtt STO-afk, 

3RT I II 

*W-rr, «rf^ rn 11 
^ f? ? ^ ifir ft* *nff,' 
‘^TOW ftftr, qv- | „ 

^ ^ feTcr frdr 5TR, 
w 

^ § siroy „ 

* ^ *pfcrcqr ; 

^ ^ ‘SHR’ ^ ^ ^ 

m ^Tf 3Tk lift I, 

* TORT ** TO* nf , 

* srferrc frtfsfa # „ 

^enrfnr qftfq^r SRuf ^, 

TOVto> ifhrfosinft m „ 

( Gita XVIII. 65-66 ) 




If even after this definite assurance from 
the Lord we fail to devote ourselves constantly 
with a whole heart, and free from worries, to 
I practice of Bhajana, who is more unfortunate 

than we ? 

Therefore, reeling o». highest good to lie 
,, • this we should devote ourselves whok 

heartedly to’ the Bhajana and Katana of 
Hari's Name, every moment of our 1 , 
we are engaged in action or resting, 
we are awake or asleep, seeing the existence of 
God in every object and abandoning all worries 
about profit and loss, life and death. 


The Fruit of Divine Love and 
the Supreme Excellence 
of Devotion 


3 ^ 

II 60 || 

80. When chanted ( with Love ) God 
speedily reveals Himself and blesses devotees 
with His perception. 

According to the previous aphorism, exclusive 
performance of Bhajana compels God soon to 
reveal Himself and become an object of percep¬ 
tion to the devotee. Here the word 


16—P. O. L. 
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implies the manifestation of the form of God, 
which is the essence of all divine beauty and 
sweetness. In reality, however, there is no 
difference between the aspects of God with 

attributes and form, and without the same. He, 
who is Brahma, which is beyond the mind and 

intellect, is Himself the Creator with attributes, 
formless, and all-pervading; it is He, who is the 
soul of the universe; it is He, who manifests 
Himself as Sri Rama and Sri Krsna; it is He, 
who is Maha£iva, Mah&visnu, or Mahadevi; again, 
it is He, who is the Universal Person 
There is nothing which is apart from Him. 
Drawn by the Love of the obstinate. Love- 

intoxicated devotee, He makes the divine 
Bliss aspect His instrument, and blesses the 
devotee by revealing Himself as the very gem 

of Beauty, adorned with clothes, garland, fragrance, 
weapons and ornaments, which are all divine 

and spiritual in character. 

“The saints, men of wisdom, Pura^as and 
Vedas, all declare that there is no difference 
between Sagu^a ( Divine manifestation with 
attributes ) and Agu^a ( the Absolute ). 

“He who is Absolute, Formless, Invisible, 

Unborn appears as Sagu^a ( with attributes ) 
compelled by the Love of the devotee.*’* 

* anprf? vteT i 

f*r n 

SfJJH 3T^T 3T3f 5ft| 1 
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It is not a fact that this Form is a crea¬ 
tion of Maya, the Mother of the Universe. All its 
elements are divine, holy, eternal, spiritual and part 
and parcel of God Himself. That is why even 
the extinct mind of Munis, who have realized 
the soul, comes to life in the presence of this 
divine, all-sweet Form and gets infatuated viuth 
every single part of it. The heart gets in¬ 
different to form, taste, smell, sound and touch, 
which are the objects of the senses, even when 
the desire for liberation is strong; and this fact 
of the attraction felt by self-realized Munis 
proves that the Form, Taste, Fragrance, Sound 
and Touch of the divine manifestation are no 
products of Maya consisting of the three Gunas. 
They are full of all virtues and attributes and 
are the eternal aspects of the Form of the Lord, 
who is above the Gunas. That is why the sages 
get attracted by them. That is why even the 
greatest teacher of Vedanta , Ach&rya Sri Sankara, 
speaks with reference to Lord Sri Krsna—“Sri 
Krsna, who showed many universes to Brahma, 
each universe possessing its own distinctive and 
wonderful Brahma; who showed the cowherd 
boys and calves and all the Forms of Vi§9u 
manifested in the different universes; the sacred 
water proceeding from whose feet is held by 
Sri Siva on His head. Is different from the 
Trimurti [ Brahma, Vi?$u and Siva—divine in¬ 
carnations in Am£a ( part ) manifested in every 
universe for regulating it ]j He is an immutable, 
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blue-coloured effulgence embodying Sat, Chit and 
Ananda ( Existence, Knowledge and Bliss )”* 

Once Sanaka and other Rsis, who are 
eternally established in the Self, went to Lord 
Mahavisnu in His region, the transcendent 
Vaikuntha. The moment they stood before God 
and looked at the divine Form, they got enchanted. 
The more they saw the divine Beauty, the more 
their eyes refused to be satisfied. Not that it 
was only the Beauty of God that enchanted 
them; when bowing to His feet fragrance of 
Tulasi lying at the lotus feet on the Lord was 
carried by the wind to their nostrils, and the 
heart of those Rsis, who were unshakably established 
in the Bliss of Brahma, got agitated, attracted 
and fascinated by it, and the hair on their bodies 
stood erect out of sheer joy.f 

This very condition was experienced by 

King Janaka of Mitbila, chief among the wise, 

> o cs 

afprpfa: awf 

( grjmad Bhagavata, III. xv. 43 ) 
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the best among those who possessed the Knowledge of 
Brahma, when he saw the Forms of Lord Sri Rama and 
Sri Laksmana:— 

“Seeing the sweet, enchanting Form the King 
of Videha ( Mithil& ) became all the more 
Videha ( devoid of body-consciousness ). 

“Finding that his heart is merged in Love, 
the King recalled his discrimination and 

steadied himself. Bowing his head at the 
feet of the sage, he said in a choked voice 
deep with emotion,"* 

As soon as that reservoir of Beauty appeared 
before him, the wisdom of the Lord of Videha 
as if fainted, his body-consciousness began to 
leave him, his eyes became full of tears. King 
Janaka wondered what had happened to him. 
How did the mind of Janaka get fascinated 
with the physical beauty of boys, which is an 
object of the sense of sight ? He pulled himself 
up by his discrimination, by the exercise of 
patience; but he could not restrain himself from 
enquiring about them. Bowing at the feet of 
ViSwamitra, the King attempted to speak, but 
his wisdom failed to remove the tenderness of 
his heart; in the course of the speech his voice 
choked, it became full and heavy. Now hear 

* refa iTft relfS I fa^g fsfa'ft II 
jfa FiFT mt 5flfa IJT fatf I 

sffa^ *rfa re sre fas rere frer n 
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What the king asked the sage, describing his 
own condition:— 

“0 Lord, tell me, are these two boys jewels 
of a line of Munis, or are they descendants 
of a line of kings ? Or, has Brahma Itself, 
whom the Vedas describe as ‘Not this, Not 
this’ appeared as these twin-forms ? My 

mind, which is by nature full of dispassicn, 
gets enchanted at their sight as the Chakora 
( partridge ) gets enchanted at the sight of 
the moon. It is, therefore, O Lord, I ask 
you sincerely; tell me, please do not conceal 
anything. 

“As soon as I saw them, my mind got over¬ 
whelmed with Love, and has renounced, as 
if by force, the Bliss of Brahma.”* 

With a smile on his lips the sage supported 
the inference of the King. 

The form, which, though seen again and 

again, goes on increasing the desire to see it, 

* rrm ^ ste sttspp i 

*r(n f% *TT5R> II 

5ft fwr 3% ipf? I 

3TRT II 

SfST fsKPUFT ^ *nTT I 

fta fafir n 

srf ^rt%nrT351 

frm 5r% ^c| I^Ta; n 

fasiW 31% S^PIT I 
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must be an extraordinary form. There is no 
such object in the world which though seen over 
and over again, increases the desire to see it. 
It is a common experience that the first sight 
of an object for which there may be a strong 
desire gives excessive joy; but the more the 
sight becomes familiar, the less becomes the attrac¬ 
tion for it. But the character of the Beauty of 
God is such that there will be never any satiety, 
even though it is seen over and over again. As 
the Love of the devotee goes on increasing from 
moment to moment, even so the splendour of 
God’s Beauty goes on increasing. From moment 
to moment newer and newer aspects of that 
Beauty begin to unfold themselves in a more 
and more attractive form. That form of God is 
not a creation of Maya. It is wholly a Divine 
and Supernatural Form; drawn by the Love of 
the devotee when it manifests itself before him, 
it makes itself perceptible by raising the devotee 
to the divine level. So long as that Beauty 
remains before him, the devotee lives in a divine 
region; he moves and has his being in the 
Divine. Then, his senses of external sight and 
hearing stop their function and he perceives 
nothing but the sweet Beauty of God. He gets 
merged in that Beauty. He then obtains the 
true knowledge of God. 

81. According to all the three forms of 
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Truth ( practised through the body, speech and 
rnind ) the path of Bhakti ( Devotion } is the 
best path, it is the best [ Or, in all the three 
forms of Time, Bhakti ( Devotion) to true God 
is the best path, it is the best ]. 

Truth as practised through the body, speech 
and mind is called the three forms of Truth. 
Devarsi Narada has realized the superiority of 
Bhakti from the standpoint of all these three 
Truths. Therefore, he repeatedly declares that 
the path of Bhakti is the best path. This state¬ 
ment of the Devarsi is corroborated even by the 
Upanisads. Thus:— 

*T5f, ii 

( Trip5dvibhtitin5raya 9 opani§ad ) 

“ Abandoning all other methods take recourse 
only to Bhakti (Devotion). Be devoted to 
Bhakti, be devoted only to Bhakti. Through 
Bhakti all forms of perfection are easily 
attained. There is nothing which cannot be 
attained by Bhakti.*’ 


Through Bhakti salvation is attained; and 
the dispenser of salvation, God Himself, mani¬ 
festing in a Form, plays with the devotee. 
These are the words of the Lord Himself:— 
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aaiqj aqj l[B oj SuipioooB pqj 99 ioa pnoj b ui 
sajtBjDap PI jom 9 I oq M 9 qj SupCjap jsibasq 9 qj * qM 

s ! sjqj; -tniH oj paqun 9 jb oqM 3S0 qj S u0 uib 
I saqSiq P ub js 9 q 9 qj 9q G j aa;oA9p 
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lajdBqo qjjpMj 9 qj UI nj^qg J0 VoijBiowddB 

PUB 9 STBjd siq p 9SS9 idx 9 pioq 9q; > mD 3q , 

"! 9J9qj pub 9J9 q Aqa si }Bq X t ji oj~ joiwdns 
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Love has the following eleven types: (1) Attach¬ 
ment to virtue and glory; ( 2 ) Attachment to 
Form; ( 3 ) Attachment to Adoration; ( 4 ) 
Attachment to Remembrance; ( 5 ) Attachment 
as servant; (6) Attachment as a rien , 

( 7 ) Attachment as a wife; ( 8 ) Attachment 
as parents; ( 9 ) Self-surrender; (10) Absorption 
in meditation; and ( 11 ) Supreme anguish 
of separation. 

Mahatmas who reach the highest stage of 
perfection in Divine Love possess all these eleven 
types of attachment as the Go Pi s of Vra]a di 
who have been already cited as examples by the 
Devarsi. If all these forms of attachment cannot 
be developed together, one has to select™^ 
two sentiments from them and cultiva 
type of Love for God. Love is fundament y 
one- therefore, no distinction of high an 
should be made among devotees, according 
the differences of sentiment cultivated by t em. 

There have been innumerable devotees, who 
worshipped God according to these mustra _ 

Only a few names are cited by y 
tion:— 

( 1 ) Attachment to virtue and glory 
Devarsi N^rada, Maliar^i Vedavy&sa. 
Sukadeva, Vajnavalkya, Kakabhusundi, 
Se§a , Suta, Saunaka, Sandilya, Bhisma, 
Arjuna, Pariksit, Prthu, Janamejaya, etc. 
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( 2) Atjactoent to Form-Men and women 

of Mithila, Janalra, the gsis of Dandjksranya, 
the women of Vraja. 

( 3 ) Attachment to Adoration-^, la k S m,, Prthn 
Ambaiisa, Sri Bharata, etc. 

( 4 ) Attachment to Remembrance-Prahl a da, 

Dhruva, Sanaka, etc. 

( 5 } V^etc! ^ SerVant ~ Sri H «n, Akrura, 

( 6 ) Attaohment as friend- Arjuna, Uddhava 
Sanj ay a, SndSma, Sudama, etc. 

'■>£“*« M parents—Kafyapa- 

n d Sutapa.Pjfni, Manu-Satarupa 

Dasaratha-Kausalya, Nanda V ' j-* 

Vasudeva-Devaki, etc Nanda-Yasoda, 

( 9 ) SeJf-surrender—Sri Ham,™* 

Bah. BibhUaea, V etc ’ 

< 10) Absorption in meditation- Yajiiavalkya, s „k» 
Sanaka and other wise men, and Munis like 
Kaundinya, Sutiksna, etc. 

(11) Supreme anguish of 

Uddhava, Arjuna m e„ 

Of Vraja. d women 

All these eleven types of Divine Love were 
ound developed among the Gopis. It should 
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not, however, be inferred that the jth^ ^ 

rrirThn:l have been classified 
according to the predominance of the type o 
sentiment in the devotees. 

fe*ta<inwt wwm* » ^ u 

83. AU the Acharyas ( Teachers ) oi Bhakti 
like Garga, 

~Z?*TJ£l 

!atg “2 praised blame, unanimously 
dec,aUs( that BhaMi is the best path ^ 

Giving the reference ^of^. ^ rada 

teachers of the path vieW . The names 

strengthens bis °wn pom and Acharyas 

he sites were those of the . g constant ly 

of Bhakti ( Devotion). Sa ^ Mantra 
engaged m the Jap ^ QnR of the pioneers 

(Refuse to Sri Har ^ Through his eighteen 

in the path of Bhak , , d B hakti to 

Puranas Sri Vedavyasa ^ BMgavata is the 

be the principal pa A ^ the Be votion of 

very mine of ? T he Bhagavata which 

Sk primarily with Bhakti is an ocean of 
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Which emanated from his lips. The aphorisms 

on Bhakti by Sandilya establishes him as an 

Achsrya in the path of Bhakti. Through the 

Garga-Samhita of Mahar$i Garga runs Bhakti as 

a flowing stream. Mahar$i Vispu was a reputed 

author of Smrti. There was a VispuswSmi, who 

was the Acharya of the famous Vai w ava sect 

of that name. Kaunndinya i s held to have 

attained perfection through the practice of absorp- 

ion in meditation. Lord Se?a is engaged day 

and night in singing the praises of Srf Hari 

through his thousand tongues. He is the supreme 

Teacher of the servant-sentiment. It was He 

who incarnated as Laksmana to serve the Lord. 

Uddhava was the most intimate friend of Lord 

Sr, Krspa Aruni is held to be the other name 

Nimbarka, who was a worshipper of the dual 

Form ( Sr, Radha and Sr, Krsna). Bali was the 

vejy embodiment of the sentiment of self-surrender, 

moved by his Devotion God had to undertake 

the duty of a watchman at his gate The 

servant-sentiment of Hanuman, the chief of 

devotees, is well-known to all. It was through 

his ^ e + V ° tl0n that the great soul, Bibhfsana 

irfh a n- ndShiP ° f Lord SrI Fsmachandra. 

All these Acharyas of Bhakti. without caring for 

he praise or blame of the people, have sung 

the praises of Bhakti. Through the examples of 

of B! IT c 7 VC established the supremacy 
of Bhakti Strengthened by their support, Devars^ 

Narada fearlessly sounds the trumpet of Bhakti. 
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84. He who believes and respects this teach 

ine of Shiva enunciated by Narada attains e 

Beloved, he positively attains the Beloved. 

After giving his exposition of Devotion, the 
Alter gi g The Devar ? i 

z 

Devar,i N s rada, attains God m the form 

m doubting soul inevitably 
can be atta • Pra ctice of a discipline 

perishes-WW" ■ ssesses faith ;i „,l 

“ ftrefo-e BhaM (Motion) should 

P ^ed’.° f Thr°KvL l‘ov« is the supteme o. 

I attainment), wmcn 
fifth Puru §5 rtha (object ol {or 

SSL^TTSil obieeto, 
attainment. 
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^r^^71i^Shte ha Mudranalaya, 

Goalghar, Varanasi. 
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